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HOLY (g aNI W opaTa
wispom PSS 1PeamyAPICTH

HOLY | £ | GBATA
SOPHIA | GODIA

In the Eastern Orthodox Church, Christ is revered as the Incarnate
Wisdom of God, a central truth that permeates our theology, liturgy,
and spiritual life. The Holy Scriptures and the writings of the Church
Fathers consistently reveal Christ as the Divine Logos, the eternal
Word and Wisdom through whom all things were created and are
sustained. St. Paul declares, Christ is “the Power of God and the
Wisdom of God.” (1 Corinthians 1:24)

“In the beginning was the Word, and the Word was with God, and the
Word was God. He was in the beginning with God. All things were made
through Him, and without Him nothing was made that was made...
And the Word became flesh and dwelt among us, and we beheld His
Glory, the Glory as of the Only Begotten of the Father, full of Grace and
Truth.” (John 1:1-3, 14) In the person of Jesus Christ our Lord, the
Wisdom of God is not an abstract concept but a living reality. He is
the perfect expression of God’s Will and Purpose, making visible the
invisible and revealing the mysteries of Divine Life to humanity. This
Divine Wisdom is manifest in His teachings, which offer a path to
spiritual enlightenment and communion with God in the Holy Trinity,
transcending mere intellectual knowledge.

The Orthodox Church sees Christ’s incarnation as the ultimate act
of Divine Wisdom—God taking on human flesh to heal, sanctify, and
restore creation. In Christ our Lord, Wisdom is not only a guide for
moral and ethical living but is the very source of our salvation. The
hymns and prayers of the Church often praise Christ as “Wisdom”
(Sophia), calling the faithful to recognize and embrace Him as the
True Light that enlightens every person who comes into the world.
St. Athanasius of Alexandria: “For the Son of God became man so
that we might become God; He manifested Himself by means of a body
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in order that we might perceive the Mind of the unseen Father; He
endured shame from men that we might inherit immortality.” (On the
Incarnation, 54:3)

Orthodox spirituality is deeply rooted in the understanding that to
follow Christ is to partake in the Divine Wisdom. This is evident in
the Church’s emphasis on THEOSIS, the process by which we are one
with God and transformed into His likeness. Through participation
in the sacramental life of the Church, especially in the Eucharist, the
faithful are invited to partake of the Divine Wisdom, which leads
them from darkness to Light, from ignorance to understanding, and
from death to Life. THEOSIS is the ultimate goal for each of our
lives.

In the Divine Liturgy, the proclamation of “Wisdom! Let us attend!”
calls the faithful to open their hearts and minds to Christ, who is both
the source and fullness of all Wisdom. It is a call to live in accordance
with the Divine Wisdom that leads to true Life, Peace, and Union
with God.

As most aptly explained in the writings of St. Gregory Palamas, in our
Eastern Orthodox comprehension, “Christ as Wisdom is the Eternal
and Uncreated Light that illumines our path to God, guiding us through
the complexities of life and leading us into the fullness of Divine Love
and Truth”...and to THEOSIS.

We have chosen to identify our Quarterly as: HOLY WISDOM -
HOLY SOPHIA and we pray that the words, which fill its pages in
each issue will serve to emphasize the thought of St. Maximus the
Confessor: “The Word of God, who became incarnate in the fullness of
time, revealed Himself as the Divine Wisdom that had been hidden in
mystery from the foundation of the world. Through Christ, this Wisdom
is made manifest and draws all creation back to the Father.” May those
words serve, indeed, to truly draw all who read them “back to the
Father”.

We look forward to lively interaction with our readers and we pray
that all our conversations, correspondence and contributions will
reflect the GRACE of our Lord and Savior Jesus Christ, the LOVE of
God the Father and the COMMUNION of the Holy Spirit.

PEACE BE WITH USALL...

The Editorial Team



|
Y CxinHin MNMpaBocnaeHin Liepksi XpucToc BllaHOBYeTbCS K BTineHa
Boxa [lpemMyapicTb, UeHTpasbHa iCTWUHA, fKa MNPOHU3YE Halle
6orocnis’a, NiTyprito Ta AyxoBHe >UTTA. CeaTe MNMcbMO Ta NMCaHHS
OTuiB Liepkeu nocnigoBHO po3KpMBaOTb XpUCTa K boxkecTBeHHUI
Jloroc, BiyHe CnoBo i [NMpemMyapicTb, Yepes SKy Bce 6y/10 CTBOPEHO i
nigTpumyeTbea. Ce. MNaBno nporosowye, Wwo Xpuctoc € «boxca Cuna
i bowca MNpemydpicmo». (1 KopuHTan 1:24)

«CnokoHsiky 6yno Cnogo, a Cnoeo 8 boza 6yno, i boz 6yno Cnoso. BoHo 8
Boza 6yno cnokoHsiky. Yce uepes Hbo20 noscmarno, i Hiwjo, wjo noecmaso,
He noscmaso 6e3 Heozo. ... Cio8o cmasnocs minom, i nepebysasno mixc
Hamu, nosHe 61az209ami ma npaesdu, i Mu 6a4unu caasy Mozo, cnasy sik
O0HopoduceHo20 8i0 Omus.» (IBaHa 1:1-3, 14) B ocobi lcyca XpucTa,
Haworo focnoaa, NMpemyapicTb bora He € abCTPaKTHUM MOHATTAM, a
YKMBOIO peasibHicTHo. BiH € gockoHanum BnpaxkeHHsM boxkoi Boni Ta
lMpu3HayeHHs, pobUTb BUAUMUM HEBUAUME Ta BiAKPUBAE NHOACTBY
TaeMHULUi boxkecTBeHHoro »uTTa. Lia BoxkecTBeHHa lNMpemyapicTb
NPosBAAETLCA B Moro BUEHHSX, AKi CTENATb LWASX A0 JAyXOBHOMO
MPOCBIT/IEHHS Ta cniikyBaHHA 3 borom y CeaTin Tpinui, Buxoasuu
3a MeXi MPoCTUX iHTEeNIEKTYyaIbHUX 3HaHb.

MpaBocnaBHa LlepkBa B6avae BTiIeHHA XpUCTa 9K HaMBULLMA aKT
BoykecTBeHHOI [peMyapocTi — bor npuinMae o acbKy NA0Th, LWOO
3UiAUTH, OCBATMTU Ta BiAHOBUTU TBOPIHHA. Y XpuUCTi, Hallomy
locnogi, NMpemMyapicTb € He nLIe AOPOroBKa3oOM AJ1 MOpaJsIbHOro
Ta €TUYHOIO XXUTTH, asle M CaMUM [)KepPEeJIOM HaLLOro CnaciHHs.
MicHecniBn Ta ™MoamnTeu LlepkBM 4YacTo ocniBytoTb XpucTa §K
«Mpemyopicmob» (Codito), 3akauKaruu eipHUX nizHamu i npulHamu
Mozo sk MMpaeduse Ceimso, wjo npoceiuye KoucHy OUHY, SKa
npuxooume y ceim. Ce. AgpaHaciti OnekcaHopilicbkuli: «<bo CuH Boxcuti
cmas MouHo, wjob mu cmasu bozom; BiH sisus Cebe uepes mino, wjob
MU Mozau cnputinamu Po3ym Hesudumozo bambka; BiH mepnie 2aHbby
8i0 Mmodeli, Wob Mu Mozau ycnaokysamu 6eacmepmsi». (Mpo BTineHHs,
54:3)

lMpaBocnaBHa [AYyXOBHICTb [/IMGOKO BKOpIHEHA B TBEPAKEHHI
TOro, WO C/aiayBaTU 3a XPUCTOM O3HAYya€E OyTM MNPUYETHUM A0
BoxkecTBeHHOI lMpemygpocTi. Lle ovyeBnaHo B ToMy, Wo Llepkea
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Harosnowye Ha TEO3ICI (O6oykeHHi), npoueci, 3aBAAKN SKOMY MU €
eamHUMK 3 boroM i nepeTeoptoemMocs Ha Moro noao6y. Yepes yyacTsb
Yy CaKpaMeHTasIbHOMY »UTTi LlepkBn, ocobamBo B €BXapuUCTil, BipHi
MOKJINKaHi A0 y4acTi B boykecTBeHHin MpemyapocTi, sika Befe ix Bif,
TempsaBu Ao CBiT/aa, Big HEBIrlacTBa A0 PO3YMiHHSA i Bif cMepTi Ao
XutTa. TEO3IC — ue KiHLEeBa MeTa KOXHOIO 3 HacC Y >KUTTI.

Y boxkectBeHHin JliTyprii Buronoc «Mpemyapicts! ByabMo yBaykHi!»
3aK/IMKAE BipHUX BiAKPUTU CBOI cepLisi Ta po3yM ans XpUcTa, AKui €
JyKepesioM i moBHOTO Beiei MNpeMyapocTi. Lie 3aKAuK »XnUTK 3rigHo
3 boxkecTBeHHoO MpemyapicTio, Ka BeAe A0 npaBanBoro XXutTs,
Mupy Ta €EaHocTi 3 borom.

AK HamBAy4YHille nosicHeHO y TBopax cesToro lpuropis Manamuy,
Y HaloOMy CXiAHO-MpPaBOC/IaBHOMY PO3YMiHHi  «XpUCTOC 5K
Mpemyapictb € Biyne i HeTBapHe CBiT/10, ike OCBIT/NHOE HaLL LLASAX
no bora, Beayumn Hac Yyepes CKAaAHOCTI >XUTTS | Beay4n 40 NOBHOTU
BoxkecTBeHHoi JTio608i i MpaBaun»... Ta 4o TEO3ICY (O60xeHHS).

Mu Bupiwmnm HaseaTu Haw LUlokeapTanbHuin Bunyck: CBATA
MPEMYOPICTb - CBATA CO®IA i monmmocs, wob cioBa, SKUMK
HarMoOBHIO-BaTUMYTbCSl CTOPIHKM KOXHOIO BUMYCKY, NiAKpectoBam
AOyMKy cB. Makcnuma CnioBigHuKa: «Cnoso Boce, ke eminunocs e
nosHomi yacy, 06’ssunocs sk boxcecmserHa Mpemyopicms, Ska 6yna
npuxoeaHa 8 MAeMHUUi 8i0 3acHysaHHs csimy. Yepe3 Xpucma us
[pemyOdpicmb nposiensembcs i nosepmae ece CmeopiHHA HA3aod 00
Omus». Hexalt Ui cnoBa 1 AiMCcHO, NO-CMpPaBXXHbOMY HaBEPHYTb YCiX,
XTO iX unTae, «Haszag go OTus».

Mu 3 HeTepniHHAM YEeKaEMO YXMBOI B3aEMOJ,ii 3 HALLMMU YNTaYaMmn
Ta Mo/IMMOCS, W06 BCe Halle CMiJIKyBaHHSA, IMCTYBaHHA Ta YBeCb
BKJ1a[4, Y Ui LWOKBapTanabHi BMNycKu Bigo6pakanu BJIATOOATb
Haworo locnoaa i Cnacutens Icyca Xpucta, JIOBOB bora OTug i
NMPUYACTA CeaToro Lyxa.

MUP 3 YCIMA HAMM...

Pedakuis



WISDOM

Those Who Came
Before Us

GAYLE E. WOLOSCHAK, PHD, FASTRO

This issue of “HOLY WISDOM” introduces a renewed publication into
the life of the Church, a collection of articles that provides a reflection
on the life of our Seminary—from writings by students to the listing
of the activities of our faculty to articles of interest to our broad
community. This Quarterly is intended to have a broad audience—not
only seminarians and faculty, but also those parishioners, interested
colleagues and others who want to learn more about our Church.
The Quarterly is not designed to be a purely academic journal, but
it will include writings by academics who will relate their work and
perspectives to a broader audience.

At this initiation of the Quarterly, we must recall those previous
quarterlies that provided the inspiration for this continued effort.
In 1976, Fr. Frank Estocin then Dean of the St. Sophia’s started a
bilingual “newsletter” with the purpose to “promote via written word,
a knowledge and appreciation of the totality of that rich Heritage
which makes us Ukrainian Orthodox.” We have used his model
to include some of the sections in this revitalization of Fr. Frank’s
original work. Only one issue of Wisdom was published with the
stated direction that material be published in the Ukrainian Orthodox
Word.

A second incarnation of the St Sophia Quarterly came about in 1995-
96 under the leadership of Fr. Alexander Webster under the subtitle
“Commentary from St. Sophia Ukrainian Orthodox Seminary.” The
Quarterly included in each issue articles of interest from Orthodox
scholars across the country as well as a collection of “Views on the
News” from the world of Orthodoxy. Fr. Alexander noted that the
publication was a continuation of a newsletter he had started at the
Ethics and Public Policy Center in Washington, DC (the publication
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was called American Orthodoxy), but the character and tone of the
Quarterly were distinctly different from the parent publication with
a greater focus on the life of the Ukrainian Orthodox Church and
St. Sophia Seminary. Six Quarterly issues from 1995-1996 were
published until Fr. Alexander left the Seminary.

Since the final publication of the Quarterly in 1996, no new issues
have been put forward until now. Following the vision and inspiration
of our past, we have with the blessing of our hierarchs set out to
renew our publication of St. Sophia Quarterly, HOLY WISDOM. We
rely heavily on the insights and perspectives of our predecessors, and
we thank all involved for their past work.

We welcome articles and ideas from all readers, and we anticipate the
publication of Letters to the Editor where appropriate. We request
that the articles be aimed at a broad audience and be reflective of
the Orthodox Church and Seminary life. Please send your articles,
thoughts, and ideas to Editor Gayle Woloschak, gayle.woloschak@
gmail.com.

We entreat Almighty God for His blessing on this work, and we ask all
readers for your prayers for this endeavor.

NMPEMYAPICTb: Ti, wo 6ynm nepen Hamu!

[OP. TEVT BO/IOLLLAK

Llen Bunyck wokeapTanbHuKa “CBATA NMPEMYAOPICTL” (HOLY WISDOM)
Oyne CBOEpPiIAHMM BigpoaykeHHAM nyb6nikauii y >kutTi Lepken. Lls
ny6iKaujs BKAOYaTUME 36ipKy CTaTel, SKi MiICTUTUMYTb pO3yMU Npo
»XUTTA Hawoi CeMiHapii — Big, pobiT CTyaeHTIB, nepeniky Ajis/IbHOCTi
HalLOro BWK/IAAALUBKOrO CKaady, A0 CTaTel, SKi LiKaBsTb Jtoaem
Hasaras. Llei WwoKBapTabHUK pO3paxoBaHMiA Ha LLUMPOKY ayanuTopito —
He JINLLIE Ha CEMIHAPUCTIB | BUK/1aAauiB, ane 1 Ha NapadisH, 3aL,ikaBaeHuX
KOJIer Ta iHLLIMX II0AEN, SIKi XO4YTb Ai3HaTUCA GinbLue Npo Haluy Llepksy.
LLlokBapTa/IbHMK MPU3HAYEHWUIA HE JINLLIE SIK CYTO aKaAeMiYHUIN >KypHa,
ane BiH TaKO)X BKJIHOMAaTMMeE CTaTTi HayKOBLLB, SKi 6yayTb AiMTuUCA
CBOIMM HaNpaLOBaHHAMM Ta NOTAS4aMU 3 LLUMPLLOK ayauTOpIEt.

Mip, vac BiakpuTTa «LlokeapmasnbHO20 8UOAHHS» MM MOBUHHI 3raaTu Ti
nornepeHi LoKBapTasibHi BUMYCKU, sIKi CTaIv IPKEPESIOM HaTXHEHHS 15
noganblmx 3ycuab. Y 1976 poui o. PpaHKo IcToumH, TomjlHiA AeKaH
CemiHapii Cesatoi Codii, 3ano4aTkyBaB ABOMOBHUI «iHOPMaLLiMHAI
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OroNIeTEHb» 3 METOK «CMPUSATU Yepe3 NMUCbMOBE CJ/IOBO Mi3HaHHIO Ta
MOLLIHOBYBAHHIO LLi€i 6araToi cnagLmHK, ska pobuTb Hac YKpaiHCbKMMM
NpaBoCaaBHUMMY. MU BUKOPUCTaNM MOro MoAe b, BKAOUYMBLUM AesKi
po34in A0 BiApPOAXKEHHS LbOr0 BUMYCKY 3 OpUriHa/IbHUX pobiT oTus
®paHka. byno BuaaHo e oguH Bunyck «lMpemyapocTi» i3 3358010,
WO MaTepiann nybaikyBaTUMYThCa B «YKpaiHcbkoMy [lpaBociiaBHOMY
Cnogi».

Jpyre BTineHHa “LlloksapmasnvHuka Cesmoi Cogii” Binbynoca B 1995-
96 pp. nig kepiBHuuTBOoM 0. OnekcaHapa BebcTtepa nig 3aronoBkom
«KomeHTap Big YkpaiHcbkoi [paBocnaBHoi CemiHapii Ceatoi Codiiv.
LLloKBapTa/IbHUK MICTMB Y KOXXHOMY HOMEPI LiKaBi CTaTTi NpaBoc/1IaBHMX
HayKOBLLIB 3 YCi€i KpaiHW, a TakoX 36ipKy «[lornsais Ha HoBuHM» 3i
cBiTy lMpaBocnap’s. OTeup OnekcaHAp 3a3HauMB, WO BUAAHHS 6yno
NPOJOBXKEHHSAM iHPOPMALLIMHOIO 6GHONIETEHS, KM BiH 3amo4aTKyBaB
y LUeHTpi etk Ta nybniyHOi nonitukM y BalMHITOHI, OKpyr
KonyM6ia (ny6nikaujs HasmBanacs «AmepuKaHcbke [1paBocnas’sn),
ane xapakTtep i ToH LLlokBapTa/IbHOro BUAAHHS BUPA3HO BiApisHAIMNCS
Bi[, MaTEPUMHCLKOIO BUAAHHS BiSIbLLIOK YBArok A0 XMTTA YKpaiHCbKOI
MpaBocnaBHoi Liepkeu Ta Ceato-Codiiecbkoi CemiHapii. LLicTb Bunyckis
LLlokBapTasibHUKa 3 1995 no1996 pik 6y ony6aikoBaHi A0 TOro 4acy,
gk 0. OnekcaHap 3a/uLWLIKB CeMiHapito.

3 MOMEHTY ocTaHHbOI ny6nikauii LLlokBapTanbHuka B 1996 poui ao
CbOrOfHi He Oy/10 »XOAHOro HOBOro BUMYCKY. Hacnigytoum GayeHHs i
HaTXHEHHS HALLIOrO MWHYNOro, 3 GNaroC/IOBEHHS HALUMX i€EpapxiB Mu
BUpiLLMAM BiaHOBUTKU BuaaHHs LLlokBapTanbHuka CeaToi Codii, CBATA
MMPEMYAPICTb. Mu 3Ha4HOKO MipoHo MOKIaAAEMOCS Ha iAei Ta nornsam
HaLLWX NonepeaHUKIB i ASKYEMO BCIM MPUYETHUM 3a iXHIO MpaLo.

Mwu 3 pagjicTio NpuMMaTUMEMO CTaTTi Ta igel Bif, ycix uMTaviB, a TakoXK
o4ikyeMo ny6nikaui JlucTie Ao penakLii, ae ue gope4yHo. Mu npocmmo,
Wo6 cTaTTi 6y M CnpsIMOBaHI Ha LLUMPOKY ayAMTOpilo Ta Bigobparkasv
»>xuTTa NpaBocnasHoi Liepken Ta CeMiHapii. Byap nacka, HagcmnainTe cBoi
CTaTTi, BYMKM Ta igei fo penakTopa lein Bonowwak (Gayle Woloschak):
gayle.woloschak@gmail.com.

Mwu 6naraemo BcemMoryTHboro bora npo 6,1aroc/10BeHHs Ha Lito npaLlto, i
NPOCMMO BCiX YMTA4iB MOJIUTUCSA 3a Lie MOYMHAHHS.
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LETTER OF INTRODUCTION FOR QUARTERLY

LETTER OF INTRODUCTION FOR
QUARTERLY

His Eminence

METROPOLITAN ANTONY

Seminary Quarterly Spiritual Director

Dear Esteemed Archbishop Daniel, Faculty, Students, Alumni, and
Friends of St. Sophia Ukrainian Orthodox Theological Seminary,

CHRIST IS AMONGST US!

I am honored to announce the publication of the inaugural issue
of the new St. Sophia Ukrainian Orthodox Theological Seminary
Quarterly, HOLY WISDOM - HOLY SOPHIA. This publication marks
a significant milestone in our seminary’s mission to advance
theological scholarship and deepen our shared understanding of the
rich spiritual and liturgical heritage of our Holy Ukrainian Orthodox
Church.

The quarterly will serve as a platform for theological reflection,
pastoral insight, and scholarly discourse, featuring contributions
from our esteemed faculty, students, and distinguished theologians,
historians and other professionals who might provide insight into
pastoral formation. Our goal is to create an environment where
faith and reason coexist, where tradition is honored and where
the challenges of contemporary society are met with Wisdom
and compassion rooted in the teachings of our Lord and Eastern
Orthodox Faith.



In this first issue, we explore themes central to our Orthodox identity,
including reflections on the call to the Holy Priesthood, the historical
context of Orthodoxy in Ukraine, pluralism and discernment, and
more. Additionally, we are proud to present several articles that
examine the enduring relevance of the Ukrainian Orthodox Church
in the modern world.

We hope that HOLY WISDOM - HOLY SOPHIA will inspire thoughtful
dialogue within our community and beyond, reinforcing our
commitment to theological excellence and spiritual growth. This
publication is not only an academic endeavor but also a testament to
the Living Tradition of our Faith. | invite you to join us in celebrating
thisimportant achievement by reading and engaging with the content
of our first issue by offering your own thoughts in response. Your
support, prayers, and contributions are invaluable as we continue to
build upon this foundation in the years to come.

We are blessed beyond words to have Dr. Gayle E. Woloschak - one
of our own from Sts. Peter and Paul Parishes in Youngstown, OH and
Palos Park, IL - as our Editor in Chief. Gayle is known throughout
the world by Orthodox scholars and is a founding member of the
International Orthodox Theological Association. She presently
serves as President of the Executive Board of the Orthodox Christian
Mission Commission and in many other leadership and educational
roles in the world of Orthodox academia. We offer our most since
gratitude to her and to the Holy Spirit, Who has inspired her to
selfless service in Christ’s Body.

Thank you, dear readers, for being a part of our seminary’s mission.
May God bless our efforts as we strive to glorify His name through
this new endeavor.

In Christ,

+ ANTONY

By the Grace of God, Rector

St. Sophia Ukrainian Orthodox Theological Seminary
12



BCTYINMHE CN10BO AJi1 LWLOKBAPTAJIbHUKA

Saint Sophia Ukrainian Orthodox Theological Seminary, Somerset, NJ

BenbmuwaHoBHUI Apxienuckone HaHwuine, Buknagadi, CtyaeHTy,
Bunycknuku ta Apysi Ceato-CododiiBcbKoi YkpaiHcbKoi [paBociaBHOT
[yxosHoi CeMiHapii,

XPUCTOC NOCEPEA HAC!

Mato 3a 4YecTb OrosiocMTM Npo Ny6AiKaLilo NepLIoro BMMYCKY
HOBOTO LWOKBapTa/ibHOro >kypHany CeaTo-CodiiBcbKoi YKpaiHCbKOI
MpaBocnasHoi dyxoeHoi CeMiHapii CBATA NPEMY/PICTb - CBATA
CO®IA. s ny6nikauis € BaxJIMBUM €TanoM Micii Haloi ceMiHapil
WoA0 PO3BUTKY OOroC/I0BCbKOI HayKM Ta MOMIMGAEHHS Haworo
CMi/JIbHOrO PO3yMiHHS 6araToi AyXOBHOI Ta NiTYprilHOI cnaiLmHK
Hawoi CesAToi YKpaiHcbkoi NMpaBocnasHoi Liepksu.

LLlokBapTanbHUK cnyryBaTumMe naatpopmoro A 60roc/ioBCbKMX
po34yMiB, NaCTUPCbKUX YMOK i HQyKOBOI 0 AMCKYPCY, BSIKOMY BYayTb
npeacTaB/ieHi BHECKM HalUMX LUAHOBHUX BWKAAaAadiB, CTYAEHTIB
i BUOATHMX OOroc/IoBiB, iCTOPUKIB Ta iHWKX NpodecioHanis, sKi
MOXKYTb HaZlaT KOPUCHE BaveHHs AyLINacTUPCbKoro GopMyBaHHS.
Hawa meTa nonsrae B Tomy, Wo06 CTBOPUTWU CepefoBuULLE, Ae
CMiBICHYIOTb Bipa Ta po3yM, A€ LUaHYylTb Tpaauuii Ta Ae niaxig,
040 BMKJIMKIB Cy4aCHOro cycnisibcTBa 6a3yeTbcsi Ha MyapocTi Ta
CniB4yTTi, 6yay4n BKOpiHEHUM Y BUYeHHI Haworo focnoaa Ta CxigHoi
MpaBocnaBHOi Bipw.
13



Y UubOMy MepLIOMY BWUMNYCKY MW AOC/IIXKYEMO TeMM, SKi €
LLeHTpaAbHUMK A5 HALOT NPaBOCAABHOI iA€HTUYHOCTI, BK/IH0Yato4vm
po34yMU MpPo MNOKAMKaHHS A0 Ceatoro CesLLEHCTBa, iICTOPUYHUM
KoHTeKcT [paBocnas’as B YKpaiHi, natopanisM i po3cyaMBICTb.
KpiM Toro, Mu 3 ropAicTio nNpeacTaB/SIEMO Kislbka cTaTen, sKi
JOCNIAXKYOTb HE3MIHHY aKkTyanbHicTb YKpaiHcbKoi lMpaBociaBHOI
LlepkBuM y cy4acHOMY CBITi.

Maemo Hagjto, wo CBATA MNMPEMYAOPICTh - CBATA CO®IS HaguxHe
Ha rIMB6OKUI Ajasior cepepn, Halloi CNiIbHOTM Ta Mo3a ii MeXkamu,
3MILHIOKYM Hally BiAAaHICTb 6GOroc/IoBCbKil [AOCKOHANOCTI Ta
OYXOBHOMY 3pocCTaHHio. Lle BMAaHHA Hece He Jsuwe HaykoBe
3HA4YeHHs, a TakKoX € cBigdyeHHsM XKumBoi Tpaauuii Hawoi Bipw.
A 3anpowyto BaCc MNpPUEAHATUCS OO0 HAC Y CBATKYBaHHI LbOro
BaXXJINBOIO [OCSATHEHHS, YNTAOUYM Ta MPOSB/IAIOYN 3aLiKaBEHICTb
cepef, KOHTEKCTY Halloro MepLlioro BMMAYCKY, BUCJIOBMBLLW BJaCHI
OYMKM Yy BignoBiab. Bawa nigTpnMKa, MOIMTBM Ta BHECOK Y LEN
LLOKBAPTa/IbHUK € AyXe LiHHWUMW, OCKIJIbKM MW MNPOAOBXKYEMO
OyayBaTW Ha LUbOMY GYHAAMEHTI B HACTYMHI POKMW.

Mu HeBMMOBHO 6narocnoBeHHi, wo doktop Tlein E. Bonowak
- napadisHka xpamy Css. lNeTpa i MNaBna B AHrctayHi, Oraiio, Ta
Mennoc-Mapk, lnaiHoMC - BUCTYNAE HALLIMM FOJIOBHUM PeaKTOPOM.
lern BigjoMa no BcboMy CBITi cepep, [MpaBocnaBHUX BYEHUX | €
OJiHi€l0 i3 3aCHOBHMKIB MiXkHapoaHoi NpaBociaBHOT Boroc/10BCbKOI
Acouiauii. Ha gaHum vac BoHa € lNpe3snaeHTomM BukoHas4oi Pagm
KowMicii lMpaBocnaBHoi XpucTtusHcbkoi Micii Ta BUMKOHye 6arato
iHLUMX KepiBHUX i OCBITHIX GYHKLUINM Y cBiTi IMpaBocnaBHOI akageMii.
BucnosntoemMo Wwiuypy BAAYHICTL i1 i CBaTomy [dyxy, AKni HaguxHyB
i1 Ha BigaaHe cnyxkiHHSA B Tini Xpuctosomy.

[sgKyemMo BaM, OOpOri 4MTadi, WO BM € YACTMHOM Micii Haluoi
ceMiHapii. Hexan Bbor 651arocnoBuTb Halli 3ycWAns, nparHyyu
npocnasmutu Moro iM'sa yepes Lo HOBY CpaBy.

y XpucTi,

+ AHTOHIN

3 bnazooami bBoxcoi, Pekmop

Cessmo-Codiiecbka YkpaiHcoka lMpasocaasHa [yxosHa CemiHapis
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WELCOME
MESSAGE

His Eminence
ARCHBISHOP DANIEL
Academic Dean of St. Sophia Ukrainian
Orthodox Theological Seminary

Beloved Readers, Faculty, Alumni, and Friends of St. Sophia Seminary,

It is with profound gratitude and joy that | welcome the
reestablishment and publication of a new issue of St. Sophia
Quarterly. This theological journal, which has long been a beacon
of Orthodox Christian scholarship, has returned to our hands as a
testament to the dedication and tireless labor of so many. We are
especially grateful to His Eminence Metropolitan Antony, whose
paternal blessing and unwavering support inspire all our endeavors.
We also extend our heartfelt appreciation to Dr. Gayle Woloschak
and the contributors whose scholarly efforts have brought this
publication to life once more.

Through its pages, St. Sophia Quarterly invites us to engage deeply
with the theological concepts that underpin our faith, including
the moral and spiritual virtues that shape our lives as Orthodox
Christians. These reflections guide us as we prepare the next
generation of spiritual leaders to serve our parishes, not only here in
the United States but around the world.

Our Seminary has long been a home for students from diverse
backgrounds, with alumni hailing from Canada, Brazil, Paraguay,
and Ukraine, among other places. Looking to the future, we
are committed to expanding educational opportunities for the
next generation of students. The coming year promises exciting
developments as we revise our academic catalog, reassess our
courseload, and collaborate with our distinguished faculty to offer
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innovative programs. A particular focus will be placed on enhancing
distance learning capabilities to meet the evolving needs of our
students and professors as we march forward into the 21st century.

In an age defined by rapid communication and technological
advancement, our social media platforms - whether Facebook,
Instagram, our Seminary website, or other channels - offer us an
invaluable means to stay connected with our broader Seminary
family. This year, we are particularly committed to reengaging our
alumni. We invite them to participate in formational and educational
initiatives that not only enrich their own spiritual lives but also inspire
and guide current students at St. Sophia Seminary.

One of our most significant achievements in recent years has been
the strengthening of our academic foundation through accreditation
by the Association of Theological Schools (ATS). This accreditation
has not only enhanced our programs but also opened doors for
partnerships with theological institutions both domestically and
internationally. We are honored to have signed a cooperative
agreement with the Kyiv Theological Academy and to collaborate
with other theological schools through the Assembly of Canonical
Orthodox Bishops of the United States. These partnerships enable
us to broaden our academic horizons and deepen our commitment
to Orthodox Christian scholarship.

As we embark on this new chapter, | extend an inspirational call to
all who are part of the St. Sophia Seminary community. Let us strive
for academic and spiritual excellence in all that we do. The work
of theological education is not simply an academic pursuit; it is a
holy labor that equips us to proclaim the Gospel, nurture the faithful,
and serve the Church. | humbly ask for your continued prayers and
support for the educational efforts of St. Sophia Seminary.

May the pages of St. Sophia Quarterly inspire you to grow in faith
and understanding, and may our collective efforts bear fruit for the
glory of God and the benefit of His Holy Church.

With blessings and prayers,

+Daniel
Archbishop of the UOC of the USA
Academic Dean of St. Sophia Ukrainian Orthodox Theological Seminary
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Beloved brothers and sisters in Christ,

As we mark the solemn thousand-day anniversary of the brutal
invasion of Ukraine, we gather in spirit with our suffering brothers
and sisters across the ancestral homeland, and with all who stand
with Ukraine in the defense of her people, her freedom, and her right
to live in peace. We are humbled by the resilience, faith, and courage
of Ukrainians, yet grieve deeply for the cost of this unrelenting war.

In these thousand days, we have witnessed the piercing suffering of
innocent children, the unendurable loss borne by widows and parents,
and the heartbreaking agony of the elderly who never dreamed that
their final years would be marked by such cruelty. We have seen
soldiers brave in their commitment to defend their homeland, many
paying the ultimate sacrifice, leaving an unfillable void in their
families and communities. This war has sown unimaginable loss into
the soil of Ukraine, a pain that generations will carry long after the
last bullet has fallen silent.

Our Holy Scriptures call us to love one another and to bear each
other’s burdens, as St. Paul exhorts: “Bear one another’s burdens,
and so fulfill the law of Christ” (Galatians 6:2). Yet today, Ukraine
bears the crushing burden of a violent onslaught that the world
cannot allow to continue. This is not merely a political struggle; it is a
spiritual battle against the forces of darkness that seek to undermine
the sacred gift of human life and the God-given right to live in peace,
with dignity, and in freedom. We must not stand silent!
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This aggression, this calculated genocide of a people and their
culture, their language, and their sacred identity, seeks to obliterate
God’s gift of human diversity and freedom. It is a violation of the
divine image stamped upon every soul. We are reminded of the
words of St. John Chrysostom, who taught, “For when you despise
one, you have insulted all; for all are one, though they are many, and
they bear one another’s burdens.” Indeed, each life lost, each child
orphaned, each mother left to grieve her son is an injury to all of
humanity. We cannot, in good conscience, turn a blind eye.

Our message to the world is clear: Look to the pages of history!
Remember the horrors of past wars and the pain that ensues when
the world turns away from the cries of the oppressed. The actions
of ruthless tyrants and dictators have shown us time and again the
catastrophic results of unchecked evil. We implore every nation,
every leader, every individual to act with the wisdom drawn from
the bitter lessons of our past.

Our Lord, in His Sermon on the Mount, blessed the peacemakers,
calling them “children of God” (Matthew 5:9). We call on all people
of faith to pray for Ukraine and for her right to a future of peace,
integrity, and freedom. We call on the global community to intervene,
to act, to speak loudly against this injustice. Evil grows when the
righteous remain silent; it is our duty, as Christians and as citizens of
this world, to defend those who are vulnerable and oppressed.

To our beloved people of Ukraine, we say: You are not alone!
Your suffering is seen by our merciful God, who is close to the
brokenhearted (Psalm 34:18). Your courage and unyielding spirit
inspire us all, and we remain steadfast in our support, knowing that
the God of all comfort stands with you, wiping every tear, holding
every fallen soul in His tender embrace.

In the face of such darkness, we must not lose heart. “Do not be
overcome by evil, but overcome evil with good” (Romans 12:21). Let
us hold fast to the truth that Christ has overcome the world, and
that all the powers of darkness cannot extinguish the light of one
soul filled with hope and love.

May the Prince of Peace guide the hearts of leaders, comfort those
who mourn, heal the wounded, and bring a swift and righteous end

18



to this conflict. We pray that, through God’s mercy, the world may
witness the triumph of good over evil, of light over darkness, of love
over hate.

In faith, hope, and the love of Christ,

+Antony, Metropolitan of the UOC of the USA and Diaspora

+Jeremiah, Archbishop of South American Eparchy

+Daniel, Archbishop of the UOC of the USA and Western Europe

JHEPHEHHA

GEKDIFITPABOG/TABHOI LLEPKT [ \CTIIOPY 3 HATO TN
=1000 HIB Bl TEKS
b~ ] - < o

PBIVHHA IT

YnobieHi 6paTtu i cecTpu y XpucTi,

Y uent Tucaynmn [leHb GpyTanbHOro BTOPrHEHHS B YKpaiHy, Mu
€HAEMOCS YXOM 3 HalLMMMU CTPaXKAeHHUMN BpaTaMu i cecTpamm
Mo BCiM Hawin BaTbKiBLUMHI, @ TAKOX 3 yCiMa, XTO CTOiTb pa3oM 3
YKpaiHoto Ha 3axucTiii Hapogay, i cBo60oau Ta NpaBa Ha MUPHE XKUTTS.
Mu cxunsemocs nepep, CTINKICTIO, BIipOKO Ta MY>XXHICTIO YKpaiHLiiB,
Ta BojHoYac r1IMB60KO 3yCMyUeHi Yyepes LiHy Liiei 6e3ykanbHoi BiliHN.

3a Ui TUCAYY AHIB, MM CTa/IM CBiAKaAMW HECTEPMNHUX CTparKAaHb
HEBUHHWX AiTel, HEBUMOBHUX BTpPAT, SKi HECYTb BAOBM Ta 6aTbKK, a
TaKOX HECTEPMHUX MYK JTOAEM NOXUJIOMO BiKY, SIKi HIKOJIM He AiyMasu,
WO Yy CBOI NiTHi poKM ByayTb MEpPEeXXMBATU TaKy >KOPCTOKICTb.
Mu 6aumnun conpaTie, BiABaXKHUX Y CBOEMY MpParHEHHi 3aXUCTUTKU
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cBoto baTbKiBLUMHY, 6araTo 3 SIKMX 3anaaTWian HanBULLY LiHY,
3a/IMLLMBLLM HE3arnoBHEHY MOPOXKHeYy B CBOIX CiM'siX i rpoMajax.
Lis BirtHa nocisina B 3eMato YKpaiHM HEMMOBIPHi BTpaTu, 6inb, SIKMUN
Lili MOKOAIHHS 6YyayTb HECTU Le AO0Bro Mic/s Toro, sik 3aMOBKHE
OCTaHHS Ky/is.

Cesite [lMCbMO 3aK/IMKAE Hac NO6MTU OAMH OAHOMO i HOCUTHU
Tarapi oAMH OfHOro, SIK 3aK/auUKae ceaTuM [Naeno: «HociTe TArapi
OJIMH OAHOIO, | TaK BUKOHYMTE 3aKOH XpucTtoBuin» (fan. 6:2). MNpoTte
cboroaHi YKkpaiHa Hece HULLIBHWI Tarap HaCMAbHULIBKOFO Hanagy,
KOTPUIM CBIiT MNOBMHEH npunuHUTU. Lle He npocTo nosiTM4Ha
6opoTbba, Le AyxoBHa OGUTBA MPOTU CUJT TEMPSBU, AKi NparHyTb
nigipBaTn CBALLEHHWIA Aap JOACBKOrO »XUTTA | AapoBaHe borom
MpaBo >XUTWU B MUPI, 3 TigHiCcTIo i cB060A010. M1 HE MOBMHHI MOBYaTU!

Lia arpecisi, uei cniaHoBaHMIM FreHOLMA, HAapoay Ta MOro KyAbTypw,
MOBM Ta CBALWEHHOI iAEHTUYHOCTI nparHe 3HUWUTU Boxkui
Jap JOACbKOro po3MaiTTa Ta cBoboaun. Lle € nopylieHHsm
Bo)kecTBeHHOro o06pasy, 3akapboBaHOrO B KOXKHiIM Ayli. Mwu
npuragyeMo csioBa cBsAToro IBaHa 30/10TOYCTOro, SKWIM HaB4aB:
«bo KON TW 3HeBarkaell oAHOro, TM obparkaew ycix; 60 BCi €
OJfiHe, Xou iX 6araTo, i BOHWM HOCATb TArapi oauH ogHoro». [liicHo,
KOXKHe 3arybsieHe »XUTTs, KOXKHa OCMpOTifla AMTUHA, KOXKHa MaTy,
sIKa 3a/1MLLIMNaca OnJlakyBaTu CBOFO CMHa, - Lie KpMBAa A1 BCbOro
noAcTBa. M He MOXKEMO, 3 YMCTOIO COBICTHO, 3aMJIOLLLYBaTH Ha Le
oui.

Halue nocnaHHs 0o cBiTY € YiTKUM: [oauBIiTbCA Ha CTOPIHKU icTOopil!
MaM'aTanTe Npo »KaxiTTa MUHYIMX BOEH i NMpo 6inb, KM HacTae,
KOJ1M CBIT BiBepPTa€ETbCA Bif, KPUKIB NpUrHob.aeHnx. [ii 6esxkabHMUX
TUPaHIB i AMKTaTOpPIB 3HOBY i 3HOBY MOKa3ylOTb HaM KaTacTpodiyHi
pe3y/ibTaTM HEKOHTPOIbOBAHOIO 3/1a. MK 6/1araeMo KoKHy Hallito,
KOXXHOIO Jliflepa, KOXHY JII0AUHY AidTWU 3 MYApiCTiO, BUHECEHOIO 3
ripKUX YPOKiB HaLLOro MMHYJIOrO.

Haw Tocnoab y cBoin HaripHit nponosigi 6n1arocnosus
MUPOTBOPL,iB, Ha3BaBlWM iX «A4iTbMU Boxxkumu» (MT. 5:9). Mu
3aK/IMKAEMO BCiX BipyroumMx Jtoaen MoanTucsa 3a YkpaiHy Ta 3a ii
NnpaBo Ha MaMByTHE B MMPpI, LiJICHOCTI Ta cBob6oAi. 3aK/IMKAEMO
CBIiTOBY CMiJZIbHOTY BTPYTUTUCS, AiSTWU, F'Y4HO BUCTYMUTU NPOTU LLIET
HecnpaBeAJ/IMBOCTI. 3710 3pOCTaE, KOJIM NpaBeAHMKNU MOBYaTb; Halll
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06O0B'A30K, SIK XPUCTUSIH | r[POMaJisiH LIbOrO CBIiTY, 3aXMLLLATU TUX, XTO
€ BPas/IMBUM i MPUrHOBNEHNM.

3BepTaeMocs A0 Hawloro yntobsaeHoro Hapoay YkpaiHu: Bu He
caMoOTHi! Balli cTpaXgaHHsa 6a4MTb Hall MuUaocepaHuin bor, akuit
6/1M3bKMIA 00 coKpylweHux cepuem (Mc. 34:18). Bawa My»KHicTb
i He3naMHiCTb AyXy HaauxaloTb Hac YCix, i MW 3aauLIaeMocs
HEMOXUTHUMWU Yy CBOIN MiATPMMLL, 3Hatouu, Wwo bor yTiwmTenb €
nopsiA, 3 BaMu, BATUPAKOYM KOXKHY C/1bO3Y, TPMMaoYM KOXKHY Brany
AyLly Y CBOIX HiXXHUX 06inMax.

Mepen 0611M44SAM TaKoi TEMPSABU MU He MOBUHHI 3aHENaAaTU JyXOM.
«He 6yab nepeMokeHui 3/10M, asie nepemMarai 3,10 o6pom!» (Pum.
12:21). TpumMaiiMocs iCTUHM, WO XPUCTOC MepeMir CBiT, i WO BCi
CUIN TEMPSIBM HE MOXKYTb MOracuUTU CBIT/Z10 OAHIET AyLUI, CMOBHEHOI
Haaii Ta 1to6oBi.

Hexain KHa3b Mupy Kepye cepusaMn nigepis, yTiLULUTb TUX, XTO CYMYE,
3LiNMTb NOPaHEHNX i NPUHECE LLIBUAKE i NpaBeAHE 3aBEePLUEHHS LLbOro
KOH)AIKTY. M Moanmocs, Wwo6 3aaskn boyxkoMmy Munocepato cBit
CTaB CBigKOM MnepemMorun Aobpa Hapg, 3/10M, CBiT/la Haj, TEMPSBOIO,
No60BI HaJ, HEHAaBUCTIO.

Y Bipi, Haaji Ta 1t060Bi XpUCTOBIN,

+AHmoHiii, Mumponoaum YT CLLUA ma [iacnopu

+Epewmisa, Apxienuckon lNis0eHHoamepukaHcbkoi Enapxii

+[anuin, Apxienuckon YL CLLA i 3axioHoi Esponu

Icon of the Protection of the Mother of God



UKRAINIAN ORTHODOX
CHURCH INDEPENDENCE
AS A DECOLONIZATION
MOVEMENT

FR. BOHDAN HLADIO

The Oxford English Dictionary defines decolonization as the
‘withdrawal from its former colonies of a colonial power; the
acquisition of political or economic independence by such
colonies. The key words in that definition are ‘withdrawal’ and
‘acquisition, terms that connote sober financial transactions
carried out by mutual agreement . . . Such language and imagery
has cast the collapse of empires and the rise of new nation-states
in the decades after World War Il as a consensual process, a
peaceful transfer of sovereignty. Nothing could have been farther
from the truth: decolonization was a violent, fiercely contested
process that pitted imperial rulers against colonial subjects ... ?

Nicholas Denysenko’s The Orthodox Church in Ukraine: A Century of
Separation? can be read as a narrative of the struggle by Orthodox
Ukrainians to free themselves from subjugation to the Patriarchate
of Moscow and to establish an independent or autocephalous
Church.® This struggle was, and still is, a “violent and fiercely
contested” decolonization movement, and has generally parallelled
the Ukrainian national independence movements which took place
during the twentieth century.

* Dane Kennedy, Decolonization: A Very Short Introduction (New York: Oxford University Press, 2016), 2.

2 Nicholas E. Denysenko, The Orthodox Church in Ukraine: A Century of Separation (DeKalb, IL: Northern
lllinois University Press, 2018).

3 Autocephaly (literally “self-headedness”) is functionally equivalent to political statehood in that
autocephalous Orthodox Churches are administratively independent, possess the right to govern all
aspects of their internal life, elect their own hierarchs, conduct their own external church relations,

and adjudicate all internal administrative and disciplinary matters without reference to any other
autocephalous church. This independence does not, however, apply to dogmatic issues. Like statehood,
autocephalous status acquires legitimacy to the degree that it is recognized by other autocephalous
churches.
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The term decolonization first appears in the English language in
reference to the Eastern European countries which had formerly
been territories of the Ottoman, Habsburg, or Russian empires
and achieved statehood following World War One.* During the
decades following this war the Orthodox Churches of the newly-
formed countries of Poland, Czechoslovakia, Albania, Finland, and
the Baltic states all attained autocephaly or autonomy as a result of
the dissolution of these empires. The Orthodox Church in Ukraine,
however, due to the ongoing reality of colonial domination by the
Soviet state and the Russian Orthodox Church, did not. Onlyin 2019
was the Orthodox Church in Ukraine recognized as autcephalous
by the Ecumenical Patriarchate of Constantinople, a decision which
was and continues to be controversial within the commonwealth of
Orthodox Churches.>

After offering succinct summaries of Eastern Orthodox ecclesiology
and Ukrainian Orthodox Church history | will analyze the particular
characteristics of Ukrainian Orthodox independence movements
from the perspective of de-colonial, post-colonial and post-imperial
theory, present similarities and differences between Ukrainian
Orthodox and other decolonization movements, and ultimately show
how these Ukrainian Orthodox independence movements were
clearly (and continue to be) regarded as decolonization movements
from both Ukrainian as well as Russian imperial, Soviet, and Russian
neo-imperial perspectives.

A fundamental principle of Eastern Orthodox ecclesiology is that
each local church is independent, or autocephalous. In the pre-
Constantinian era each Christian community headed by a bishop
was de facto autocephalous, but by the fifth century the transition
from a community to an empire-centred conception of autocephaly
had taken place, resulting in the establishment of the “Pentarchy”
consisting of the five primatial sees of Rome, Constantinople,
Alexandria, Antioch, and Jerusalem. Following the bestowal of
patriarchal status upon the Muscovite Church in 1589 and the

4 Stuart Ward, “The European Provenance of Decolonization,” Past & Present 230 (February 2016): 237-
240.

5 At present, of the fourteen universally recognized autocephalous Orthodox Churches, only the

Churches of Constantinople, Alexandria, Cyprus, and Greece recognize the autocephaly of the Orthodox
Church of Ukraine.
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founding of the Russian Empire in the eighteenth century the
Russian Orthodox Church embraced the imperial model of Church
governance which had become conceptually normative within
Byzantine Orthodoxy, whereby church and state worked in concert,
a polity which is often described by the terms “symphonia” or
“caesero-papism.”

The Byzantine Empire was conquered by the Ottoman Turks in
1453 AD, following which the Sultan appointed the patriarch of
Constantinople leader of all Eastern Orthodox Christians within the
Ottoman Empire. During the late 19th and early 20th centuries
political independence movements emerged in the Balkans, resulting
in the establishment of the states of Greece, Bulgaria, Serbia, and
Romania. The 19th century revolutions which resulted in the
founding of these nation-states were paralleled by ecclesiastical
decolonization movements, resulting in the establishment of
autocephalous Orthodox churches in these lands. This ecclesiastical
de-colonization was more-or-less controversial (very much so in
Bulgaria, moderately so in Greece and Romania, minimally so in
Serbia) and followed the political independence movements very
closely. While autocephaly in the ancient church had been rooted
in the local community, and following the fourth century became
an attribute of empire,® with the rise of the nation-state in the late
19th century and the dissolution of empires following the first world
war the concept of “an independent church in an independent state”
came to be regarded as normative within Eastern Orthodoxy: “As
the saying goes: an independent country goes hand in hand with an
independent church.”

Inthetenth centurytheterritories currently comprising Ukraine,
Belarus’, and western Russia were part of a loose confederation
known as Kyivan Rus’. Grand prince Volodymyr of Kyiv, which

6 Cyril Hovorun, “Strongholds: Autocephaly” in Scaffolds of the Church: Towards Poststructural
Ecclesiology (Eugene, Oregon: Cascade Books, 2017), 88-127.

7 Ines Angeli Murzaku, “The Albanian Orthodox Church” in Edward G. Farrugia, S.J. - Zeljko Paga, S.J.
(eds.), Autocephaly: Coming of Age in Communion. Historical, Canonical, Liturgical, and Theological Studies,
vols. I-1l, (Orientalia Christiana Analecta 314-315, Rome 2023), 497. See also Andre Partykevich, Between
Kyiv and Constantinople, (Edmonton: Canadian Institute of Ukrainian Studies, 1998), 79. Examples could
be multiplied.
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was at the time the leading centre of this confederation, was baptized
by emissaries from Constantinople in approximately 988 AD, and
Kyiv became a metropolitan see within the ecclesiastical jurisdiction
of the Patriarchate of Constantinople. Following the sack of Kyiv in
1240 AD its bishop moved north to Vladimir, then Muscovy. From
the fourteenth through the seventeenth centuries the territory of
contemporary Ukraine was within the realm of the Polish-Lithuanian
Commonwealth, and its resident Metropolitan bishop remained
under Constantinople’s jurisdiction. From its founding in the 10th
through till the 17th centuries the Orthodox Church on the territory
of modern-day Ukraine had created and developed its own particular
ecclesiastical culture and polity.

In the 17th century Ukraine was politically (1654 AD) and
ecclesiastically (1686 AD) subordinated to Moscow. In 1721 Peter
the Great (1672 - 1725) decreed the establishment of the Russian
empire, abolished the institution of the patriarchate, restructured
church administration according to a Protestant model, and put
the Russian Orthodox Church under state control. Catherine the
Great (1729 - 1796) subsequently “abolished the old Ukrainian
civic autonomy which was in accordance with the Magdeburg Law
and the Lithuanian Statute [which] brought the end to all Ukraine
civic freedom.” Orthodox Churches within the imperial realm
were subsumed into the Russian Church, with the imposition
of Russian linguistic, musical, and liturgical practices.” Ukrainian
church particularities were erased, the conciliar polity of the Kyivan
Metropolia was suppressed, the use of Muscovite rather than Kyivan
liturgical books and practices was mandated, the Russian recension
and pronunciation of the Old-Slavonic language was imposed,
foreign iconographic and musical styles were introduced, and high
ecclesiastical posts were filled almost exclusively by Russians or
Russified Ukrainians. Cyril Hovorun notes that during the Russian
imperial expansion of the eighteenth and nineteenth centuries “such
standard policies of colonization as suppression of native language
and culture can be identified regarding Ukraine,” and that following
the Bolshevik revolution the Soviets “continued their imperial

8See, for example, Metropolitan llarion (Ohienko), The Ukrainian Church: Outlines of History of the Ukrainian
Orthodox Church. Trans. Orysia Ferbey. Winnipeg: Ukrainian Orthodox Church of Canada, 1986, 228.

°Ohienko, The Ukrainian Church, 209-243.
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traditions of exceptionalism and colonialism. The artificial famine
during the early 1930s, Holodomor, became the pinnacle of such
policies."1©

The conscious and deliberate suppression of the uniquely Ukrainian
characteristics of the Church in Ukraine was most strongly facilitated
by the mandatory use of the Russian language in administration and
education. Ngugi wa Thiong'o, in Decolonizing the Mind,
Argued that language carries culture and the language of the
colonizer became the means by which the ‘mental universe of
the colonized’ was dominated. This applied . .. particularly to the
language of writing. Whereas oral languages were frequently still
heard at home, the use of literature in association with schooling
resulted in the alienation of a child from the child’s history,
geography, music and other aspects of culture.”*!

Thiong'o’s words accurately describe the process by which the
“mental universe” of the clergy and educated classes in Ukraine was
colonized, resulting in the inability of a large majority of the higher
clergy of the Orthodox Church in Ukraine to be able to accept or even
conceive of the idea of church independence from Moscow when,
as noted above, autocephaly had become the normal, expected,
and accepted polity within most other Eastern European Orthodox
Churches. The deleterious effects of this “colonization of the mental
universe” of the leaders and higher clergy of the Orthodox Church
in Ukraine which was (and to some degree still is) affiliated with the
Patriarchate of Moscow continue to exist, remain a source of conflict
within Ukrainian society, poison inter-Orthodox relations, and are
an obstacle to Orthodox Church unity. It has been argued that the
desire of Orthodox Ukrainians to achieve independence from the
Moscow Patriarch has been one of the major factors contributing to
Russia’s full-scale invasion of Ukraine in 2022.12

10 Cyril Hovorun, “Is the Russian World Condemnable,” https:/www.academia.edu/94886791/Is_the_
Russian_World_Condemnable

11 Smith, Linda Tuhiwai. “Imperialism, History, Writing and Theory.” In Decolonizing Methodologies: Research
and Indigenous Peoples, 20-43. 2nd edition. London: Zed Books, 2012, 38.

12 “The autocephaly of the Ukrainian Orthodox Church: a religious and sociopolitical issue,”
https:/www.osmed.it/2023/04/11/the-autocephaly-of-the-ukrainian-orthodox-church-a-religious-and-
sociopolitical-issue/
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As noted by Linda Smith, “the concepts of imperialism and colonialism
. . . are interconnected and what is generally agreed upon is that
colonialism is but one expression of imperialism.”** Colonialism and
de-colonialization are often construed in terms of the activities of
European empires in the Americas, Asia, or Africa. Ukraine, however,
presents us with the unique example of a European people under the
colonial domination of an empire which followed the same religious
tradition, and therefore manifests both similarities to and differences
from other decolonization movements. “Ukraine on the one hand
was, and was regarded by the Muscovite state as, being a territory
for colonization, but on the other hand Muscovy considered Ukraine
not as something ‘other, but something of its own."*

Likewise, as opposed to the colonization of Africa or the Americas
where the imposition of Christianity was the introduction of
something “other,” the use of Eastern Orthodoxy as a means of
domination was especially effective in Ukraine given that it was the
faith of both colonizer and colonized. It was not the “otherness”
of the religion, but the instrumental use of the faith by imperial
authorities politically, culturally, administratively, and sacramentally
to influence and control the populace which constituted the main
religious problematic.

Smith also notes that Europeans often regarded their colonial
subjects as “primitive peoples,’ as not being fully - or sometimes even
partially - human, supposedly lacking the ability to use their minds
or intellects, to invent things, use land and resources, or “practice
the ‘arts’ of civilization.”*> This also stands in contrast to the colonial
experience in Ukraine, as Ukrainians possessed a certain degree of
racial, social, and cultural coherence with Russians. Ukrainians in
fact played an outsized role in the development of Russian culture,
but the Ukrainian churchmen, intellectuals, authors, artists, and
musicians who contributed to Russian imperial culture and society,
as well as their work and contributions, were both regarded and
portrayed as “Russian.”t¢

3 Smith, “Imperialism, History, Writing and Theory,” 22.

14 Evstratij Zoria (Archbishop), “The Role of Orthodox and Other Christian Churches in the Process of
Decolonization and Desovietization of Ukrainian Culture and Society.” In Ukrainian Orthodoxy in the World
Community of Orthodox Churches: Past, Present, and Future. Edited by Oleksandr Sahan, Iryna Prelovska et
al. (Kyiv: Spirit and Letter, 2022), 260-261. (in Ukrainian, translation my own)

15 Smith, “Imperialism, History, Writing and Theory,” 26.

16 See, for example, David Saunders, The Ukrainian Impact on Russian Culture, 1750 - 1850, Edmonton:
Canadian Institute of Ukrainian Studies, 1985.

27



Fanon has observed that “In colonized countries, colonialism, after
having made use of the natives on the battlefields, uses them as
trained soldiers to put down the movements of independence."'”
Changing the changeables, the same process can be observed
within the life of the Russian Orthodox church in Ukraine. As noted
by Serhii Plokhii,
The formation (with the active participation of Ukrainians
themselves) over the course of centuries of an orthodox tradition in
common with Moscow stood in opposition to the Ukrainianization
of orthodox life in Ukraine. During the last decades of the 19th
century, with its growth within the Russian empire, Russian
nationalism as a state ideology became an important foundation
for the acceleration of Russification in broad strata of the Ukrainian
population.*®

By the beginning of the 20th century most of the bishops of the
Orthodox Church in Ukraine were either ethnic Russians or Russified
Ukrainians.? Given the cultural similarity and common ecclesiastical
tradition of Ukrainians and Russians, it seems reasonable to suggest
that Bhabha's concept of “colonial mimicry,” which he describes
as “the desire for a reformed, recognizable Other, as a subject of a
difference that is almost the same, but not quite”?° was in all likelihood
at play.

Two main types of decolonization movements can be observed, those
“from below” which usually resulted in a “violent, fiercely contested
process that pitted imperial rulers against colonial subjects"?* and
those “from above,” such as those imposed upon the defeated
colonial powers following World War 1, such as the establishment of
Czechoslovakia, Estonia, Finland, Poland, etc. Regarding the latter
Smith notes that
Aiding their [decolonization] efforts was the peace settlement
imposed by the victors, which instituted, in effect, decolonization
from above. It justified the breakup of the defeated continental
powers by embracing the principle of national self-determination,

7 Frantz Fanon, “On National Culture” in Postcolonial Criticism, (United Kingdom: Routledge, 1997.), 108.

18 Serhii Plokhii, “The Theology of National Liberation” in Serhii Plokhii and P. S. Sokhan’, Pershyi
Vseukrains'kyi pravoslavnyi Tserkovnyi sobor UAPTS, 14-30 zRovtria 1921 roku : dokumenty i materialy [The
First All-Ukrainian Orthodox Church Council of the UAOC, 14-30 October 1921: documents and materials].
(Kyiv: In-t ukrains’koi arkheohrafii ta dZhereloznavstva im. M.S. Hrushevs'koho, 1999), 6. (in Ukrainian,
translation my own)
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thereby conjoiningidealism and realpolitik (a foreign policyinformed
by amoral self-interest). With the subsequent establishment of
the League of Nations, this principle was enshrined as the new
norm for international relations.??

As previously noted the term decolonization was coined in reference
to Eastern European nations which had formerly been territories of
the Ottoman, Austro-Hungarian, and Russian Empires.?® Though the
movement towards greater autonomy for the Church in Ukraine had
been gathering steam from the end of the nineteenth century, it was
only after the fall of the czarist imperial regime that concrete steps
towards this goal became possible.

Between 1917 and 1921 several attempts were made to achieve
Ukrainian independence. Emancipatory movements within the
Church paralleled those in the political sphere. After attempts to
achieve Church independence in 1917 and 1918 were suppressed
by the Russian and Russophile Orthodox bishops of Ukraine the
Ukrainophile constituency of the Orthodox Church in Ukraine
organized a series of diocesan conferences which culminated in the
1921 gathering of an All-Ukrainian Church Sobor (general clergy-
laity church council) in Kyiv. “In the history of the Ukrainian national
movement and development of national identity the Sobor of 1921
also occupied a special place and played an extraordinary role.">

Several of the canons and resolutions of this council shed light upon
the way the participants viewed the historical overlordship of the
Moscow Patriarchate in Ukraine. For example:
[.2 (1) That church structure based upon exclusively episcopal rule,
which developed under the influence of historical circumstances
and the monarchical state order of those times and which is

19 By 1915 eight of the nine diocesan, and thirteen of the fifteen vicar bishops were ethnically Russian.
Bohdan Bociurkiw, “The Rise of the Ukrainian Autocephalous Orthodox Church, 1919-22" in Church,
Nation and State in Russia and Ukraine, ed. Geoffrey A. Hosking (Edmonton, Canadian Institute of
Ukrainian Studies, 1990), 228.

20 Homi Bhabha, The Location of Culture (London: Routledge, 1994), 122.
2 Dane Kennedy. Decolonization, 2.

22 Smith, “Imperialism, History, Writing and Theory,” 38.
23 Ward, “The European Provenance of Decolonization,” 237-240.

24 Plokhy, “The Theology of National Liberation” 5
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reflected in old canons can no longer remain and must be replaced
by a conciliar model of church governance which reflects the spirit
of the orthodox Christian faith.
[1.5. The subjugation of the Church of one peoples (nation) by the
Church of another peoples (nation) should not take place.
[1.9. The coercive and forcible takeover [of the Ukrainian Church]
... by the Muscovite patriarchs and their bishops by decree and
by force . . . is anti-Christian. It was not by a Sobor [council] of
the Ukrainian Church, but rather through the forcible coercion of
the Muscovite gentry and kingdom that the Ukrainian Church was
deprived of freedom.
This last paragraph goes on to declare that the subjugation of the
Ukrainian Church by the Muscovite “contradicts the very nature of
Christianity,” characterizing it as “uncanonical, immoral, and invalid.” 2°

As observed by Murzaku, “Favorable Politics Translate to Favorable
Ecclesiastics,.”?¢ which is why these attempts to achieve Ukrainian
ecclesiastical independence ultimately failed. Ukraine was forcibly
integrated into the Soviet Union in 1922, and the Soviet authorities
“continued [the Russian] imperial traditions of exceptionalism and
colonialism.”?”  Following Stalin’s rehabilitation of the Moscow
Patriarchate during World War Il the Russian Orthodox Church -
this time under the control of the Soviet government - maintained
the same colonialist position toward the Church in Ukraine which
had existed under the czarist regime.

The uncritical acceptance of Russian and Soviet colonialist
narratives regarding Ukraine by western governments and other
Orthodox Churches must also be recognized as a factor which
contributed to the failure of Ukrainian emancipatory movements.
Robert Conquest paints an accurate picture of the degree to
which the Russian colonialist narrative had coloured the view and
understanding of Ukraine within western European and North
American historiography:

2 Plokhy and Sokhan, Pershyi Vseukrains kyi pravoslavnyi Tserkovnyi sobor UAPTS, 375 - 377.
26 Murzaku, “The Albanian Orthodox Church” 496.
27 Cyril Hovorun, “Is the Russian World Condemnable,” https:/www.academia.edu/94886791/Is_the_

Russian_World_Condemnable
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Ukraine. . . does not declare itself as a nation in the Western
consciousness as Poland or Hungary or even Lithuania do. In
modern times it had a precarious and interrupted independence
for only a few years. It has appeared on our maps for two
centuries as merely part of the Russian Empire or the Soviet Union.
Its language is comparatively close to Russian - as Dutch is to
German, or Norwegian to Swedish - not in itself a touchstone of
political feeling, yet tending to appear so in the absence of other
knowledge.?®

Statements such as “The Southern European part of Russia is the
cradle of its statehood. According to legend, Kiev, the largest city in
southern Russia. . "? are characteristic of this false narrative. Such
generally held and propagated dis- and mis-information regarding
Ukraine, its history, and its culture could not help but influence the
manner in which her historic Orthodox Church was regarded from
exterior political as well as ecclesiastical perspectives. This was
especially evident in the lead-up to the celebrations of the Millenium
of Christianity in Rus’-Ukraine during the early and mid-1980’s.%°

At the time of the breakup of the Soviet Union the well-known
author and Soviet dissident Alexander Solzhenitsyn exemplified
the degree to which Ukraine, in the Russian mind, was conceived
of in colonial terms. In Rebuilding Russia, Solzhenitsyn claimed
that the Russian, Ukrainian and Belarussian people compose one
nation which had been divided by the Mongol invasions and Polish
colonization, and that “All the talk of a separate Ukrainian people
existing since something like the ninth century and possessing its
own non-Russian language is a recently invented falsehood.” Yet
he paradoxically went on to lament the “painful and humiliating”
directives of Alexander Il in 1863 and 1876 which forbade the
publication of books in the (nonexistent?) Ukrainian language, which
was due to “the unenlightened rigidity in questions of administrative
and Church policy.” 3!

28 Robert Conquest, The Harvest of Sorrow: Soviet Collectivisation and the Terror-Famine (New York: Oxford
University Press, 1987), 5.

27 Vladimir G. Seredin, Dragolub Dordevic and Rajko Bobot, ed., Soviet Union (New York: Mallard Press.
1989), 133.

30 See Denysenko, The Orthodox Church in Ukraine, 119 - 122 and 153 - 155.

31 Solzhenitsyn, Aleksandr Isaevich, and Alexis Klimoff. Rebuilding Russia: Reflections and Tentative
Proposals. 1st ed. (New York: Farrar, Straus, and Giroux, 1991), 14-15.
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Unsurprisingly, Russia continued to regard Ukraine as colonial
territory following the 1991 breakup of the Soviet Union.®? Though
it has been argued that there are “good grounds for not assimilating
the dissolution of the Soviet Union too closely to the historical
model of decolonization”®® Kennedy notes that
[Following the breakup of the Soviet Union] Russia was reluctant
to release its grasp of subject peoples and territories. It fought
ferociously to retain control over Chechnya and neighboring
Muslim-majority regions of the Caucasus. It went to war against
Georgia. It annexed the Crimea from Ukraine and encroached on
its eastern provinces. These and other aggressive actions suggest
that it has still not come to terms with the loss of its empire.3

In 1989 Ukrainian Orthodox clerics who realized that their faithful
would not remain in a Church affiliated with Moscow left the
Ukrainian Exarchate of the Moscow Patriarchate and organized the
Ukrainian Autocephalous Orthodox Church based in Lviv, Western
Ukraine. In 1992, following the Moscow Patriarchate’s refusal to
grant independence to its Ukrainian parishes a breakaway group
formed a parallel independent Ukrainian Orthodox Church in Kyiv
called the Ukrainian Orthodox Church of the Kyivan Patriarchate.
This resulted in the existence of three major Orthodox Christian
Churches in Ukraine: the Ukrainian Orthodox Church under the
Moscow Patriarchate; the Ukrainian Orthodox Church of the Kyivan
Patriarchate; and the Ukrainian Autocephalous Orthodox Church.
All of these bodies followed the same theological/spiritual/liturgical
tradition, dogma, and ritual, but while the Moscow affiliated Church
continued to be led by the Russian Patriarch in Moscow and use
Russian and Old Slavonic for administration and worship, the
Ukrainian Churches used the Ukrainian language, and were led by
Ukrainian hierarchs with centres in Ukraine.

From 1991 onward the Moscow Patriarchate’s affiliated church in
Ukraine continued to make use of “soft power” such as canonical

32 The spokesman for the Russian president, Pavel Voshchanov, for example, publicly stated that “If those
republics [Ukraine and Kazakstan] enter into a union with Russia, then there is no problem. But if they
withdraw, then we must be concerned about the population living there and not forget that those lands
were colonized by Russians.” Serhii Plokhy, The Russo-Ukrainian War, (New York: W.W. Norton, 2023),
cited from KOBO edition, chapter 2.

3 Jan C. Jansen and Jurgen Osterhammel, Decolonization: A Short History, trans. Jeremiah Riemer
(Princeton: Princeton University Press, 2017), 19.

34 Kennedy, Decolonization, 102.
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interdictions, economic or political pressure, and occasionally the
excommunication of independence minded Ukrainian clergy. In its
wider program the Church of Russia adopted “deterritorialization” as
a strategy, which offered “the Church the opportunity to extend its
own authority beyond the realm of the Russian Federation through
the invocation of its cherished concept of ‘canonical territory, which
is viewed as superseding state boundaries.” 2>

Following the “Orange Revolution” of 2004, the “Revolution
of Dignity” of 2013/14, and Russia’s invasion of 2014 hostility
toward Russia’s post-soviet neo-colonial aspirations,3¢ especially as
embodied in the “Russian World” ideology, became greatly intensified
within Ukraine. The Moscow affiliated church in Ukraine was Russia’s
last remaining institutional bastion of colonial ideology there and
so when, in the Spring of 2018, the Patriarchate of Constantinople
responded positively to the request of the Ukrainian government
and non-recognized Ukrainian Orthodox bodies to facilitate
unification and autocephaly for the Orthodox Church in Ukraine
the Moscow Patriarchate and its Ukrainian affiliate issued strongly
worded condemnations of this action. Not limiting themselves to
canonical arguments, they went so far as to characterize the potential
bestowal of autocephaly upon the Orthodox Church in Ukraine as
“the exploitation of the Church in a geopolitical war."”

At the time such statements seemed hyperbolic, though tragically
they were not. This underscores the crucial role its Orthodox

35 Victor Roudometof, Globalization and Orthodox Christianity: The Transformations of a Religious Tradition
(New York: Routledge, 2014), 168.

3 One of the clearest and most direct examples of Russia’s neo-colonial project was offered by President
Putin in his speech “On the Historical Unity of Russians and Ukrainians” on July 12th, 2021. http:/
en.kremlin.ru/events/president/news/66181

37 “Autocephalous status has an exclusive technical ecclesial character, which is based upon the
furtherance of the Gospel teaching on the territory of a specific country, and cannot be an instrument in a
geopolitical war. Together with this, autocephalous status is given to the entire church within the borders
of a particular territory. In conjunction with this it is necessary to recognize, that the appearance of
another parallel jurisdiction in Ukraine can give birth to a new conflict within our nation that will not only
threaten the security of the state,”

“We have always supported and will continue to support our State in questions of morality and

patriotic formation, but reject the exploitation of the Church in geopolitical war” (translation my own).
“Appeal to the Faithful of the UOC,” https:/news.church.ua/2018/05/25/sinod-zvernuvsya-do-virnix-
upc-shhodo-informaciji-pro-mozhlivist-nadannya-tomosu-pro-avtokefaliyu-pravoslavnoji-cerkvi-v-
ukrajini/#2023-05-26
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Church has played in the decolonization of Ukraine. Twenty years

ago Nathanial Davis wrote:
If the Moscow Patriarchate should play its cards astutely enough
in the political breakaway of Ukraine, it might be able to prevent
a hostile ecclesiastical separation. It will be necessary, however,
to infuse the present “autonomous” Ukrainian Orthodox Church
- still part of the patriarchal establishment - with the substance
of independence and ultimately to grant autocephaly. The
other alternative, of course, would be the ultimate political
reincorporation of Ukraine into a restored Great Russian state - a
bloody enterprise.3®

In conclusion, Ukrainian anti-colonial and anti-imperial movements
bear both similarities and differences to those of the so-called “third
world” and “global south.” Oppression based upon ethnic origin;
the suppression of native language and cultural forms; imposition
of the colonizers' language; the imposition of both state and church
officials from the colonizers’ ethnic group, etc. can be observed in
Russia’s historic colonial domination of Ukraine and Ukrainians.

It is clear that the Russian Orthodox Church has been a vehicle for
the colonial oppression of the Orthodox faithful of Ukraine. Should
Russia’s current genocidal invasion of Ukraine be successful there
is no reason to doubt that the Moscow Patriarchate, in collusion
with the Russian government and its neo-imperialist program,
will continue to do everything possible to eradicate all vestiges of
Ukrainian church independence as they have done in the past and
are currently doing in the occupied territories of Ukraine.**

Post-colonial and post-imperial theory offer a useful tool for the
analysis of Russia’s colonization of Ukraine and its current neo-
imperial project. W.ithin this context the emancipation of the
Ukrainian Orthodox Church has played and continues to play a
central, even an out-sized role in Ukraine’s “violent and fiercely
contested process” of “decolonization from below.”

38 Nathaniel Davis, A Long Walk To Church: A Contemporary History Of Russian Orthodoxy, 2nd ed. (Boca
Raton, FL: Routledge, 2018), 243.

37 See, for example, “Many priests and pastors, such as |, were persecuted” during the “Religious Freedom
Under Attack: Russia’s Actions in Occupied Ukraine” presentation which was held under the auspices

of the Warsaw Human Dimension Conference on October 7th, 2024. “Regarding the overall number of
recorded events - as of 1 December 2023 there were at least 630 documented episodes of unlawful acts
committed against religious institutions.” In the occupied territories only the Russian Orthodox Church of
the Moscow Patriarchate is permitted to function without restrictions. https://ccl.org.ua/news/vidbuvsya-
sajd-ivent-shhodo-obmezhennya-religijnoyi-svobody-pid-chas-warsaw-human-dimension-conference/
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HE3ANEXXHICTb YKPATHCbKOI I'II?ABOUCJ'IABHO'I'
LEPKBU AK AEKOJTOHI3ALINHUN PYX

OTteub borgan Mnagbo

OkcopocbKkuli  C/I08HUK  aHanilicbkoi  MosU  BU3Ha4ae
[EKOJIOHI3aLil0 K «BUBEAEHHS KOJIOHiIa/IbHOI Aep»KaBu 3i
CBOIX KOJIULLIHIX KOJIOHiM; HabyTTSA NOAITUYHOT Y4 EKOHOMIYHOT
He3a/1IeXKHOCTi TaKMMM KOJIOHIaMM». KntouoBnuMM cnoBamMm B
LLbOMY BM3HAY€EHHI € «BMBEAEHHSI» Ta «<HaBYTTS », TEPMIiHM, AKI
Mo3Ha4vatoTb CBiAOMi piHaHCOBI onepaliii, W0 34iMCHIOTbCSA
3a B3aEMHOIO 3roaoto... Taka MoBa Ta o6pasu cnpummaroTb
Kpax iMnepin i MnosBy HOBMUX HaUiOHa/IbHUX [A€pXKaB Y
aecatunitta nicna Opyroi CeiToBoi BilHM SIK KOHCEHCYCHUI
npouec, MUpHY nepegady cyBepeHiTeTy. Hiwo He Morno 6yTu
JasibLLUUM Bif, iCTUHU: AEKOJIOHI3aLis 6yf1a HaCU/IbHULbKUM,
3aneKk/JIMM  MpouecoM, SKUM MNPOTUCTABMB  iIMMEPCbKUX
npaBuUTENIB MPOTU KOJIOHIaIbHUX NigaaHux..."

MpasocnasHa Llepkea e YkpaiHi: cmonimms po3sayku? Mwukonm
JleHnceHKa MO)KHa MnpoYMTaTU SK pPO3MNoBiAb MNpo 6OpoTLOY
lMpaBocnaBHUX YKpaiHLUiB 3a 3BiJIbHEHHSA Big MiANOpPSAKYBaHHS
MocCKOBCbKOMY MaTpiapxaTy Ta CTBOPEHHS He3aJsieXkHoi abo
aBTOKedanbHoi Llepksun.® Lisa 6opoTbba 6yna i A0Ci € «<KOPCTOKUM i

1 Nein Kennegi, [lekonoHisauyis: oymce kopomkuli ecmyn (New York: Oxford University Press, 2016), 2.

2 Mukona Oenuvicerko [pasocnasHa Liepkaa 6 YkpaiHi: cmonimms posdineHe (DeKalb, IL: Northern lllinois
University Press, 2018).

3 AsTokedania (OCNiBHO «CaMOyMNpPaBiHHSA») GYHKLOHA/IbHO EKBIBa/IEHTHA MOMITUYHOMY [EePXKaBHOMY
YCTPOH0, OCKiJIbKM aBTOKedanbHi MpaBocnaBHi Liepkeu € aiMiHICTPaTUBHO HE3a/IEXKHUMMW, MaOTb

NpaBo KepyBaTW BCiMa acreKTaMu CBOTO BHYTPILLHbOTO YKUTTs, 06MpaTH CBOIX BJIACHUX iEpapXiB, BECTU
BJ1aCHi 30BHiLLHI LLePKOBHi BiAHOCUHM Ta NPMIAMaTK PiLLEHHS WOA0 BCiX BHYTPILLUHIX agMiHICTpaTUBHMX
Ta AncuMNAiHapHWUX cnpaB 6e3 BigHoLWeHHs A0 6yab-AKoi iHWOI aBToKedanbHOT Lepkeu. OgHak us
He3a/eXXHICTb He CTOCYETLCA [OrMAaTUYHUX NUTaHb. SK | AepXKaBHICTb, aBTOKedasIbHUIM cTaTyc HabyBae
NEriTUMHOCTI B Til Mipi, B SIKil1 MOro BU3HAIOTb iHLWI aBTOKedasIbHi LLePKBU.
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3aneKUM» PyXoM 3a JEeKOJIOHI3aLito, i 3arasioM iLia napaaesbHo
3 YKpaiHCbKMMM pyXaMu 33 HalioHa/IbHY HE3aNeXHICTb, SKi
BiAOYyBa/IMCSA NPOTAroM ABaAUATOrO CTONITTS.

TepMiH «J€EKOJIOHI3aLis» Brneplle 3'SBUBCA B aHI/IINCLKIA MOBI
CTOCOBHO KpaiH CxigHoi €Bponu, sKi paHilwle 6yan TepuTopielo
OcmMmaHcbKoi, abcbypsbkoi um Pociicbkoi iMnepint i oTpumanu
aep»aBHicTb nicns Mepwoi CeiToBoi BiltHn.* TpoTsarom gecatunits
nicna ujei BiMHM [lpaBocnaBHi LlepkBM HOBOYTBOpPEHWMX KpaiH
Monbuyi, YexocnosayumHu, Anbanii, QiHngHAii Ta NpUBaANTUKK
nocsarnn aBTokedanii UM aBTOHOMII B pe3y/bTaTi po3nagy LuX
imnepin. MNMpaBocnaBHa LlepkBa B YKpaiHi, ogHaK, Yepe3 NoCTinHe
Ko/IoHianbHe naHyBaHHA PagsHcbKoi aepykaBu Ta  Pocincbkoi
MpaBocnaBHoi LlepkBn uboro He 3pobuna. Jlnwe y 2019 poui
MpaBocnaBHa LlepkBa B YKpaiHi 6yna BM3HaHa ayTkedasibHO
BceneHcbkMM  KoHCTaHTMHONOMILCbKMM [laTpiapxaToM, pilleHHs,
aKke O6yno i 3anuWaEeTbca cynepeysmeuM cepef [paBociaBHMX
Llepkos.®

Michs Toro, AK s BMKAaAy CTUCAI MiACYMKU CXigHO-NPaBOC/aBHOI
eknesionorii Ta ictopii YkpaiHcbkoi [MpaBocnaBHoOi Llepksu, 1
MpoaHanisyto 0ocob6/IMBOCTI YKpaiHCbKMX MPaBOC/aBHUX PyXiB 3a
HE3a/IeXKHICTb 3 TOYKM 30pY JEKOJIOHIa/IbHOI, MOCTKOJIOHIa/IbHOT
Ta NOCTIMNEPCLKOi Teopii, MOKaXKy NMoAibHOCTI Ta BiAMIHHOCTI MiXK
YKPaAiHCbKMMWN MNPaBOC/IaBHUMUM JIEKOJIOHI3aLLIMHUMKM pyXxaMKn Ta
iHLUMMUK, | BpELUTi-peLuT NoKasaTu, K Lii YKpaiHCbKi NpaBOC1aBHi pyXxu
3a HE3aJIeXKHICTb YiTKO BBaXKasmca (i MpoaoBXKyOTh PO3rs4aTUCS)
AK JEKOMOHI3aL,iMHI pyxu 3 YKpaiHCbKOT NEPCNEKTMBU, TaK i POCIACHKI
iMnepcbKi, pagsHCbKI Ta pOCIMCbKi HEOIMMEPChKi NEPCNEKTUBN.

OCHOBOMONOXXHUM MPUHLIMIMIOM CXiIHOT MPaBOC/1aBHOI eK1e3iosoriie
Te, LLLO KOXXHa NoMicHa LlepkBa € He3anexxHot, abo aBTOKepabHOLO.
Y [OKOHCTSHTUHIBCbKY €rnoXy KOyKHa XpUCTUSHCbKa rpomMaja Ha
4oJi 3 ennckonoM byna ae-dakTo aBToKedasibHOLO, asie A0 N'AToro

4 CrioapT Bopa, «EBponeincbKke NoxoaeHHs AeKosoHi3auii», Past & Present 230 (Jliotuin 2016): 237-240.
5 HWHi 3 YOTMPHaAUATH 3arasibHOBU3HAHUX aBTOoKedanbHMX MNpaBocnaBHMx LiepkoB aBToKedanito

MpaBocnaeHoi Liepken YkpaiHu BU3HatoThb vwe KoHcTaHTMHONobCbKa, OnekcaHapiicbka, Kinpcbka Ta
€nnaacbka.
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CTONITTA BiABOYyBCA nepexif, Big cniJIbHOTHOT A0 iMAEpPOLEHTPUYHOI
KoHLenuii aBTokedanii, Lo NPU3BENO 1,0 BCTAaHOBIEHHS «[1eHTapXii»,
Lo CK/ladanacs 3 N'sTu nepluonpecTtonis Pumy, KoHcTaHTUHOMNONS,
Anekcanapii, AHTioxii Ta Epycanmmy. Micns HagaHHS MOCKOBCHKIN
Llepksi naTpiapLioro ctatycy B 1589 polii Ta 3acHyBaHHS Pocicbkoi
iMnepii y BiciMHaguaToMy cToniTTi Pocincebka NpaBocnasHa Llepkea
NPUMHANA iIMNEPCbKY MoAesb LEPKOBHOIO YMpaBJliHHA, sKa cTana
KOHLENTya/lbHO HOPMAaTMBHOK Y Bi3aHTIMCbKOMY npaBocaaB'i,
3rigHo 3 kot LlepkBa i aep»kaBa npauoBasan yY3roayXKeHo, 3rigHo
NONITUKM [IEPXKABHOMO YCTPOLO, IKMA YaCTO OMUCYHOTb TePMiHaMKM
«cMMPOoHisi» abo «Le3aponaniam».

BizaHTilicbKa iMnepis 6yna 3aBolioBaHa TypKaMM-OCMaHaMU B
1453 poui Hawoi epu, Nicas Yoro cynTaH NpPuU3HaAYMB MNaTpiapxa
KOHCTaHTMHOMNO/IbCLKOrO NifAepoM ycix cxigHux [MpaBociaBHUX
XpuctusH B OcMaHcbKin  iMnepii. HanpukiHyi 19-ro Ta Ha
noyatKy 20-ro cTtoniTh Ha BasikaHax BUHUKIN Pyxu 3a MOAITUYHY
He3a1eXXHiCTb, LLLO NPM3BEIO A0 CTBOPEHHS Aepykas peuii, Boarapii,
Cepbii Ta PymyHii. Pesontouii 19-ro ctonitTs, aKi npusesenam Ao
3aCHYBaHHS LUMX HalioHa/IbHUX AepyKaB, BiabyBanucsa napasesibHo
3 UEPKOBHUMU pyxaMM 3a [AeKO/IoHi3auito, Lo npusBeso Ao
CTBOpPEHHS Ha Uux 3eMnax aBTokedanbHux lNpaBocnaBHux Llepkos.
Lis uepkoBHa [JeKoJIOHI3aLis 6yna 6isblI-MeHLW cynepeynBoo
(my>ke B Bonarapii, nomMipHo B peu,ii Ta PymMyHii, MiHiManbHo B Cepbil)
i Iy>Ke CTe)kmna 3a pyxamMu 3a MOJITUYHY He3anexKHicTb. Toai sk
aBTokedania B cTtapodaBHiin Llepksi 6yna BKopiHeHa B MicUeBil
rpomagi, a nicna IV ctonitTa ctana atpnbyTom iMnepii,é 3 nosBoto
HalioHa/IbHOT Aep»aBW HaMNpUKiHUi 19-ro cToNiTTA Ta po3najioMm
imMnepinn nicna Mepwoi CeiToBoi BilMHM KOHLENLis «He3a/1eXKHOT
LlepKBU B HE3a/IEXKHIN AepyKaBi» cTana BBaXKaTUCsi HOPMATMUBHOIO B
cxiaHoMy [NpaBocnaB’i: «K MOBUTBLCA: He3aneXKHa KpaiHa nae pyka
06 pyKy 3 He3anexkHoto Llepkeoto.»”

Y pecsaToMy CTOAITTI TepuTopii, sKi 3apas € 4yacTUHOW YKpaiHu,
Binopyci Ta 3axigHoi Pocii, 6ynn yacTMHoto KoHbeaepaliii, BigoMoi

¢ Kupuno loBopyH, «TBepauHi: aBTokedanisi» PuwitoBaHHs Liepkeu: B6ik MocTcTpyKTypanbHoOi
Exnesionorii (Eugene, Oregon: Cascade Books, 2017), 88-127.

7 Inec AHppkeni Mypsaky, «<An6aHcbka MNpasocnaeHa Llepksa» B Eapapg, I ®appymyka, C. k. -

YXenbko Maca C. k. (pea.), ABmokedanis: noeHosimms y conpuyacmi. lcmopuyHi, KAHOHIUHi, AimypzitiHi
ma 602ocnoecbki docnidnceHHs, Tomu. I-1, (Orientalia Christiana Analecta 314-315, Rome 2023), 497.
[uBiTbcsa Takoxk AHapii MapTukesuyd, Mixc Kuesom i KoHcmanmurononem, (Edmonton: Canadian Institute
of Ukrainian Studies, 1998), 79. lMpuknaais MoxkHa 6y10 6 NPUMHOXUTHU.
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aK KuiBcbka Pycb. Bennkuin kHa3b Bonoaummp KUiBCbKUN, KM
Ha TOM 4yac 6yB MPOBIAHMM LEHTPOM Li€i KoHdeaepalii, 6ys
oxpeLeHun emicapammn 3 KoHcTaHTMHOMNoAS npubausHo B 988
poui Hawoi epu, i KnuiB ctaB MUTPOMNOJIED B MeXKax LLEPKOBHOI
topucaukuii - KoHcTtaHTuMHoONosbecbkoro  [atpiapxaty.  [licns
norpabyeaHHs Kuesa B 1240 poui H.e. MOro enmvckon nepeixas
Ha niBHIY4 Ao Bonoammupa, ToaiwHboi Mockosii. 3 XIV no XVII
CTOMITTS TepuTopis cyyacHoi YKpaiHu Bxoauna Ao cknagy Peui
MocnonuToi, a il pe3anaeHLiMHMA ENUCKON-MUTPOMNOSIUT 3a/IMLLABCS
nig ropucauklieto KoHcTaHTMHOMOAS. MpaBocnaBHa Llepkea
Ha TepuTopii cy4dacHOi YKpaiHM Bifg, cBOro 3acHyBaHHs B X [0
XVIl cTonite cTBOpIOBasia i po3BMBasia CBOK OCOBGAMBY LIEPKOBHY
KYJIbTYPY i Aep>KaBHUIN YCTPIN.

Y XVII ctonitTi YKpaiHa 6yna nonituyHo (1654 p. H. e.) i LepKoBHO
(1686 p. H. e) nignopsgkoBaHa Mocksi. Y 1721 poui MeTpo
Mepwwuit (1672 - 1725) BupaB ykas npo cTBopeHHs PocincbKoi
iMnepii, ckacyBaB iHCTUTYT naTpiapxaTy, nepebyayBaB LIEPKOBHE
yrpaBAiHHS 32 MPOTECTAaHTCbKUM 3paskoM i nocTtaBmB PocilicbKy
MpaBocnaBHy LiepkBy nig aep>kaBHMM KOHTPOsb. KaTepuHa Benvka
(1729 - 1796) 3rogoM «cKacyBana cTapy YKpaiHCbKY rpOMafsiHCbKY
aBTOHOMIO, siKa 6yJ1a 3rigHo 3 Maraebyp3bKMM NpaBoM i JIMTOBCbKMM
CTaTyTOM [WIO] MOKNAaso KiHeub PoOMadsHCbKIA cBOGOA BCiel
Ykpaiun.»® lMpaBocnasHi LlepkBu B iMnepii 6ynn nignopsakoBaHi
Pociicbkin LlepkBi 3 HaB'13yBaHHAM POCIMCbKOI MOBHOT, My3U4YHOI
Ta NiTypriHoi npakTukn.’ Bynu cTepTi YKpaiHCbKi LLepKOBHI
0C06/1IMBOCTI, NpUAyLIeHO cobopHMn ycTpint KuiBcbkoi MuTtpononnii,
3aMpoBafyKEHO BUKOPUCTAHHA MOCKOBCbKMX, a He KUIBCbKUX
6OrocNy>K60BUX KHUI i MPaKTUK, HaB'A3aHO POCIMCbKY penaKLito
Ta BMMOBY CTapOCJ/IOB'AHCbKOT MOBM, iHO3eMHi iKoHorpadiyHi Ta
MY3UMYHi cTUAi. BUCOKI LLlepKOBHi nocaam 06iiMasiv MaiyKe BUKJTIOYHO
pocisHK abo 3pycudikoBaHi yKkpaiHui. Kupnno foBopyH 3a3Hauyae,
Lo nif, Yac pocifcbKoi iMNepCcbKoi eKkcnaHcii y BiciMHaausTomMy Ta
NEeB’aTHAAUATOMY CTOMITTAX «CTOCOBHO YKpaiHM MOXHa BUSBUTMU
TakKy CTaHAAPTHY NOJITUKY KOJIOHI3aLil, K NpuayLleHHs pigHoi
MOBU Ta KYAbLTYPWU», i WO Micas BGifibLUOBULIbKOI PEBOJIIOLLIT COBETH

8 [lme., Hanpukaag, Mutpononaut lnapioH (OrieHko), Ykpaitcoka Liepkea: Hapucu Icmopii YkpaiHcbkoi
MpaeocnasHoi Liepkesu. BinHiner: YkpaiHcbka MpaBocnaBHa Liepkea KaHaaun, 1986, 228.

? OrieHKo, YkpaiHcoka Llepkea, 209-243.
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«NPOAOBXKMU CBOT iIMAEPCHKI TPaaULLii BAHSTKOBOCTI» | KOJIOHIai3M.
BepLunHO Takoi NONITUKM CTaB LUTYYHUI Fosiof, Ha noyaTky 30-x
pokis, lonogomop». 1°

CeigoMOoMy 1 UjinecnpscoBaHOMY TMpUAYLLEHHIO CaMOBYTHLOIO
YKpaiHcbKoro xapakTtepy LlepkBu B YKpaiHi Hanbinblue cnpusio
060B'A3K0BE BUKOPUCTaHHS POCIMCbKOT MOBM B YNPaBJliHHI Ta OCBITI.
Hryri Ba TxioHro, y [lekosoHizauii Po3ymy, cTBepaKyBas,
IO MOBa € HOCIEM KYJIbTYpW, a MOBa KOJIOHi3aTopa cTaja
3acoboM, 3a J0MNOMOrol SIKOro MaHyBaB «MeHTasIbHUI BCECBIT
KOJ10Hi30BaHMXx». Lle 6y/10 3aCTOCOBaHO. . . 0COB/IMBO LLLOJ0 MOBM,
nuceMa. Y TOM 4Yac 8K YCHY MOBY 4acCTO BCe Lle 4Yy/in BAOMa,
BMKOPUCTaHHS NiTepaTypu B NOEAHAHHI 3i LWKiJIbBHUM HaBYaHHAM

MY3UKM Ta iHLLIUX acMeKTiB KyabTypu».1t

ChnoBa TXioHIro TOYHO OMUCYHOTb MPOLLEC KOMOHi3aL,ii «MeHTanbHOro
BCECBiTY» lyXOBEHCTBa Ta OCBiYeHMX K1aciB B YKpaiHi, LLL0 NpU3BENO
[0 HEeCNPOMOXHOCTiI 3HA4yHOi OGifbLIOCTI BULLOIO [AyXOBEHCTBA
MpaBocnaBHoOi LlepkBn B YKpaiHi NpUHATU abo HaBiTb YABUTU
i4€eto LLepKOBHOI He3a/1eXKHOCTI Bif, MOCKBU, KOJIM, SIK 3a3Ha4anocs
BMLLLE, aBTOKedanisa cTasia HOpMaslbHUM, OYiKYBaHUM i MPUNHATUM
AeP>KaBHUM MOPSAKOM Y OiNbLUOCTI iHWMX CXiAHOEBPOMENCHKMNX
MpaBocnaBHux LlepkBax. 3ry6Hi Hacnigku Ui€l  «KOJIOHI3aLii
MeHTa/IbHOro  BCECBiTY» NigepiB | BULWOIO JyXOBEHCTBa
MpaBocnaBHoi LlepksBu B YKpaiHi, ska 6yna (i neBHO Mipoto Aoci
€) nos’a3aHo 3 MockoBcbkMM [MaTpiapxaToM, NPOAOBXKYHTb
iCHYBaTW, 3a/IMLLIAIOTLCA  A)KEpPesioM  KOHPAIKTY  BcepeauHi
YKpaiHCbKOro CycnisibCTBa, OTPYHOKOTb MiXNpPaBOC/1aBHI CTOCYHKMU,
€ nepelwkoaoto eaHocTi lNMpaBocnasHoi Liepkeu. CTBepaKy€eTbCS,
Wo Ga)kaHHA NPaBOC/aBHUX YKpaiHLUiB 3400yTW He3a/eXKHiCTb Bif
MockoBCbKOro natpiapxa 6y/s10 oAHUM i3 ro/IoBHUX ¢GaKTOpIB, AKi
cnpusan NnoBHoMacLiTabHoMy BToprHeHHto Pocii B Ykpainy y 2022

poLii.

10 Kupwuno foBopyH «H41 MOXKMBO OCYAUTU PYCCKUIA MUP»
https:/www.academia.edu/94886791/Is_the_Russian_World_Condemnable

1 CwmiT, Jlinpa Tyxisai. «IMnepianiam, icTopis, NMcaHHs Ta Teopisi». Y MeToAo0/10riT AeKoNoHi3aL,i:
[ocNigyKeHHs Ta KopiHHi Hapoay, 20-43. 2nd edition. London: Zed Books, 2012, 38.
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Ak 3a3Haymna  Jlinpa CMIT, «KoHUenujii iMnepianisMy Ta
KOJIOHiaNi3My... BOHW B3aEMOMOB'A3aHi, i 3araJIbHOBM3HAHO Te, LUO
KOJ10HiaNi3M € inLLe 0gHUM 3 NPOABiB iMnepianiamy».'* KonoHianiam
i JeKosioHiani3alito 4YacTo T/yMayaTb Yy TepMiHax AisisIbHOCTI
€Bpornencbkux imnepin B AMepui, Asii um Adpuui. OgHak YkpaiHa
NPeACTaBAsE HaM YHiKa/IbHU MPUKIaL €BPOMENCLKOro Hapoay
Nig KOJIOHia/IbHUM MaHyBaHHSM iMMepii, ASKUI AOTPUMYBaBCS TiEl
caMoi penirinHoi Tpaauuii, a TOMy AEMOHCTPYE SIK CXOXKiCTb, TaK
i BiAMIHHICTb Bif iHWKMX pyXiB AeKosOHI3aL,ii. «YKpaiHa, 3 oAHOro
60Ky, byna i po3rnsaanacs MocKOBCbKOI AepXKaBoto K TEpPUTOPIs
A5 KOJIOHi3aULii, ane 3 iHworo 60Ky MocKoBisi BBaXKasia YKpaiHy He
AK LWOCh «iHLLE», a AK LLO0Cb CBOE». 1

Tak caMo, Ha BigMiHY Big KosoHi3auii AdpukM 4n AMepuKn,
Ae Hap’s3yBaHHS XPUCTUSIHCTBA 6YyN10 BMPOBAaAKEHHSIM YOroCb
«iHWoOro», BMKOpUCTaHHA CxigHoro [lpaBocnaB’s aK 3acoby
naHyBaHHs 6y/10 0cobaMBO edpeKTUBHUM B YKpaiHi, BpaxoByrouu,
Lo ue 6yna Bipa sIKk KOMIOHisSZIbHOIO HacesieHHs TaK i KOJ1IoHi3aTopiB.
OcHoBHOW peniritHoto npob6semoto  6yna  He  «iHaKLIICTb»
penirii, a iHCTpyMeHTa/lbHE BUKOPUCTAHHS BipM iIMNEPCbKOIO
BN1aA00 B MNOJIITUYHOMY, KYALTYPHOMY, aAMiHicTpaTUBHOMY
Ta CaKpaMeHTa/IbHOMYy MJlaHaxX AAs BMJIMBY Ta KOHTPOJO Haf,
Hace/IeHHAM.

CMIT TaKoXX 3as3Haya€, Lo €BPOMENLli 4acTo BBa)KasiM CBOIX
KOMIOHiaNbHMX NigAgaHuUX «MPUMITUBHUMM HapoAaMu», TaKUMMU,
O He € MOBHICTIO - abo iHOAj HaBiTb i HE YAaCTKOBO - JIIOAbMM,
HIBMTO He MalTb 34aTHOCTI BUKOPUCTOBYBATM CBill poO3yM umn
iHTENEKT, BUHAXOAMTU pedi, BUKOPUCTOBYBATU 3eMJIO Ta pecypcu
abo «MNpaKTMKYBaTU «MUCTELTBO» UMBINi3auii»'®> Lle He pgyxe
BilOOpayXka€TbCA Y KOJIOHIa/IbHOMY A0cCBifi YKpaiHM, OCKiJIbKK
YKPaiHLi Manu NeBHUIM CTYNiHb PacoBOi, COLLia/IbHOT Ta Ky/1IbTYpPHOI
€HOCTi 3 pocisHaMu. YKpaiHL,i daKTMYHO Bigirpaaun BesIMYesHy posb
Y PO3BUTKY POCIMCbKOI KY/IbTYPU, ane YKpaiHCbKUX LLEPKOBHMUKIB,

13 CwmiT, «IMnepianisM, icTopis, nMcbMo i Teopis», 22.

14 €pcTparTin 3ops (apxienuckon), «<Ponb MpaBocnaBHUX Ta IHWKWX XpUCTUAHCBKMUX LiepkoB y npoueci
[,EKONOHI3aU,i Ta AeCOBETM3ALLT YKPATHCbKOT KyNIbTYPU Ta CycnisibcTBax. YkpaiHceke lpagocnag’sa y
cgimosili cninbHomi pasocnasHux Liepkos: MuHyse, cyddcHe, malibymre. 3a pepakuieto OnekcaHgpa
CaraHa, Ipunu Mpenoscbkoi Ta iH. (Kuie: Oyx i Jlitepa, 2022), 260-261.

15 CMmiT, «IMnepianism, icTopis, nucbMo i Teopis,» 26.
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iHTEeNIeKTYyaniB, MUCbMEHHUKIB, XYOOXKHUKIB | MY3UKaHTIB, SKi
3p06MAM BHECOK Y POCINCBKY IMAEPCHKY KY/IBTYPY Ta CYCMisibCTBO,
a TaKoX iXHIO Mpaulio Ta BHECOK, BBaKasM Ta 306parkyBasn gK
«Pocincbka.»t®

®aHOH 3ayBaXkMB, WO «B KOJIOHI30BaHMX KpaiHaxX KOJIOHiasli3M,
BMKOPUCTaBLUM Ty6iNbLIiB Ha MoAsX OUTB, BUKOPUCTOBYE iX AK
HaBYEHUX CONAATIB AN NPUAYLLEHHS PyXiB 3a He3aNeXKHicTb.»!’
Mymamic mymanoic (Mutatis mutandis), Takuit ke nMpoL,ec MoXHa
crnocTepirath i B XXuTTi Pocicbkoi lNMpaBocnaBHoi Llepksu B YKpaiHi.
Ak 3a3Haume Ceprin [Naoxin,
Ha npoTtuBary ykpaiHisauiii [paBociiaBHOro >ntts B YKpaiHi cTos10
dopMyBaHHA (33 aKTMBHOI y4acTi camMMx YKpaiHL,iB) NpoOTArom
CTONiTb cnisibHoi 3 Mockeoto MpaBocsaBHOT Tpaauuii. B ocTaHHiI
pecatnnitta XIX cT., 3 poctoM y Pocincbkin iMmnepii, pociicbKui
HalLioHaNi3M K Jep)KaBHa ifeos10risl CTaB BaXK/IMBOK OCHOBOIO
AN MPUCKOPEHHS pycudikalii LUMPOKMX BEPCTB YKpaiHCbKOro
HacesieHHs.18

o noyatky XX cToniTTa 6inbwicTth enmckonis [MpaBocnaBHOI
LlepkBu B VYKpaiHi 6ynm abo eTHiYHMMKM pocisHamMu, abo
pycndpikoBaHMMM YKpaTHUAMMK.Y BpaxoBytoum KyAbTYPHY NOAIGHICTb
i cnifibHe BipoicnoBigaHHSA YKpPaiHL,iB i POCisiH, 343a€TbCS PO3YMHUM
NMPURYCTUTH, LLO KOHLEeNLis Bxabxmn Npo «KOJIOHiasIbHY MiMIKpito»,
AKY BiH OMUCYE 5K «MparHeHHst 4o pedopMOBaHOro, Bri3HaBaHOIoO
IHWoro, AK cyb'eKTa BiAMIHHOCTI, IKa € Mal>Ke TUM caMMM, aJie He
30BCiM»?° LiiIKOM IMOBIpHO, 6YB Y Ipi.

Mo>kHa crnocTepiratv ABa OCHOBHUX TUMNU PYXiB 3a AEKOJIOHi3aLlito,
PYXM «3HU3Y», SIKi 3a3BMYal MPU3BOANIN A0 <XKOPCTOKOT0, 3aMeK/10ro

16 Nue., Hanpuknag, Oesin CoHaepc, Bnaue YkpaiHu Ha pocilicbky kynemypy, 1750 - 1850, Edmonton:
Canadian Institute of Ukrainian Studies, 1985.

17" ®paHu, PaHoH, «[po HaLjioHaIbHY Ky/IBTYpY» B MOCTKOJIOHIaIbHIM KpuTuLj, (BenmnkobpuTaHis:
Routledge, 1997.), 108.

18 Ceprin Mnoxii, “borocios’s HaujioHanbHoro BussoaeHHs” B Cepriit Maoxii i M. C. CoxaHb, Mepwudi
BceykpaiHcbkuli lNpasocnasHuli LiepkosHuti Cobop YATILL, 14-30 ucoemHs 1921 poky: 0okymeHmu i
mamepianu. (Kuis: IH-T ykpaiHcbkoi apxeorpadii Ta fykepeniosHascTsa iM. M.C. pywescbkoro, 1999), 6.

1 No 1915 poky BiciM i3 feB'aTu enapxiaibHUX | TPUHAAUATS i3 MATHAAUATY BiKapHWUX enunckonis 6yin
eTHiYHMMM pocisHamn. BorpaH Boutopkis, «[oBcTaHHs YkpaiHcbKoi ABTokedanbHoi MpaBocaaBHoI
Llepkeu, 1919-22» B Llepksa, Hauis i [lep>kaBa B Pocii Ta YkpaiHi, peg. Oykeddpi A. Xockinr (Edmonton,
Canadian Institute of Ukrainian Studies, 1990), 228.

20 Xomi bxabxa, PosTawwyBaHHs KynsTypu (JToHgoH: Routledge, 1994), 122.

21 Nenn Kennepj. [lekonoHisauis, 2.
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3Mara/ibHOro npoLecy, KU NPOTUCTABUB iIMNEPCbKUX NpPaBUTENIB
NPOTU KOJIOHia/IbHUX NiggaHux»?t i Ti «3ropu», aK-oT Ti, Wo 6yaum
HaB’3aHi NepeMoXKeHMM KOJI0HiaIbHUM aepyKaBam nicna Mepuioi
CeiToBOi BillHK, sK-OT 3acHyBaHHS YexocsioBayumHM, EcCTOHIT,
QinnsaHAil, Mokl Towo. CTocoBHO ocTaHHboro CMIT 3a3Havae, Lo
Jonomaratoun ixHiM  [geKosioHi3auinHuM]  3ycunnaMm  6yno
MUPHUM BpPEry/IlOBaHHSAM, HaB'A3aHe MepeMOoOXLUAMMU, sKe, Mo
CYyTi, 3ano4aTKyBaJ10 AEeKOI0HI3alito 3Bepxy. BiH BunpasaoByBaB
po3naj, NepPeMOXKEHUX KOHTUMHEHTA/IbHUX AepXKaB, NMpuiiMaroum
MPUHUMIN  HALiOHA/IbHOFO CaMOBWM3HAY€HHS, TaKMM YMHOM
noeaHyoun igeanisam i peannonitik (realpolitic) (30BHiLIHA
NnoniTMka, cpopmMoBaHa aMoOpPasibHUM BJIACHUM iHTEpecoMm).
3 nopganbwmMm cTBOpeHHaM Jlirm Hauin uert npuHuun 6yBs
3aKpinaeHui K HoBa HOPMa MiXKHapOAHUX BiAHOCUH.?

AK 3a3Hayasioca paHille, TepMiH «AeKOJIOHi3aLis» 6yB BBeAEHUM
CTOCOBHO KpaiH CxigHoi €Bponu, sKi paHille 6ynn TepuTopisMu
OcMaHcbKoi, ABcTpo-Yropcbkoi Ta Pociitcbkoi iMnepin.?? Xoua
pyx A0 6inblioi aBToHOMIi LlepkBu B YKpaiHi Habupae obepTiB 3
KiHUA OeB'aTHagUATOro CTONITTS, iMLe NicAs NafiHHSA LapCbKoro
iMMEePCbKOro PEXKUMY CTa/IN MOXKIMBUMU KOHKPETHI KPOKU A0 L€l
MeTHU.

Y 1917-1921 pokax 6yn0 3pob6seHO Kifibka crnpo6 aobutucs
He3anexxHocTi YKpaiHu. EMaHcunauinHi pyxu BcepeamHi Llepksu
MWW NapasieslbHO 3 pyxaMu B MOAITUYHIN cdepi. icna Toro, sk
cnpobu pomorTtucs HesanexHocTi Lepkeu B 1917 i 1918 pp.
Oyn NpuayLLEeHi pocincbknMmn i pycodinbcbknmmn MNpaBociaBHUMMK
ennckonamMm YkpaiHu, yKpaiHo®inbcbKuit pyx [lpaBocnaBHOI
LlepkBu B YKpaiHi opraHisyBaB cepito enapxiasibHUX KOHdepeHL,i,
Ky/ibMiHauieo akux ctaB 1921 p. BceykpaiHcbkuin LlepkoBHUM
Cob6op y Kuesi. «B icTopii ykpaiHCbKOro HallioHa/IbHOro pyxy Ta
PO3BUTKY HaLjioHanbHOi ineHTUYHOCTi Cobop 1921 poky TakKoxK
nocis ocob6mBe MicLle i Bigirpas Hag3BUYalHY posb.»%*

22 CMmiT, «IMnepiani3m, icTopis, nnucbMo i Teopis,»38.
25 Bopp, «EBponencbke NOXOAXKEHHS AeKooHi3aL,i, » 237-240.

24 Mnoxin «Teonoris HauioHa/IbHOrO BU3BOJIEHHS» 5
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JekKinbka KaHoHiB i noctaHoB Uboro Cobopy NposMBalOTb CBIT/I0
Ha Te, K y4YaCHMKM 6a4nIn icTopUYHe NaHyBaHHS MOCKOBCHLKOIo
MaTpiapxaTy B YKpaiHi. Hanpuknaa;
.2 (1) LlepkoBHa CTPYyKTypa, 3acHOBaHa BUKJIIOYHO Ha
€MUCKOMCBKOMY MpaBJiHHi, $Ika pO3BMHYANacs Mg BMJIMBOM
iCTOPUYHUX OBCTaBUH i MOHAPXIYHOMO AEP>KAaBHOIO YCTPOK TOro
yacy i ska BigobpakeHa B CTapux KaHOHaX, He MoXe b6inblie
3a/MLaTUCS | NoBMHHA 6yTWM 3aMiHeHa COB60pHOK MOAENIO
LLEpKOBHOIO YrnpaBAiHHs, sKe Bigobparkae ayx [MpaBocnaBHOi
XpuctusiHcbkoi Bipw.
I1.5. MigkopeHHs Liepken ogHoro Hapoay (Haui) LiepkBoto iHworo
Hapogy (HaLiii) He MOBUHHO By TW.
[1.9. MpuMycoBe i HacuNbHULbKE 3axornieHHs [YKpaiHcbKoi Llepksu]
. . . MOCKOBCbKMMM MaTpiapXaMu Ta iXHIMU ENNCKOMaMM YKa30oM
i cunoto . . . € aHTUXpUcTUsAHCbKUM. He Cobopom YKpaiHCbKOI
LlepkBu, a Yyepes cMN0BUIN MPUMYC MOCKOBCBKOI LLJISIXTU | LLIapCTBa
YKpaiHcbKka LlepkBa 6yna no36aeneHa Boii.

Lleit ocTaHHiln ab3al, gani 3asBAsi€, WO MiAKOPEHHS YKpaiHCbKOI
LlepKBM MOCKOBUTOM «CynepevmTb caMiit npupoai XpnUcTUSHCTBa»,
XapaKTePU3YOUYM MOro  SIK  «HEKAHOHIYHWUIM, aMopasibHUI i
HeaincHUN» 2>

AK 3a3HaumB Mypsaky, «Pe3ynstaTh Cnpusatameoi lNMoniTukm - ue
Cnpuatameoi EknesiacTuku,»? i Uepes ue Ui cnpobu Aobutuca
YKpPaiHCbKOI LIEPKOBHOI HE3a/IEXKHOCTiI OCTAaTOYHO MPOBAAUAMUCS.
YKpaiHa 6yna HacuabHoO iHTerposaHa Ao PagsHcbkoro Corosy B 1922
poLi, i pafgfsHCbKa Bnaja «MpPOAOByXKyBasia [POCIMCbKI] iMnepcbKi
Tpaamuii BUHSTKOBOCTI Ta KoJioHianiamy.»?’ [licha pea6iniTauji
CraniHoMm MockoscbKkoro [MaTpiapxaty nig 4vac Opyroi CsiToBoi
BinHu Pociicbka lNMpaBociaBHa LlepkBa - Lboro pasy nifg, KOHTPoJsIeM
pafasHCbKOro ypsay - 36eperaia Taky > KOJIOHI3aTOPCbKY MO3ULLiO
woao Llepksn B YKpaiHi, AKa iCHyBa1a 3a LLapCbKOro peXkKnumy.

25 Mnoxwuit i CoxaH, Mepumit Bceykpaincbkuin Mpasocnaeruii LiepkosHuin Co6op YATLL, 375 - 377.
26 Myp3aky, «An6aHcbka MpaBocnasHa LliepkBa» 496.

27 Kupusno loBopyH «41 MOXXMBO oCyamuTH pyccKuin Mup» https:/www.academia.edu/94886791/Is_the_
Russian_World_Condemnable
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HeKpUTnYHe NPUHATTSA POCIMCbKMX i paasiHCbKUX KOJIOHI3aTOPCbKUX
HapaTMBiB WOA0 YKpaiHM 3axigHUMK ypsgamMu  Ta  iHWKMMK
MpaBocnaBHUMK LlepkBamMM TaKoyK cAig BU3HATU  GaKTOPOM,
AKUM CnpusB Mnopasui YKpaiHCbKUX BU3BOJIbHUX pyxiB. PobepT
KOHKBECT MaJlIloE TOYHY KapTUHY TOro, SIKOKO MipO POCIMCbKUM
KOJ10Hi3aTOPCbKMIN HapaTMB BMJIMHYB Ha MO, i po3yMiHHS YKpaiHu
B 3axiaHOEBPOMENCHKIl Ta NiBHIMHOAMePUKaHCbKIl icTopiorpadii:
YKpaiHa... He geKknapye cebe sk Hauito B 3aXifHiN CBiAOMOCTI, AK
e pobnsaTb Mosbla Yn YropliyHa 4ym HagiTh JIMTBa. Y Hall yac
BOHa MaJla HECTIMKY Ta nepepBaHy He3a/IeXHICTb JINLLE Ha KisibKa
pokiB. BoHa 3'B/1s1acst Ha HALLMX KapTax NPOTSAroM ABOX CTOAITb
Nme gk yacTtuHa Pocincbkoi Imnepii un PagsiHcbkoro Cotosy.
1T MoBa BiAHOCHO 6/1M3bKa [0 POCICHKOI - K FOANAHACbKA [0
HiMeLbKOi abo HopBe3bKa A0 LUBeACbKOi — camMa Mo cobi He €
KPUTEPIEM MONITUYHMX MNOYYTTIB, asle Ma€ TEHAEHLLIO BUIISAaTH
TaKoo 3a BiACYTHOCTI iHLLIMX 3HaHb.28

BucnosntoBaHHs Ha KWwTanT «[liBaeHHOEBpoOnecbka YacTuHa Pocii
€ KosMckorw i gep»kaBHOCTI. 3a nepekasamu, Kuis Haibinblie
MicTo lNiBaeHHol Pocii... »*° € xapakTepHUMK A4 Uil dpanblLuMBOro
HapaTmBy. TaKa 3arajibHOMPUIAHATa Ta MoluMpeHa AesiHdopMallis

MOAITUYHOI, TaK i 3 LepKOBHOI TOYOK 30py. Ocob61BO Lie BUSBMAOCS
HanepeaoAHi CBATKYBaHb TUCAYONITTA XpUCTUSHCTBA B Pyci-YKpaiHi
Ha noyaTky Ta B cepeamHi 1980-x pokis.*°

Mig, yac posnagy PapgsHcbkoro Coto3y BiZOMWUI MUCBMEHHUK i
paasHcbkn ancmaeHT Onekcanap Cos/mKeHIUMH MoKasas, SKOH
Mipoto YKpaiHa Yy CBiJOMOCTi pOCisiH cnpuiManacs sIK KOJIOHis.
Y «Bio6yoosi Pocii» ConykeHiUMH CTBEpAXKYBaB, LLO POCINCbKUNA,
YKPaiHCbKUI | BiNOpPYCbKUIA Hapoau CKAafatoTb OAHY HaLjilo, Ky
PO3/iIMJIN  MOHIOJIbCbKI BTOPrHEHHSI Ta MOJIbCbKa KOJIOHi3allis,
i WO «BCi pO3MOBU NPO OKPEMMUIN YKPATHCbKMIN Hapof, SIKUM iCHYE
Nnpub/aN3HO 3 JeB'ATOro CTONITTA | BOJIOAIE CBOEK BJIACHOKO

28 PoGepT KoHkeecT, XKHusa Ckop6omu: PadsHcbka Konekmusisauis ma Tepopucmcbkuii [0100 (Hbto-Mopk:
Oxford University Press, 1987), 5.

2 Bonoaumup T. Cepepain, Oparonio6 Jopaesuy i Paitko 5o60T, pea., PadsHcukuti Cotos (Hito-Mopk:
Mallard Press. 1989), 133.

30 Nue. [leHnceHko, lMpasocnaeHa Liepkea e YkpaiHi, 119 - 122 ta 153 - 155.
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HEepPOCiNCbKOO MOBOIO - Lie HeLWLoAaBHO BUrafaHa 6pexHs». MpoTe
Aani BiH NapaoKcasibHMM YAHOM OIMJ1aKyBaB «601t04i M MPUHU3INBI»
ampekTuen OnekcaHgpa Il y 1863 i 1876 pokax, siki 3a60poHs/n
BUIAHHS KHUXKOK (HeiCHYH40H0?) YKPAiHCbKOK MOBOIO, LLLO CTas10Cs
yepes «HeOCBIYEHY >KOPCTKICTb B MUTAHHSX agMiHiCTpaTMBHOI Ta
LLepKOBHOT MOAITUKN» 31

He pauBHO, wo Pocis npogoBkyBasa po3rnaaatu YKpaiHy sK
KOJIOHiasIbHY TepuTopito nicns posnagy PapsHcbkoro Coro3y B
1991 poui.®> Xouya CTBEPHAXKYETbCH, WO € «BaroMi nigctaBu He
acuMmimoBaTn posnag PagsHcbkoro Coto3y HaaTto 64M3bKO A0
icTopn4yHoi Moaeni gekonoHizau,ii»*® KeHHepi 3a3Hauvae, LO:
[Micha posnagy PapgaHcbkoro Cotosy] Pocia He 6axkana
BiZAMOBNIATUCSA Bif, CBOIX MiABMaAHUX HAPOAIB i TepuTopin. BoHa
BeJ1a 3anekny 60poThbOy 3a 36epe)KeHHs! KOHTPOIO Hag YeyHero
Ta cycigHiMu perioHamn KaBKkasy 3 GisibLUiCTIO Mycy/ibMaH. BoHa
nina BinHoto npoTu lpysii. BoHa aHeKkcyBana B YkpaiHn Kpum i
3a3ixHyna Ha ii cxigHi nposiHuii. Lli Ta iHWI arpecuBHi gii cBigyaTb
npo Te, L0 BOHAa A0Ci He 3MMUpUIacsa 3 BTPaTOO CBOET iMnepii.3

Y 1989 poui yKpaiHCbKi NpaBOC/aBHi CBALLEHHOCYXXUTENI, AKi
3po3yMinu, Wo ixHi BipHi He 3anuwatbcsa B Llepksi, nos’a3aHii
3 MockBow, BUMLWAK 3 YKpaiHCbKOro ek3apxaTy MOCKOBCbKOMo
MaTpiapxaTy Ta opraHisyBanmM  YKpaiHcbky  ABTokedasibHy
MpaBocnaBHy LlepkBy 3 ueHTpoM Yy JIbBoBi, 3axigHa YkpaiHa. Y
1992 poui, nicna BigMoBu MockoBcbkoro [laTpiapxaTy Hagatu
He3a/1eXKHiCTb CBOIM YKpaiHCbKMM NapadisaMm, rpyna sika Bigkosionacs
yTBOpUAanapanenbHy HesanexxHy YKpaiHcbky [MpaBocnaBHy LiepkBy
B KueBi nig Ha3eoto YkpaiHcbKa [MpaBocnaBHa LlepkBa KuiBcbkoro
MaTtpiapxaTty. Le npusBeno [0 IiCHyBaHHA TPbOX OCHOBHMX
MpaBocnaBHux LlepkoB B YKpaiHi: YKpaiHcbka [lpaBociaBHa
LlepkBa MockoBcbkoro [laTpiapxaTy; YkpaiHcbka [lpaBocsiaBHa
LlepkBa KuiBcbkoro [MaTpiapxaTy; Ta YKpaiHcbka ABToKedasibHOI

31 CosmkeHiumH, Onekcangp lcaiosuy, Onekcin Knimos. Big6yaosa Pocii: po3aymm Ta nonepeaHi
nponosuuii. 1-e sug. (Heto-Mopk: Gappap, LLTpayc i XKipy, 1991), 14-15.

32 Mpec-cekpeTap pociiicbkoro npesuaeHTa Masno BowaHoBs, Hanpukaaa, ny6aiYHO 3asBMB, LLO «SKLLO
ui pecny6niku [Ykpaina i KasaxcTaH] BcTynasTb B cotos 3 Pocieto, To npobiem Hemae. Asie IKLLO BOHM
BiICTYN/IITb, TO MW MOBWHHI NOTYpGYBaTUCS MPO HACEJIEHHS, SIKE TaM MPOXMBAE, i He 3abyBaTy, LLLO L
3eMni 6y/IM KOsIOHi30BaHi pocisiHamuy. Ceprili [noxii, Pocilicbko-YkpaiHcbKa BiiiHa, (Hbto-Mopk: W.W.
Norton, 2023), uuT. 3 BugaHHs KOBO, po3gain 2.

3% AH K. AHceH i FOpren OcTeprammens, [ekosoHizauyis: Kopomka icmopis, nep. Jeremiah Riemer
(Princeton: Princeton University Press, 2017), 19.

34 KeHHegi, JekosnoHisayis, 102.
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MpaBocnaBHa LlepkBea. Yci Ui CTpYKTYpU AOTPUMYBaAUCS Tiel caMoi
60roc/I0BCbKOI/AyX0OBHOI/NiTYPriiHOI TpaauLii, 4orMaTy Ta puTyany,
ane B TOM 4ac K MOCKOBCbKa LlepkBa nmpoaoByKyBasa KepyBaTuCA
POCIMCbKMM MNaTpiapxoM Y MOCKBi Ta BUMKOPUCTOBYBasla POCINCbKY
Ta CTapOC/IOB'AHCbKY MOBWM A5 YMpaB/iHHSA Ta GOroc/y»KiHHs,
YKpaiHcbKi  LlepkBn BUKOPUCTOBYBaAM YKpaiHCbKY MoOBY, i iX
0Y40J1H0BaNIM YKPAIHCbKI iEpapxu 3 LeHTpaMu B YKpaiHi.

MoumHatoun 3 1991 poky pgouipHs LlepkBa MocKoBCbKOro
MaTpiapxaTy B YKpaiHi NpoAoB)KyBaJsla BUKOPUCTOBYBATU «M'IKY
CUNY», AK-OT KaHOHI4YHi 3a60pOHU, EKOHOMIYHWIM UM MONITUYHUIM TUCK,
a iHoAi M Big/lydeHHs Big LlepkBu yKpaiHCbKOro AyXOBEHCTBA, SIKe
OyN0 HaNalTOBaHMM Ha He3asIeXKHICTb. Y CBOIM LUMPLLIA Nporpami
Pocirnicbka LlepkBa npuiiHana «aeTepuTopianizalito» K cTpaTerito,
sIKka npornoHyBana «LlepKBi MOXX/IMBICTb NOLUMPUTM BAIACHY BAaay 3a
Mexkamu Pociricbkoi Pepepalii yepes BUKOPUCTaHHS Ti 3aMoBiTHOI
KOHLENLi «KaHOHIYHOI TepUTOpIi», AKa PO3rNs4aloTbCs K 3aMiHa
Jep>KaBHUX KOPAOHiB.»3>

Micns «MomapanyeBoi Peeontouii» 2004 poky, «Pesontouii NigHocTi»
2013/14 pokie Ta BTOprHeHHs Pocii y 2014 poui BOpoXicTb A0
NOCTPaASHCbKMX HEOKOJIOHia/IbHUX nparHeHb Pocii,*® oco6smBo
BTiJIEHUX B i4€0NOrii «pycCKOro Mupa», 3Ha4yHO MOCUIUIUCA B
YKpaiHi. MockoBcbKa adininosaHa Liepkea B YkpaiHi 6yna ocTaHHIM
iHCTUTYUiMHMM BacTioHoM Pocii kosioHianbHOI igeosnorii, ToMy Kosn
HaBecHi 2018 poky KoHcTaHTMHOMNOMLCbKMI [TaTpiapxaT NO3UTUBHO
Bi4MOBIBHaNPOXaHHAYKpPaiHCbKOroypsay TaHEBM3HAHMXYKPATHCbKMX
MpaBocnaBHUX LEPKOB CrpuUaATU O06'€dHaHHIO Ta aBToKedanii
MpaBocnaBHoi LlepkBn B YKpaiHi MockoBcbkuin [laTpiapxaT Ta

35 BiKTgp PynomeTod, Mobanizauis Ta MpaBociaBHe XpUCTUAHCTBO: TpaHchopMaLii peniriinHoi Tpaguuii
(Hbto-Mopk: Routledge, 2014), 168.

36 OAMH i3 HaMACKPaBILLMX i HAMNPSAMILUMX NPUKIAAiB HEOKOJIOHIa/IbHOrO NpoekTy Pocii 3anponoHysas
npe3ungeHT MyTiH y cBoil NpoMoBi «[Tpo iCTOPUYHY €AHICTb POCisH i yKpaiHuiB» 12 amnHsa 2021 poky.
http:/en.kremlin.ru/events/president/news/66181

¥ «ABTOKedaNbHMIA CTATYC Ma€E CyTO TeXHIYHMIA LLEPKOBHMIA XapaKTep, KM NONArae y CnpusHHi
nponosiAj EBaHrenis Ha TEPUTOPIT OKPEMOI LleP>KaBU, | He MoyKe BYTU IHCTPYMEHTOM Yy reonosliTUYHIi
60poThOi. Pa3oM 3 TUM, aBToKedaIbHUI CTaTyC HaAA€eTbCs BCili LIepKBi B pamMKax neBHoi TepuTopii.
Y 3B'3Ky 3 MM HeobXiAHO YCBiAOM/IIOBATH, LLLO NOSIBA iHLLIOI NapanenbHOl PUCAMKLIT B YKpaiHi
MOYKe MOPOAMUTH HOBI MPOTUCTOSAHHSA BCEPEAMHI HALLIOMO HapoAy, L0 He Ti/IbKK1 3arpoXKyBaTume
6e3newj gep>kaBu», «Mu 3aBxau cnpusam Ta yaemMo cnpusati Jepykasi y NUTaHHAX MOpPasibHOro Ta
NaTPiOTUYHOIrO BUXOBAHHS, asie BUCTYMAEMO NPOTU BUKOPUCTaHHSA LlepkBu B reononiTuyHiin 60poTb6i.».
«3BepHeHHs fo BipHux YTLL» https:/news.church.ua/2018/05/25/sinod-zvernuvsya-do-virnix-
upc-shhodo-informaciji-pro-mozhlivist-nadannya-tomosu-pro-avtokefaliyu-pravoslavnoji-cerkvi-v-
ukrajini/#2023-05-26
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MOro ykpaiHcbKa &inlis BUCTYNUAM 3 PIi3SKUM 3aCYIKEHHSIM  LLiEl
aii. He obMexXXyouncb KaHOHIYHMMM aprymMeHTaMu, BOHU AiNWwn
[0 Toro, Wo KBanidikyBasM NoOTeHUiNHE AapyBaHHsA aBTokedanii
MpaBocnaBHin Llepkei B YKpaiHi Ak «ekcnayaTtauio Llepkeu B
reonoNiTUYHIN BilHI.»¥

Y ToI Yac Taki 3asBM 34aBanuCcsa rinepbosiyYHMMM, Xo4a, Ha >Kaslb,
He 6ynn HuMU. Lle nigkpecntoe BupiwaneHy posb [NpaBocnaBHOi
LlepkBu B AekosoHi3auLii Ykpainn. [Bagustb pokis Tomy HaTaHian
[JeiBic Hanucas:
Akwo MockoBcbkuMit NaTpiapxaT A4OCUTb CAPUTHO PO3irpae cBoi
KapTW B MOAITUYHOMY po3KoJi YKpaiHu, BiH Mir 6m 3anobirtm
BOPOXXOMY LLEPKOBHOMY BigoKpemieHHto. OgHaK HeobxigHo byae

Kyiv-Pechersk Lavra, Kyiv, Ukraine
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HaMOBHUTWU HWHILLIHIO «aBTOHOMHY» YKpaiHcbKy [lpaBocnaBHy
LlepkBy, sika BCe LUe € YaCTMHOK MNaTpiapLIOro BCTaHOBJIEHHS,
CyOCTaHLIiEl0 He3aNeXXHOCTI Ta, 3peLUTOo0, HaaaTn aBToKedanito.
IHLIOMO anbTEPHATUBOD, 3BUYAIHO, BYy/10 6 OCTaToOYHE NOJIITUYHE
NpueaHaHHA YKpaiHu A0 BigHOBJIEHOT BE/IMKOPOCINCHKOI AepXKaBu
- KpMBaBOi KaMnaHii.*®
MigcymMoBytoun, YKpPaiHCbKi aHTMKOJIOHIa/IbHI Ta aHTUIMMEpPChKI
PYXM MatoTb SIK CXOXKiCTb, TaK i BiAMIHHOCTI 3 pyxaMu Tak 3BaHOro
«TPeTboro CBiTy» Ta«rnobanbHoro [iBaHA». [HOGNEHHS 32 ETHIYHUM
NOXOAYKEHHAM; MPUAYLLUEHHS PiAHOI MOBM Ta KYJILTYPHUX GOpPM;
HaB'I3yBaHHA MOBM KOJIOHI3aTOPIB; HaCaJXXeHHS fK JepP>KaBHUX,
TaK i LEPKOBHMX YAHOBHMKIB 3 €THIYHOI FPyrnun KOJIOHI3aTOopiB TOLLO
MO>KHa crnocTepiratu B iCTOPUYHOMY KOJIOHia/IbHOMY MaHyBaHHI
Pocii Hag, YkpaiHoto Ta yKpaiHuaMu.

3po3ymMmino, wo Pocincbka lpaBocnaBHa LlepkBa 6yna 3acob6om
KOJ10Hia/IbHOrO THO61eHHs [1paBocnaBHMX BipHUX YKpaiHW. AKLLo
HUHILLUHE reHouunaHe BTOprHeHHs Pocii B YKkpaiHy 6yae ychillHUM,
HeMae niacTaB CyMHiBaTUCA, Lo MocKoBCbKuMi [aTpiapxaT, y 3MOBI
3 POCICbKUM YPSAOM Ta MOro HeoIMMepiasiCTUYHOK NPOrpamolo,
NPOAOBXNTb POOUTU BCE MOXKJINBE, LLLOG BUKOPIHUTU BCi 3a/IULLIKM
YKPaiHCbKOI LIepPKOBHOI HE3a/Ie)KHOCTI, SIK BOHW Le pobunn B
MWHYJIOMY i 3apa3 pob6.1STb Ha OKYMNOBaHMUX TepuTopisax YKpainu.

lMocTKo/NOHIa/IbHA Ta MOCTIMMEpcbKa TEOopis € KOPUCHUM
iHCTPYMEHTOM A1 aHani3y pPOCiNCbKOI KoJOoHi3auii YKpaiHu
Ta i1 NOTOYHOro HeoIMNEPCbKOro MNPOeKTYy. Y LbOMY KOHTEKCTI
3BiIbHEHHA YKpaiHcbkoi [MpaBocnaBHOi LlepkBu BigirpaBana
i MpoAOB)KYE BigirpaBaTW LEHTPasbHy, HaBiTb HaA3BMYaAMHO
BaXX/IMBY POJib B YKPAIHCbKOMY «HAaCUJ/IbHULIbKOMY Ta YXOPCTOKOMY
npoLeci» «AeKON0HI3aLLii 3HU3Y».

%8 Haraxienb Oesic, Josruit LLnsax go Llepken: CyyacHa icTopis pociicbkoro npasocias’s, 2-e sua, (Boca
Raton, FL: Routledge, 2018), 243.

% [IMBiTbCs, HanpuKnag, «<baraTo CBALLEHMKIB | MacTopiB, TakuX AK 51, 6y nepecsigyBaHi» nig Yac
npeseHTaL,ii «PeniriiHa ceoboaa nig, yaapom: gii Pocii B okynosaHii YkpaiHi», sika Bigbynacs nig, erigowo
BapLuaBcbKoi koHdepeHLii Ntoacbkoro BUMipy 7 »koBTHs 2024 poky. «LLlofio 3aranbHoi KinbKocTi
3adikcoBaHMx nogiit - ctaHoM Ha 1 rpyaHs 2023 poky ix 6yno He MeHwe 630 3a4,0KYMEHTOBaHI enizoau
NPOTUMNPaBHMX Ail LWLOAO PenirinHMx ycTaHoB». Ha okynoBaHWx TepuTopisx 6e3 06MexkeHb [,03BOSIEHO
AisTn nnwe Pocincekin MpaeocnasHin Liepksi Mockoscbkoro natpiapxaTy. https://ccl.org.ua/news/
vidbuvsya-sajd-ivent-shhodo-obmezhennya-religijnoyi-svobody-pid-chas-warsaw-human-dimension-
conference/
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PLURALISM, POLARIZATION,
AND DISCERNMENT;
THE CHALLENGE AND PROMISE OF
DIVERSITY IN SCIENCE AND THEOLOGY

V. REV. DOUGLAS ANTHONY PERKINS

The Church needs different people. All - both those who are distinguished
by a gentle disposition and those who are severe in temper - bring their
ministry to the Church. The human body needs different food - both
sweet and sour, even bitter dandelion leaves are needed. After all, every
food has its own substances and vitamins. Likewise, the Body of the
Church needs people of any kind. One person makes up for the temper of
another. Each of us is obliged to endure not only the peculiarities of the
spiritual makeup of our neighbor, but even those weaknesses that exist
in him as a person. Unfortunately, some have unreasonable complaints
about others. They want everyone to be of the same spiritual make-up as
themselves, and when another person differs from them, for example, in
a more condescending or harsh character, they immediately come to the
conclusion that he is not a spiritual person. - St. Paisios the Athonite

Introduction®

The people of the United States are increasingly polarized, most
notably by ideology and partisanship (Barber and Pope 2019). This
polarization is affective, marked by strong out-group antipathy
and distrust (Mason 2017). The strong in-group attachment to an
ideology makes the divisions it describes primary. As polarization
increases, cross-cutting and universalizing identities become less
salient (McCoy et al 2018), making moderation, pan-ideological
empathy, and compromise more difficult. This has huge implications
for discernment. In a polarized society, tribal? identity is the primary

1 An earlier version of this paper was presented the Conference on
“Evil and Spiritual Combat in a Time of Pandemic” at Union Theological Seminary, New York NY in 2020.
2 | am using this word as it is used in moral psychology (e.g. Haidt (2012).
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lens of comprehension. Tribal concerns and values naturally frame
every issue in a way that delegitimizes other lenses and framings.
Dehumanization and demonization of the other and the justification
of the self become the default mode of analysis. This problem is
attenuated by social media due to the lack of empathetic cues/
reinforcers, echo chambering, and the ease of confirmation (even
for fringes). Moreover, a year of isolation and non-stop negative
politicking reinforced the emotions (especially anger and fear) that
strengthened tribal animus.

While political polarization may seem “normal’, it is getting worse
(lyengar and Krupenkin 2018), and it is not clear that our political
institutions and culture are robust enough to channel it in a way
that preserves the freedoms and efficiencies of liberal democracy
(McCoy et al 2018; Mudde and Kaltwasser 2018). It has also made
its way into the Orthodox Church, which is seeing a similar erosion in
its unity, vitality, and ability to perform its core functions (Hovorun
2018). While addressing such challenges is important, here | am less
interested in how polarization is affecting our institutions than in
what is doing to our ability to know. Specifically, | am interested in
how it affects our scientific and spiritual discernment.

Because they recognize how unreliable our fallen psychology and
sociology are and how difficult it is for us to be objective, both
science and Orthodox Christianity have developed individual
and social methods to improve objectivity. Both work best when
diversity is accepted, respected, and celebrated and break down
when it is not. Because it stigmatizes diversity and dehumanizes
the other, polarization blinds us and thus limits our ability to live and
serve well.® In the next sections of this paper | provide simplified
descriptions of the scientific and Orthodox methods of discernment
and how they are affected by polarization, providing examples of
ways diversity has advanced our sight and its lack has limited it.
After that, | describe what a society that was set up to see clearly
would look like and the primary virtues its members would cultivate.
| conclude with a theological reflection on why diversity is such a
vital part of knowing.

3 Haidt summarizes the social psychology behind this in part three of The Righteous Mind saying that it
both “binds and blinds” us. Greene (2013) put it this way; “morality evolved to avert the Tragedy of the
Commons” but it did not evolve to avert the problem of harmony between groups that adopted different
moral solutions (p. 26). While Haidt's solution is mainly about tolerance and appreciation of the other,
Greene’s is to create a meta-morality that everyone could buy into that would allow us to solve moral
disputes without compromising the moral integrity of any group.
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Seeing the Truth in and through Science: The Scientific Method

A repeatable finding in psychology is that people notice what they
expect to notice. While this tendency has social benefits, it creates
a clear challenge to objectivity. Even when we notice evidence that
challenges our expectations, we subject it to greater scrutiny than
we do confirming evidence. Instead of the “can | accept this” that
we give to things we expect, we ask; “do | have to believe this” of
things we do not. Worldviews, to include ideology, establish our
expectations. This provides adds cohesion to groups, but it does
so at the cost of discernment. There are situations where in-group
discipline is more important than objectivity?, but if our goal is to
know the world as it is and to make progress in and with it, we
need to overcome that bias. There are rare individuals who are less
susceptible to social pressure and confirmation bias, but consistent
progress requires a repeatable process - a set of rituals - that
generates objectivity even in the absence of such genius.’

The scientific method is such a process. For the purpose of this
discussion, | divide it into two parts. The first part of the process
focuses on maximizing individual objectivity; the second helps
correct the individual biases and blind spots that remain through
interaction with the community?®.

The Scientific Method
o Individual Processes: minimize and work around individual
bias
e  Mastery of relevant domains
e Hypothesis generation
e Data collection and analysis
e Pure experiments (most reliable)
e  Statistics and sampling (less reliable)
e  Comparative method and case selection
e llluminating anecdotes and process-tracing
(least reliable)

“This contributes to the debilitating power of anger and fear: not only do they narrow our scope (e.g.
“blind rage” “blind with fear”), they lead us to rally as a group and penalize dissent (the first dimension of
power) to the extent that we keep it to ourselves (the second level of power), even instinctively (the third
dimension of power).

5 Jonathan Rauch’s Constitution of Knowledge; A Defense of Truth (2021) develops this concept in depth,
applying them to material and value communities (e.g. science and religion).

¢ This is a simplification. The community is present each step along the way (Sloman and Fernbach, 2017;
for the theological equivalent see Boutineff, 2006). Simplifying it in this way is useful because it identifies
the intentional division between individual and communal effort. The socializing effects of the society on
the individual and the effect of the individual on the culture of the society remain important and speak to
the additive value of doing things well over time.
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e Acceptance, rejection, or modification of hypotheses
e Presentation to the community
o Communal processes: correct for mistakes, oversights, and
individual bias
e  Evaluation and improvement
e  Faculty and colleagues
e  Editors and peer reviewers
e Conferences
e  Publication
e  General reaction
e Rejection (or apathy)
e  Acceptance and/or improvement

None of these individual and communal rituals are foolproof, but if
they are done well they gradually provide more objectivity over time
(Sloman and Fernbach 2017).

Individual and communal biases can affect findings in ways that are
both subtle and severe. When the community is functioning properly,
both are eventually identified and challenged, if not corrected.
However, when the community is not healthy, as when it is dominated
by one side in a polarized society, the severe problems are more
likely to be given a pass and the small ones are unlikely even to be
noticed to the extent the findings presented match the biases of the
dominant group and/or the powerful in the community. Moreover,
findings that do not match the expectations of the dominant ideology
will be subjected to additional scrutiny, meaning that evaluation
will not (just) be on the merits but the social acceptability of the
findings. As the polarization and the domination of the academic
culture decreases in diversity, the power of a single worldview will
become hegemonic and findings that are not consistent with it will
cease being raised within it”. Falsification of data and “p hacking”
are examples of a severe problem; the less severe ones are, by their
nature, controversial (e.g. vocabulary, methods).

7 See Lukes 1974 and 1975. This kind of ideological dominance can create a situation similar to that
described in Kuhn (1962), but adding ideology and power to his analysis provide greater insight into the
dynamics of an imposed time of “normal science” and a more nuanced understanding of the role (per
Gramsci) subcultures can and have played in scientific progress and revolutions.

52



Seeing in and through the Logos; Orthopraxis and Ecclesiology

Any successful social system has managed to work with or around
humans as they are. Because human nature is constant, we should
expect some similarity in the ways they identify, treat, and deal
with our biases. This is certainly the case with regard to the general
contours of the scientific and Orthodox methods of discernment. As
with the scientific method, it is useful to divide the Orthodox method
into two parts: the individual and the collective. As in science, the
first part maximizes the potential for individual objectivity and the
second corrects the results of individual biases and mark-missing.

The Orthodox Method?

o Individual rituals: minimize and work around individual bias’
e  Regular immersion in psalmody, prayer, and worship
e  Study of theology and the lives of the saints
e  Cultivation of humility (and virtue more generally)
e  Continual repentance (critical introspection and
change)
e  Robust sacramental and spiritual life
e Service to others
o Communal processes: correct for individual bias'®
e Personal confession and dialog with a trusted elder(s)
e  Evaluation by peers and local community
e Ecclesiology: everything is subjected to the Church
for evaluation
e  Formal evaluation by the hierarchy of the
Church

8 Note that these two methods operate in overlapping (and ideally congruent) domains: the spiritual

and the material. This paper is based on my own experience that embracing the scientific method

can increase one’s spiritual discernment and that embracing the Orthodox method can increase one’s
scientific objectivity. A primary mechanism that makes this cross-fertilization so productive is the way
each increases the willing participant’s humility in a different way.

? See Johnson (2016) for the general theory and Perkins (2019) for a description of how these specific
rituals improve discernment.

0 In addition to the recursive relationship of the individual and society, there is a theological problem
with separating the method in this way. For the Orthodox Christian, Christ the Logos, the second person
of the Trinity, is the Truth (e.g. John 1; 14:6; 14:17; 17:17). Because of this, it can best be known in
relationship to Him. Two mundane ways to know Him is by seeing Him in others and attending to their
needs (Matthew 25:31-46) and by being part of His body - the Church (Matthew 18:20). The Holy Spirit,
the third person of the Trinity, is known as the “Spirit of Truth” because it leads people to Christ and
seals their union with Him (as in the sacrament of Chrismation). Because of this, the experience of Truth
always takes place in relationship. To go further down this theological rabbit hole, the Truth itself has no
independent ontology, but exists at its most primal level in union with the other two persons of the One
God in Trinity/Three Persons.
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¢ Informal evaluation by the lay priesthood of
believers!!

e  Specific criteria and boundaries for the acceptance
and rejection of major theological concepts and those
who make them even after correction (e.g. dogma,
heresy, anathema, ex-communication)

As with science, Orthopraxis is not immune from individual and,
dare | say it, collective biases. Individual biases can affect outcomes
in ways that are both subtle and severe. When the community is
functioning properly, both are identified and challenged, if not
corrected. When the community is dominated by one side in a
polarized culture or subculture, the severe problems are more likely
to be given a pass and the small ones are unlikely even to be noticed
- especially if they reflect the bias of the powerful in the community.
In the next section, | offer a brief digression into the role of virtue and
humility in discernment. After that, | will present examples of times
when discernment has broken down in the scientific and Orthodox
communities due to polarization and a lack of diversity.

A digression on the role of confident humility and other individual
virtues

In their book on the social psychology of doing science well (and
poorly), The Knowledge lllusion; why we never think alone” (2017),
Sloman and Fernbach repeatedly talk about the need for humility
when trying to know and assert knowledge (see also Bullock et
al 2015). For Orthodox Christians, humility is the cardinal and
mother of virtues. Without it, theology and education just give us
more words (and authority!) we can use to justify the alleged truths
that our instincts give us (Kahneman 20XX, Haidt 2013, Greene
2017). Nor can this be the artificial humility of the manipulative,
the coerced humility of the oppressed, or a misguided rejection
of genuine expertise. When | taught analytic tradecraft in the
intelligence community, | encouraged the cultivation of the virtue of
“confident humility.” In order to be a contributing part of a discerning

11 Discussions of ecclesiology are often limited to the formal hierarchy of patriarchs, metropolitans,
archbishops, bishops, abbots, priests, and deacons. This is a mistake and is both a cause and
consequences of clericalism, a bias that produces suboptimal outcomes in many areas. Respecting and
empowering the special role of the laity and lay ministries (e.g. theologian, historian, pious believer) can
help eliminate this bias and ameliorate its cumulative effects. Done well, it also empowers clerics in their
ministry and strengthens the institutions and performance of the Church at large.
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community, we have to cultivate and share our expertise, but to
hold any opinion even about religious and secular dogmas - light
enough for correction and to hear others as something other than a
threat'2. This can only come if we have enough self-confidence to
transparently share our methods and results without tying our self-
worth to them or how others react to them.

We should also cultivate a watchful introspection to help us identify
our own biases and the extent to which our actions, reactions, and
thoughts are tribal and identity-driven. Ideally, we would have
gentle and insightful mentors to guide us in this kind of enlightened
self-understanding®® and would make ourselves available and useful
to others in this same capacity. Doing so requires a level of self-
understanding and communication (especially listening!) that can
be taught to but is rarely developed on its own. As this ability to
understand the other is developed, a useful default is to be charitable
towards the intent, insights, and work of others, especially when our
(tribal, proud, and often strong) instincts make it easy to identify
faults in their character and presentations.

All of us have seen when the lack of these virtues has led to suboptimal
outcomes. The importance of these virtues - and especially humility
- begs the question of how well we model and teach them in our
universities, seminaries, parishes, and communities (especially virtual
ones!). It's not that anyone is against the cultivation of confident
humility, charitable listening, and communities of trust. Rather,
institutions and habits that would actually train us for them are
absent from our academic culture!®. Discerning the proper way to
train academics is thus as subject to tribal group think as everything
else (and more proof that we always need to diversify past our level
of comfort).

12 Speaking truth - aka prophecy - also requires community. It is easy to mistake depth of feeling and
righteousness for proximity to truth. The greatest finding in the field of moral psychology is that the
strength of our passion is only loosely correlated with objective truth/need (Haidt 2012; Greene 2013).
Ditto for being able to find others who share our passions (i.e. it's a poor indicator of truth/value). This is
a great example of the role of community - a diverse community! - in discernment.

13 There is a lot of attention in the monastic literature on selecting a good mentor. | recommend to
seminarians and parishioners that they cultivate relationships of trust and vulnerability with a diverse set
of mentors. It is useful to have such a relationship with at least one person who thinks very differently
from us. | am blessed with several spiritual companions that tell me things | need to hear in ways that |
can actually hear and act on.

14 With the partial exception of mentorship and community (but see heterodoxacademy.org). My sense
is that there is little cultivation of trust and respect with the ideological other (but that is anecdotal and
colored by my own status as an outsider). Ditto for priests and theologians, although the ideologies that
dominate in academic and Orthodoxy are reversed.
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Polarization and the breakdown of discernment; two examples

The popular press is full of examples where polarization has led
one tribe or another to stray from reliable science. The challenge
of writing about it is not a dearth of examples, but the fact that
the examples we are exposed to are very much driven by our
own tribal affiliations. Even when we bother to expose ourselves
to the media of the other, we are not reading the same accounts
they are. The lack of objectivity in the other is glaringly obvious to
us (“fake news!”), but its lack in our own press is really difficult for
us to see. Rather than picking one from each side, | am going to
offer one example that both sides erred on: the reaction to COVID.
When a new challenge comes, the most useful thing would be to
gather experts from all the relevant fields and across the ideological
spectrum and have them weigh in on the best way to understand,
frame, and react to it. Opposing views would have been charitably
evaluated as representing valuable populations, even when we are
not convinced of their relevance. The “rally around the flagpole”
effect would have reminded us of our common identity and made it
the most salient one.

This is pretty much the opposite of what happened. Discussions
of COVID were as toxic and politicized as everything Trump-related
(for and against). Opponents were accused of operating in bad faith
while each side rallied around their own experts. This is still fresh in
our minds, so there is no need to describe the details. If we are at all
introspective we also remember how poorly we regarded those from
the other tribe who so callously disregarded everything that is right
and good in favor of their own narrow political gain®®. If we take
the challenge of discernment seriously, we also have to recognize
that in doing so we were falling into a well-worn analytic rut -
justifying our instincts and preferences with cherry-picked evidence
- and generally acting in a way that leads to suboptimal outcomes
in several domains. The point here is not that one side or the
other was right or wrong, or even to evaluate who was righter than
another. The point is that we would have had better outcomes - to

5 It is rare to see the tribal virtues of communal health/care (liberal), stability (conservative), and liberty
(liberty) so starkly presented (in addition to Haidt 2012 and Greene 2013, see Kling 2013). Polarization
allowed members of each group to see the policy that maximizes its virtue as the only one that wouldn’t
destroy civilization. It was rare to find moderates who were willing to accept the concerns of each
community (as voiced by their experts) as important and relevant on their merits. Fake news is a thing, but
it shouldn't be our default judgement whenever we hear something that raises our hackles.
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include the healing of some of our divisiveness - if the contributions
from all the relevant domains and significant tribes were charitably
evaluated and taken into account when crafting and modifying our
reactions and policies. Instead, we got the worst outcome possible:
suboptimal policies and increased polarization.

The discussions surrounding COVID were toxic in the general
population, but Orthodox Christians fared no better. The general
climate of black-and-white thinking that has increasingly plagued
American society over the past ten years has found a home in
the Orthodox Church as well. While the divisiveness surrounding
President Trump played a role, Orthodoxy offered its own excuses
to falsely demonize the other and sanctify the self, most notably a
politicized pan-Orthodox council in Crete (2016) and a contentious
decision by the Ecumenical Patriarch of Constantinople to grant
canonical recognition and autocephaly (independence) to a group
of Orthodox Christians in Ukraine that operated independently
from both Moscow and its and well-established Orthodox Church in
Ukraine (Denysenko 2018; Perkins 2018). Moreover, these lined up
well with the ideological cleavages for and against President Trump
and COVID. Moreover, the availability of the most obvious valence
(i.e. unifying) identity, namely Orthodoxy and unity in Communion,
was decreased when the Moscow Patriarch severed Communion
with the Ecumenical Patriarchate.’® As with general society, the
polarization was further exacerbated by the social isolation of
COVID as people sought out like-minded communities online while
missing out on the usual opportunities to engage with people from
different backgrounds in their local parishes”. The self-selection
into communities that happens naturally on-line is generally slower
to happen in the physical world but picked up its pace as the Russian
Orthodox Church carved out its position in opposition to the Greeks,
diversity, secularism, etc.; and people increasingly sorted themselves
into parishes to match their politics.

No issue is more emblematic of this process than the distribution
of Communion. In Orthodoxy, the Mystery of Communion is

16 To include all the Churches and dioceses that are under it. Most notably the largest Orthodox Church
in America, the Greek Orthodox Archdiocese of America (the largest group of Orthodox in America), and
the Church | am a priest of, the Ukrainian Orthodox Church of the USA.

7 The tests of contact theory are mixed (Putnam and Campbell 2010) but generally positive. Anecdotally,
one of the functions of the agape meal (coffee and lunch after Liturgy) is to develop the social skills (like
tolerance) of parishioners while increasing the strength of the community.
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foundational to the life and faith of the believer to the extent that
it defines and signifies membership in the Church (i.e. who is “in
Communion”, who is “ex-communicated”). While all religions had to
consider the best way to balance participation and risk, the Orthodox
Church’'s method of Communion takes on a visceral significance
because, for at least a thousand years, the Body and Blood of Christ
has been distributed to believers from a common chalice, with a
common spoon. This has long been an issue for people who are
risk-averse and highly germ-focused, but until the COVID, that
group was fairly small and quiet. During COVID, that group grew
and became more vocal. The Orthodox Church is decentralized, so
Churches and bishops crafted and offered a range of solutions, from
disposable spoons to wiping the spoons with grain alcohol between
communicants, to teaching and business as usual. As with federalism
in the US political system, this was a reasonable response. But as
with the variable responses to COVID among the US states®®, the
reaction to variation was overwrought and damning, with the most
conservative accusing those who modified the rite of heresy and the
most adaptable accusing the most traditional as uncaring. As with
the secular response to COVID, both sides offered sound theology
and (less sound) science to support their positions.*”

As aresult, the odds of reconciliation between the Russian Orthodox
and their fellow travelers and the Greek Orthodox and their fellow
travelers have diminished considerably. Moreover, the opportunity
to use this as an opportunity to work out a common understanding
of the Eucharist after honestly considering the input of all parties
was lost. Most significantly, the ability of the Church to fulfill its
core functions has been further compromised.?°

It takes a lot of effort to overcome our individual instincts and
our communal ruts, but we know we must. All of us remember
having conversations with others about masks, social distancing,

8 The headlines and leaders on the right and left continually vilified the governors of states led by their
opponents, with the left accusing Republican governors of imposing a death sentence on their citizens by
implementing fewer restrictions and the right accusing Democratic governors of tyranny for implementing
more.

¥ |tis hard to exaggerate the tragedy of this event. | offered an essay (https:/www.orthoanalytika.
org/2020/03/18/evangelism-the-coronavirus-and-communion/) and several podcasts and livestreams on
the subject calling for charity and an appreciation for diversity. In general, the Orthodox world mirrors the
secular world, with its own labels, ideologues, websites, and symbolic shibboleths.

20 The diabolical and tragic irony of the Eucharist becoming a source of division among the Orthodox
should be lost on no one. | am researching the way people variously frame their understanding of the
Eucharist and other rituals for my dissertation.
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and worship. Many of us had those conversations with people
who were part of a polarized tribe. We remember how unfruitful
they were. How they rarely led to either of us learning anything or
changing our position and how often they went sideways. These
conversations were rarely fruitful and did nothing to spread either
truth/discernment or love. And this was in the middle of a pandemic
when the need for connection, support, and healing were so great.
We need to foster a greater appreciation for how often our own
opinions (and especially our affective commitment - the thing that
usually drives our certainty) is identity - driven. The way out of this
has two parts: the cultivation of humility and relations of respect
with people who think differently than we do.

Two positive examples of how diversity increases discernment

The two examples treated above remind us how difficult it is to trust,
hear, and learn from the opinions of others. We remember how we
felt about people who had different opinions about lockdowns and
mandatory public mask use, how easy it was to accuse them of being
misled by fake news or of operating in bad faith, and how seldom we
took the time to go deeper and find the real motivations for their (and
our) opinions. Polarization doesn't just blind us to the real thoughts
and motivations of others, it keeps us from seeing objectively (in
the light of Christ) because discernment requires community and
works best when that community values the diverse experiences
and expertise of others. Thanks to an increasing appreciation for
the value of inclusiveness?!, we have plenty of examples of what this
looks like when it is done well. For example, the fact of structural
discrimination was not taken seriously until university faculties
came to include and respect the voices of previously marginalized
minorities. Their witness?? took the issue of structural discrimination
initially from the third realm of power (i.e. where the lays dormant
and unnoticed, at least by the dominant culture) to the second realm
of power (noticed, but excluded from political consideration) to the
first realm of power (which allows for debate over framing and policy
responses to the question; see Lukes 1974). While polarization
makes it more difficult for us to develop a common solution, at least

21 Won in large part through the efforts of marginalized groups and their allies to challenge the status quo,
but then accepted based on the obvious merit of inclusion.

22 The use of this word is intentional. It includes scholarship and active advocacy as well as the more
subtle but powerful interactive effect of perspective (lived experience) and mutual respect.
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both sides recognize the reality and importance of the issue. As a
result it is now a political issue and failure to address it one way of
the other is likely to be penalized at the ballot box.

Orthodoxy also has some success stories of how increased diversity
within parishes, theological faculties, and clerical and lay leadership
has allowed the Church to recognize and begin to address long-
standing problems. The prayers of initiation are a good example. It
took several centuries for those in power in the Church to recognize
the way misogyny had worked its way into the rites surrounding
birth, and especially into those welcoming the mother back into
active Communion (Frost 2019). While those prayers are still in use
most Churches, some bishops have blessed alternatives (including
older versions of the rites) that do not assume that the blood of
childbirth is sinful for the mother. In order for change to occur, two
things had to be available: theologians who were able to see long-
standing traditions with new eyes (to include a generation of women
with strong academic credentials) and hierarchs who respected
them enough to consider their input®. Even the example of COVID
is instructive: lay theologians and scientists were quick to offer their
expertise to the broader community and many bishops took their
advice seriously as they developed their responses. This included
offering scientific, historical, and theological information about the
use of the common spoon for Communion.

Some Complicating Factors in Orthodoxy

Tribal conservative theologians are tempted to see themselves as St.
Mark of Ephesus and never as Tertullian; tribal liberal theologians are
tempted to see themselves as St. Gregory of Nyssa and never as Pelagius.
(A personal observation of the author)

That is not to say that an appreciation for diversity comes easily
to Orthodoxy. It is so conservative in its orientation that it spells
Tradition with a capital T! Some of its biases, such as its reliance on
the Seven Ecumenical Councils (325-787 AD), are intentional and
beneficial. However, some are negative side-effects of otherwise
beneficial institutions. While this list is incomplete (it would take a

23 As a non-Ukrainian priest and theologian in the Ukrainian Orthodox Church of the USA, | have
benefitted from another kind of openness to diversity.
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diverse community to come up with a more complete one), | offer it
as part of the kind of introspection described above:

o Orthodoxy has the category of Dogma and a process for
its revelation and defense. This is a strength, but without
discipline, that category and surrounding concepts like
heresy, heretic, and anathema are misapplied. Dogma
requires unanimity, but not everything we believe and do
with unanimity is dogma. Questioning such things is not a
challenge to Orthodoxy. Our instincts have been formed
by dogma, but we misapply the instincts that have formed
around it to our detriment.

e Our all-male priesthood and strong monastic witness are
blessed, but they create biases and blind spots that we must
be open about and work against. Having both meal and
female lay leaders and theologians in positions of trust and
responsibility helps with this.

e For conservative Orthodox: black and white thinking can
be correlated with increased deference to authority among
the laity and increased authoritarianism among the clergy
(Haidt 2012). We have to accept that some things that feel
black and white really are gray and that clergy can be wrong.
Listening to and respecting the witness of non-clerical, non-
monastic “liberal” Orthodox perspectives can help with this.

e For liberal Orthodox: tolerance and openness really can lead
us to accept things that are harmful, sinful, and/or heretical.
Listening to and respecting the witness of “conservative”
Orthodox perspectives can help with this.

In both politics and religion, when liberals and conservatives are
polarized, they become caricatures of their ideals. Tolerance and
charity are virtues because they make us better as individuals and
as a society.

Conclusion: Harmony is a feature of the Pattern.

To summarize my argument, polarization keeps us from seeing things
well. We need inner peace. quiet humility, and reliable processes in
order to increase our individual objectivity. This is difficult and we are
continually tempted away from it. We need to listen to people who
think differently than and disagree with us in order to see objectively
but find it far too easy to ignore, marginalize and dehumanize them and
delegitimize their voices. Instead of relying on our basic preferences
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(which are the rider on the elephant of our moral instinct; Haidt 2014),
we can build rituals that move us into a better place. In the intelligence
community, one such solution was assigning a person or team to be
the “red team.” In academia, it means cultivating diverse faculties and
understanding their research and perspectives from the inside. In
religion, it means empowering diverse lay voices and lay theological
education and putting them in positions of trust and responsibility.
Across domains, it means taking individual formation towards the
virtues of self-knowledge, humility, confidence, and sociability
seriously. In the intelligence community, the failures of 9/11 and
WMD led to the kind of (Congressionally mandated) organizational
introspection that forced it to take this seriously and it responded
well. Academia has made some gains in diversity?* and self-care, but
progress remains uneven. The Church has benefitted from its increased
diversity; the greatest current threat to its objectivity and vitality is the
schism between its most conservative and liberal Churches.

Differences in constitution and orientation (including liberal,
conservative, and libertarian) are part of the design (Haidt 2012;
Greene 2013). When differently constituted and oriented people work
together, at the most basic level, they keep each other honest. Our
psychology is such that it makes it easier for us to the flaws in others
than in ourselves®. Another benefit is complementarity: thanks to
varying experiences, disposition, and education, people bring different
gifts to the table. Having a diverse group that has learned to respect
one another moves the whole enterprise to the next level. While these
mechanisms are secular and work without invoking anything deeper,
the reason those mechanisms exist at all is because they flow naturally
and automatically from the deeper magic. The ontology of unity (in
plurality) is baked into everything. Working in congruence with this
fundamental reality brings grace and makes us part of the plan for
redeeming all of creation. We are in the process of growing into a
new humanity (in the Logos) where differences no longer divide but
provide blessings. We no longer need live in the tribal world of Babel;
a world where differences blinded us and set us against one another.
The miracle of Pentecost has transformed diversity into a mechanism
for discernment and more opportunities to love?®.

25 Comedians have made entire careers out of describing how this works (well and poorly) in marriages.

% This is a critique to my presentation that warrants its own section in this paper. In the conclusion to their paper
on healing polarization Baron et a (2021) note that inclusion requires limits. It is certainly the case that some people
really are too malformed to be included in our communities. Racists and the excessively woke seem to be miscreants
the left and right are currently targeting for de-platforming and cancellation. However, polarization leads us (as
individuals and communities) to over-diagnose these and all other sins. Both sides can marshal evidence to convince
their side that conservatives are racist and liberal statists are tyrants, but most of the indicators they use for such
broad condemnations would not pass muster if each side understood, listened to, and respected the other (and
generally avoided the hubris of discerning intentions and reading minds; Adams 2019). Because they lack charity and
empathy, such analyses are inaccurate and divisive. In other words, they are a fruit of polarization and decrease the
opportunities for reconciliation (Somer et al 2021). We would do better without such catcalling (Hochschild 2016).
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Psychological Perspectives
on Artificial Intelligence
and Human Distinctiveness

BRENDA K. O’REILLY, PHD,
LICENSED CLINICAL PSYCHOLOGIST

You may remember the movie, Her,! from 2013, in which a man falls
in love with his seductive, wholly attentive, artificially intelligent
operating system. This sci-fi film envisions a future in which Al
relationships substitute for human connection.

Well, that future is here: Did you know that you can go online to
nomi.ai? and connect with “An Al Companion with Memory and a
Soul"?® The website goes on to say, “...Nomi's humanlike memory
and creativity foster a deep, consistent, and evolving relationship...
Nomis pick up on and rememberyour preferences, habits, tendencies,
and the little details that make a relationship real and fulfilling.”*

What do we make of this phenomenon? Certainly, we are challenged
to consider the impact that Al technology may have on human
relationships. Relatedly, we will look at the role of psychological
science in artificial intelligence, as well as how human beings are
distinctively different from artificial intelligence. We will also reflect
on whether Al is dangerous or beneficial.

Artificial Intelligence and Psychological Science

A growing area of psychological science involves the development,
use, and impact of artificial intelligence.> Clinical practitioners are

! https:/www.warnerbros.com/movies/her/ (September 6, 2024)

2 https:/nomi.ai (September 6, 2024)

3 https:/nomi.ai (September 6, 2024)

4 https:/nomi.ai (September 6, 2024)

5 American Psychological Association Services, Inc. “Artificial Intelligence,”
https:/www.apaservices.org/advocacy/artificial-intelligencefactsheet.pdf?utm_source=apa.org&utm_
medium=referral&utm_content=/search (August 9, 2024)
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navigating an increasingly complex environment where Al tools
are capable of evaluation and diagnosis, and can even write one’s
therapy notes.®

Acorresponding area of Al development in the practice of psychology
is using Al as a psychotherapy support tool.” We know that there is a
critical shortage of mental health professionals in the United States,
and a growing number of potential patients.® Al driven chatbots are
designed to help fill that gap by giving practitioners and patients a
new adjunct to therapy.

For example, there is a phone app called Woebot9 (as in “Woe
is me”"19) that uses the text function of the app to mimic CBT, or
Cognitive-Behavioral Therapy. Because Woebot is rulesbased
artificial intelligence (meaning it's programmed to respond only
with information stored in its database), it is very predictable and
representative of CBT.1!

However, there are chatbots that use generative Al (meaning that
they scan the internet for data), which can result in them making
mistakes or giving fictitious answers. This happened with a chatbot
called Tessa, which was designed to help prevent eating disorders.
It was discovered that Tessa was giving advice that ran counter to
usual guidance for someone with an eating disorder, such as to limit
caloric intake and to use a skinfold caliper to measure body fat.?The
National Eating Disorders Association removed this chatbot from its
website after receiving an uproar of complaints.t?

5 American Psychological Association Services, Inc. “Artificial Intelligence,”
https:/www.apaservices.org/advocacy/artificial-intelligencefactsheet.pdf?utm_source=apa.org&utm_
medium=referral&utm_content=/search (August 9, 2024)

6 Maelisa McCaffrey, “Review of Clinical Notes Al: Mental Health Progress Note Generator,”
https:/www.youtube.com/watch?v=5W_180Kq=JM&list=PLCy5QoU3dsbHG5_
RWj8XZH9p7Sd835ndI&index=6 (August 9, 2024)

7 Jon LaPook, “Mental Health Chatbots Powered by Artificial Intelligence Developed as a Therapy Support
Tool,” CBS News/60 Minutes. https:/www.cbsnews.com/news/mental-health-chatbots-powered-by-
artificial-intelligenceproviding-support-60-minutes-transcript/?intcid=CNM-00-10abd1h, July 7, 2024.
8William A. Haseltine, “Solving the Mental Health Provider Shortage,” Psychology Today.
https:/www.psychologytoday.com/us/blog/best-practices-in-health/202309/solving-the-mental-health-
providershortage, September 22. 2023.

¢ https:/woebothealth.com (August 1, 2024)

10 Jon LaPook, “Mental Health Chatbots Powered by Artificial Intelligence Developed as a Therapy Support
Tool,” CBS News/60 Minutes.

1 Jon LaPook, “Mental Health Chatbots Powered by Artificial Intelligence Developed as a Therapy
Support Tool,” CBS News/60 Minutes

12 Jon LaPook, “Mental Health Chatbots Powered by Artificial Intelligence Developed as a Therapy
Support Tool,” CBS News/60 Minutes.

13 Kate Wells, “An Eating Disorders Chatbot Offered Dieting Advice, Raising Fears about Al in Health,”
NPR._https:/www.npr.org/sections/health-shots/2023/06/08/1180838096/an-eating-disorders-
chatbot-offered-dietingadvice-raising-fears-about-ai-in-hea, June 9, 2023..
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Protecting people from harmful information, while safely
utilizing the power of Al, is a challenge in the use of chatbots for
psychotherapeutic support.

In a broader sense, what are the potential harms of any of these new
Al tools, in any environment, and how can they be avoided? How can
the benefits of Al be maximized? Research psychologists, with their
expertise on cognitive biases and cultural inclusion, as well as their
competence in measuring the reliability and representativeness of
datasets, have a growing role in these discussions.

Predictive Al, which is designed to make guesses about the future,
is being used in human resource departments to suggest which
candidates will succeed on the job; it is being used in hospitals to help
decide who should be sent home or admitted for a stay. However,
biased algorithmic decision-making has been reported in these and
other settings. This may occur when the data used to train a system
are inaccurate or do not represent the population it intends to serve.
It can also happen unexpectedly, as even an algorithm’s developers
may not understand how an Al system derives its answers.®

This happened when an Al system called Retorio*¢ claimed to predict
future on-the-job behavior and performance by analyzing video
interviews with job candidates. Researchers discovered, however,
that random visual cues, such as wearing glasses or a scarf, extremely
and erroneously changed a candidate’s score.””

Psychological researchers have published guidelines for conducting a
“psychological audit,” a way to evaluate how an Al model might impact
humans.®® Although discussions around algorithmic bias frequently
focus on high-stakes decision-making, such as a hiring selection, it is
just as important to audit other applications of this technology. What
if an Al-driven career guidance system inadvertently steered a woman
away from jobs in STEM (science, technology, engineering, and math)?
This would have a profound effect on her life and career.??

14 Zara Abrams, “Addressing Equity and Ethics in Artificial Intelligence,” Monitor on Psychology,
https:/www.apa.org/monitor/2024/04/addressing-equity-ethics-artificial-intelligence, April 1, 2024
15 Zara Abrams, “Addressing Equity and Ethics in Artificial Intelligence,” Monitor on Psychology.

16 https:/www.retorio.com (August 1. 2024).

17 Joshua Rothman, “In the Age of A.l., What Makes People Unique?” The New Yorker,
https:/www.newyorker.com/culture/open-questions/in-the-age-of-ai-what-makes-people-unique,
August 6, 2024.

18 Zara Abrams, “Addressing Equity and Ethics in Artificial Intelligence,” Monitor on Psychology.

19 Zara Abrams, “Addressing Equity and Ethics in Artificial Intelligence,” Monitor on Psychology.
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Atrtificial Intelligence and Human Distinctiveness

How does Al differ from being human? One might assert that we
are speeding toward “self-erasure.”?® A Large Language Model
such as ChatGPT,?! which enables machine-generated speech and
writing, relieves us of the task of being human. There is a loss of
insight, subtlety, opinion, judgment, and involvement.

For example, if you were tasked with writing the eulogy for your
best friend, would you really want Al to do that for you? As Al
becomes more predominant in our society, we are tempted to let it
stand in for our own subjectivity. The challenge of articulating life
in the firstperson is central to being human. Because these new Als
are language machines, they are directed squarely at our nature.??

And our notions of intelligence are closely tied to language.® A
chatbot does language without also thinking, feeling, willing, or
being. These LLMs, or large language models, are fed massive
sets of data and are trained to find patterns in them. When the Al
produces something that looks like it is doing language, it seems
like it has a mind. However, the only genuine linguistic things we
have ever experienced are living beings that have minds.?*

In some ways, intelligence may be attributed to Al; it can do what
we might typically refer to as cognition.?> But there is nothing to
indicate that Al has an identity or a will or desires. In fact, much of
what produces will and desire is located in the body; the complex
relationship between intentionality, our unconscious, and how we
function physiologically and neurologically as a body in the world.
There are strong indications that the body is important for how
we can think and why we think and what we think about.?¢ Even
though Al may produce art, for example, we are attracted to art
made by humans because we care about what humans say and

feel about their experience of being a human with a body in our

20 Matthew B. Crawford, “Al as Self-Erasure,” The Hedgehog Review, https:/hedgehogreview.com/
webfeatures/thr/posts/ai-as-self-erasure, June 11, 2024.

2! https://chatgpt.com (August 3, 2024)

22Matthew B. Crawford, “Al as Self-Erasure,” The Hedgehog Review.

2 Navneet Alang, “Al Is a False God,” The Walrus, https://thewalrus.ca/ai-hype, May 29, 2024.

24 Navneet Alang, “Al is a False God,” The Walrus.

25> Navneet, Alang, “Al is a False God,” The Walrus.

26 Navneet Alang, “Al Is a False God,” The Walrus.
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environment.

There are crucial differences between being a thinking computer
and a human. Al systems do not have the ability to be virtuous, that
is, to have the qualities of courage, honesty, integrity, imagination,
empathy, curiosity; to love, to have faith.?” As computers pretend
to have virtues, might we lose track of what these virtues actually
are?

The abilities of Al can be powerful, but never truly humanlike.

As Orthodox Christian mental health professionals, health care
providers, clergy, and theologians, we know that people heal
in the context of a relationship. And we know that only humans
can offer empathy, compassion, curiosity, and understanding.
Artificial Intelligence can have the effect of obliterating real human
connection.

In expanding upon the meaning of our human creation in the
image and likeness of God, our faith teaches us that we are created
for fellowship and communion with the Triune God, that we are
to be in relationship with our fellow humans, that personhood is
interpersonal, and that our purpose in life is to develop from an
individual (which signifies separation) into a person (which indicates
communion).28

Artificial Intelligence - Dangerous or Beneficial?

Going back to the movie, Her, which | referenced at the beginning
of this paper: The relationship between the protagonist in the
film and his Al operating system does not end well. Will the Al

revolution in our society end well? Does Al represent a threat?

Some fear that we will lose control of Al; that any defenses built

27 Joshua Rothman, “In the Age of A.l., What Makes People Unique?” The New Yorker.

28 Kallistos Ware. “'In the Image and Likeness’: The Uniqueness of the Human Person.” In John T. Chirban
(ed.) Personhood: Orthodox Christianity and the Connection between Body, Mind, and Soul (Westport: Bergin
& Garvey; 1996), 3 - 6.
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into it will be undone by a super-intelligence, and that Al could
pose an “extinction-level” threat to humans.?” Others insist that
the Al movement is already slowing down.° One asserts that Al
is a false god®! and another implies that it is demonic.3?

Let us remind ourselves that nothing that is created exists or
is sustained outside of God. Al, like any modern technology,
is not in and of itself evil.®® Yes, it can be used for evil. Al and
technological advances can also contribute to the healing of
our wounded world. Perhaps one day Al will be responsible for
eradicating cancer. Good things emanate only from our Creator,
the source of all good.

Certainly, as rational beings, we are challenged to evaluate
any form of Al through a critical lens.®* As Christians, we are
challenged to contribute to the common good.

Perhaps the real threat with super-intelligence is whether it
is used in a thoughtful, strategic, and responsible way for the
benefit of humanity, or whether it is weaponized in an unethical,
malicious manner which can cause great harm. May God grant us
discernment.

29 Matt Egan, “Al could pose ‘Extinction-level’ Threat to Humans and the US must Intervene, State

Dept.-commissioned Report Warns,” CNN, https:/www.cnn.com/2024/03/12/business/artificial-

intelligence-ai-reportextinction/index.html, March 12, 2024.

30 Christopher Mims, “The Al Revolution is Already Losing Steam,” Wall Street Journal,
Https:/www.wsj.com/tech/ai/the-ai-revolution-is-already-losing-steam-a93478b1, March 31,
2024.

31 Navneet Alang. “Al Is a False God,” The Walrus.

32 Paul Kingsnorth, “Al Demonic: A Spiritual Exploration of Al.,” Touchstone: A Journal of
Mere Christianity, https://www.touchstonemag.com/archives/article.php?id=36-06-029-
f&readcode=10996, November/December2023.

33 Bernard Peter Robichau, “Al: A Theological Response,” Touchstone: A Journal of Mere Christianity,

https:/www.touchstonemag.com/archives/article.php?id=37-05-030-f&readcode=11126&readth

erest=true#therest, September/October 2024.

34 Bernard Peter Robichau, “Al: A Theological Response,” Touchstone: A Journal of Mere Christianity
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MISSION - MALAWI

V. REV. ROBERT HOLET

In beautifully mild Sunday in mid-July 2024, in Blantyre, Malawi,
| experienced a confluence of my two very distinct steams in the
one Orthodox Church - the Ukrainian Orthodox Church of the
United States and the Orthodox Archdiocese of Malawi under
the Patriarchate of Alexandria, Africa. On that | concelebrated the
Divine Liturgy with Fr. Nicodemus Chilembwe, the vicar general
of the Archdiocese, at Holy Resurrection parish which he serves.
It was strange, but glorious commingling of West and East, Africa
and America, Greek and Ukrainian and English in a flowing worship
and praise of the parish faithful in their native Chichewan dialect.
The Liturgy was just one highlight of many in my whirlwind tour of
Malawi, which is quaintly and appropriately called, ‘The warm heart
of Africa’

Standing before a congregation of Malawians at Holy Resurrection
Church, | sang the Alleluia, in a simple melody commonly sung in
our American Ukrainian churches. As | concluded my singing of the
verse, the Malawians echoed the melody - rising in full voice with
natural African harmonies that resonated through the cavernous
concrete church where we gathered. That universal song of Hebrew
and Christian liturgical praise - Alleluia - would help to bridge the
vast gap between my two worlds. This is an experience known in
Christianity from its earliest days, (Eph. 5:19) when St. Paul’s words
were, perhaps, intended for the very purpose of fostering unity
of the Church - an ongoing need ever since - between cultures,
traditions, creeds and ethnicities. Music will do that; a song sung
together unites us in a mysterious, soulful way. The Church is one.
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At times, this Malawian encounter was more of a collision of Faith,
culture and life experience.

Our drive to Blantyre from the airport in the Malawian capital of
Lilongwe was a 21t century immersion experience into colliding
peoples, cultures and at times, motor vehicles. As we bounced
down Highway M1, the main artery connecting all of Malawi, horns
blew, drivers dodged bicycles and motorbikes and tires cratered
into potholes of this multi-purpose roadway, torn up from recent
floods and reconstruction. It reminded me more of the country road
behind my house than the high-speed Interstate highway that we
Americans take for granted. A pungent odor filled the air; burning
grass, the purpose of which was to flush out the rodents that would
then be served up for dinner for many families that night. Learning
this, fasting suddenly took on a personal appeal.

Signs of poverty were impossible to miss and harder to ignore, even
if only glimpsed in passing when highway M1 meandered through
a market area. Cluttered with stick huts serving as storefronts,
people presented their wares of food and household necessities to
passersby in vehicles or on foot. If they cannot sell, they may not
be able to buy what they need - starting with something to eat for
their kids.

Fr. Nicodemus told me that one man peddling a bicycle loaded with
charcoal he had fired at home to sell at the market (50 kilometers
away) would spend two days each week just traveling to market. He
would then turn around and go home, only to make more charcoal to
load up and haul the following week. This was his life work, making
the effort to provide for his family.

We Americans take our good roads and our 24/7 supermarkets for
granted. We panic when these are missing for even short times. The
reliable lifeline of food, water, shelter, financial wellbeing and health
care that is ours is unknown to Malawians. They must find another
way to live - day to day - through trusting God while relying on
family and community in relationship.

The Isaiah 44 Project

The experience of Malawian Christianity has been an encounter
with deep spiritual meaning for me. It arose through a meeting with
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a Protestant missionary and friend, Rev. Don Ward, who traveled
to Malawi in service of an organization called Equipping Leaders
International (ELI). After some inquiries, | contacted two Orthodox
priests in the Malawian Archdiocese - Fr. Nicodemus and Fr. Ezekiel
Chikaonda, who in turn introduced themselves to Rev. Ward during
one of his visits. Eventually, through the miracle of the Internet, |
was able to speak directly with them and was struck by how much
we had in common as priests living in the great spiritual tradition of
Eastern Orthodoxy. Very candidly they shared their deep faith and
the joy of serving their communities, at times facing great personal
or practical difficulties, in offering a glimpse of what it means to be
African, and to be a Christian, an Orthodox Christian. | felt the bond
of relationship in Christ with them.

In addition to teaching missionaries, ELI takes upon itself the spirit
of service in practical ways, providing assistance with agricultural
needs in Malawi, but especially in drilling bored wells (called
boreholes in Malawi) to supply fresh, clean and safe water in local
communities. Because piped water delivery to homes is rare except
for the wealthiest areas in cities, water for daily consumption,
cooking, washing, etc. must be hauled from nearby natural sources
like streams or lakes.

Women and children begin their day very early in the morning to
walk miles with empty containers, and return the water to their
homes. This way of life is dangerous. Failing to get water brings the
perils of dehydration, especially during hot, dry weather. Children
do not thrive if their mothers do not produce sufficient breast
milk. And the water received, often from stagnant sources shared
by roaming animals, may be contaminated with very serious water-
borne bacteria, - leading to life-threatening diseases including
cholera. Though there are significant rivers in Malawi, these diseases
are still present and are especially dangerous to those (like visiting
Americans) who do not have natural immunities developed.

My wife Christine and | were struck by the ready availability to us
of water in abundance from our own deep well. We decided that
we would try to help supply water to a community of people that
needed it, partnering with the ELI ministry.

Well drilling in a remote village in Africa is a community event.
When the big truck rumbles in, sets up, and cranks its boring
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equipment, the people stand in awe, as if at watch. Then - when
the pressurized water emerges from the borehole - it's a miracle
to behold! A great shout goes up as people see the water gush
forth (Is. 35:6). Spontaneous praise of God, expressed in song and
dancing in the spray and the mud, is a celebration to behold! Life is
being transformed. Seeing this joy via video (thanks to God for the
Internet!) became our joy - shared through this relationship; and we
wanted to share this blessed experience with as many people as we
could! And so, we prayed that God would bless our efforts to help
His people in Malawi.

We told the story of the well to others, who indicated their
interest in supporting the effort. With the assistance of those more
knowledgeable about funding, vendors and equipment, we were able
through U.S.-based churches to move the Project funds we received
from our supporters to the Orthodox Archdiocese of Malawi. Fr.
Nicodemus and his team work with the local contractors to survey,
supply and maintain boreholes in communities that needed them
- using Orthodox Church properties as borehole drilling sites.
Each well can the become a ministry of the local church to their
own community, fostering common life and good will, fostering
relationships, and even encounters with the Orthodox Faith.

As we developed this ministry, we were led to the following excerpt
from Isaiah 44: 2-7:

Thus says the Lord... For | will pour water on the thirsty land,
and streams on the dry ground;

[ will pour out my Spirit on your offspring,
and my blessing on your descendants.

They will spring up like grass in a meadow,
like poplar trees by flowing streams.

People will come to say ... ‘| belong to the Lord’

The prophet’s words speak of the presence of God revealed through
the outpouring of water, not only in a physical way - from sources
springing forth from the earth - but also by the living presence of the
Spirit of God Himself. Understanding and receiving this water in a
spiritual way leads to a new relationship with God, with the recipient
becoming part of the people-family called the Church.
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The Apostle John reveals this same mystery in the outpouring
of grace in Faith when he tells the story of the encounter of the
Samaritan Woman with Jesus (Jn 4). Through this encounter at the
well, the symbolism of the living water is revealed through coming
to know and believe in Jesus, receiving His forgiveness and eternal
life in Him. The Isaiah 44 Project is a response to this prophetic
outpouring and an effort to foster this work of the Church by drilling
boreholes, thereby fostering the evangelistic ministry foretold by
Christ in John 4 as well.

Since September 2022, seven boreholes have been drilled,
bringing life-giving waters to localities in Malawi from Isaiah 44
Project resources. For each well on an Orthodox church property,
Archbishop Fotios visits the parish site and offers a formal blessing
of the waters akin to the blessing at Theophany. At these community
gathering places, people will meet Christ in the midst of His people.

Malawi Calls

The response from the Malawians and also from those who wished
to support the Project awakened in me the desire to experience the
Malawian Church and her missionary work personally. The more we
saw of the Malawians and their efforts to help themselves, the more
| was inspired to do more! With no small measure of scheduling,
coordination, preparation and anxiety, and after about 24 hours of
travel, | touched down in Lilongwe and the adventure began. The
welcome and hospitality were overwhelming; and | was able to visit
almost all of the parish sites where boreholes had been drilled. Fr.
Nicodemus had prepared a program/reception for each location,
which allowed the people to again celebrate the blessing of God
through the borehole by offering their thanks, and sharing the
positive impact of this safe water on their daily lives. The people
expressed with great humility and honesty their joys, as well as their
aspirations and needs. The experience was one | will never forget,
and | was humbled by their efforts.

The needs are many as you might imagine, beginning with food
which is in short supply due to the devastation in Malawi caused by
the 2024 drought, and the rainy season, and the horrors wrought by
Cyclone Freddy the year before. At each parish, we would conclude
our visit with a procession to the borehole, where | was invited to
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begin to pump the well and douse the singing congregants with this
holy water akin to our celebrations at Theophany and Pascha!

Immersion Experience

The last day of parish visitations brought the passage of Isaiah 44
full circle for me when we arrived at the Nativity of our Lord parish
in Chikwawa (southern district). The plan for this day included the
celebration of the Holy Baptism of two dozen people of all ages. As
everyone gathered and lined up for immersion in the baptismal font,
| was told by a woman that the water for the baptismal font would
have required her, and others, to fetched by foot from a source
kilometers away. Doing so would take days to get sufficient water
for baptismal immersion, upon which they insisted! Having the water
source on the property made the task much easier ; the presence of
a borehole (and its resulting water) became a comforting symbol of
an ‘abiding presence’ of the Spirit there.

It is impossible in these words to fully recount the warmth and grace
of this encounter with the people of God in the Malawian Church. |
returned to the United States all the more convinced of the depth of
their Faith and their rich way of Christian living - trusting the Lord
with their lives, despite lacking much of what we call the ‘necessities’
of living, beginning simply with clean, readily available water. Their
way of living the Gospel has been shared with me. Perhaps, someday
it can be shared with others through the instrumentality of St.
Sophia Seminary. And yes, we can share with them the riches God
has entrusted to us! In doing so, we will deepen our Communion in
Christ through our relationship with them, and our spiritual lives will
be watered mutually by the living waters of the Spirit.

Ed. note: Fr. Robert is a retired priest of the UOC of USA, presently living
in Virginia but welcomes the opportunity to travel to churches and for
events to share the story of the Malawian Church and the Isaiah 44
Project. Additional information can be found at www.orthodoxsteward.
com.

i The folk melody sung was the one used in the communion hymn sung in Ukrainian church communities,
Bread from Heaven.

i A distinction is made between wells and boreholes in many places. The term well is used for a hand dug
well that may, at best, reach a depth of 20 ft or so to reach subsurface water. ‘Boreholes’ are drilled by
modern equipment to depths of 75 ft or more with casings tapping deeper aquafers to deliver cleaner,
safer water.

i Notwithstanding the spiritual benefit from manually fetching the water by walking miles on foot.
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A Brief Overview of the Assembly of
Canonical Orthodox Bishops of the
United States of America

REV. FR. NICHOLAS ANTON

The Assembly of Canonical Orthodox Bishops of the United States
of America is made up of all the active, canonical Orthodox bishops
in the USA, of every jurisdiction. It is the official church forum and
premier agent for safeguarding and advancing Orthodox Christian
unity in the United States of America. Its mission is to preserve
and contribute to the unity of the Orthodox Church in the country
by furthering her spiritual, theological, ecclesiological, canonical,
educational, missionary, and philanthropic aims.

The Assemblies of Bishops around the world were established
following the Decision of the 4th Pre-Conciliar Pan-Orthodox
Conference, which took place in Chambésy, Switzerland, June
6-12, 2009. The representatives of all the universally-recognized
autocephalous Orthodox churches wanted the churches in diaspora
to propose ways to correct the canonical anomalies plaguing the
Church in their local contexts.

The bishops in the USA, Canada and Central America were originally
together in one Assembly, called the Assembly of Canonical
Orthodox Bishops of North and Central America; in April 2014 it was
announced that, in order to best respond to the cultural diversity and
pastoral needs in the region, the Canadian and US bishops would
form separate assemblies and the Central American bishops would
join the Assembly of Canonical Orthodox Bishops of Latin America.

At the onset, the Assembly of Bishops focused on Canonical
Regional Planning, that is the organization of the church throughout
the country. After it became clear that a decision on the diaspora
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would not be made by the mother churches in 2016, the Assembly
needed to pivot its focus on the 4th Pre-Conciliar Pan-Orthodox
Conference’s other mandate to begin doing ministry together.

Today, the Assembly of Bishops USA focuses on the Orthodox
Christian Church - in other words, the totality of Orthodox Christians
- in the United States by emphasizing community and connectivity.
It coordinates and creates national ministries while guiding the
organization of the Church from the ground up. In this way, the
Assembly is both consultative and programmatic. It is consultative
insofar as, while it has no administrative authority, it is a forum for
the exchange of ideas and creation of templates, best practices,
and models for each Bishop to implement as he sees fit in his own
diocese. At the same time, the Assembly is to be programmatic in its
goal to coordinate and ultimately unite the common ministries and
pastoral practices of the various jurisdictions.

The ministries of the Assembly of Bishops fall into three categories:
1) Assembly Ministries and Dialogues, 2) Agencies of the Assembly
of Bishops, and 3) Ministries Affiliated with the Assembly of Bishops.

International Orthodox Christian Charities (IOCC), Orthodox
Christian Mission Center (OCMC), Orthodox Christian Prison
Ministry (OCPM), Orthodox Christian Fellowship (OCF), Orthodox
Youth and Young Adult Ministries (OYM), and Orthodox Volunteer
Corps (OVC) are all ministries of the Assembly of Bishops. The
Assembly of Bishops is the sole corporate member of each of those
agencies, and they all work closely with the Assembly to carry out
the ministry of the Church in the USA and abroad.

The Orthodox Christian Association of Medicine, Psychology, and
Religion (OCAMPR), the Orthodox Theological Society in America
(OTSA), the Fellowship of Orthodox Christians United to Serve
North America (FOCUS-NA), and Project Mexico are all Ministries
Affiliated with the Assembly of Bishops. These ministries are not as
closely tied to the Assembly of Bishops but do have recognition by
the Assembly of Bishops as national-level, legitimate pan-Orthodox
ministries doing good work.

The North American Orthodox-Catholic Consultation, the Committee
of Catholic and Orthodox Bishops, and the Joint Commission of
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Eastern and Oriental Orthodox Churches are important dialogue
bodies connecting the Eastern Orthodox churches with the two
most theologically aligned churches in the USA. The dialogues have
been going on for decades and have brought the churches closer
together.

In addition to the various agencies, affiliated ministries, and dialogues,
the Assembly of Bishops has, in recent years, developed a number
of direct ministries and resources to bring Orthodox Christians
together.

The Assembly of Bishops champions connecting people through
directories, including jurisdictions, bishops, parishes, mental health
professionals, monastic communities, military chaplains, theological
schools, and camp programs.

It developed its Mental Health Ministries (AoB MHM) in response
to a needs assessment of Orthodox Christians conducted in 2020.
AoB MHM includes Peace of Mind, unique training program for
clergy and ministry leaders, Spirit of Grace, a soon to be launched
continuing education course for clergy, and the Living Well Book
Series, expected to be published in 2025. The AoB directory of
Mental Health Professionals includes nearly 200 professionals and
has been used by about 11,000 unique users.

The Assembly of Bishops Accessibility Ministry will produce a
common ASL translation of the Divine Liturgy in 2025.

The Assembly of Bishops mobile app now displays all the Assembly’s
social media posts for those who do not have social media, conducts
surveys to learn from the community, and includes the directory of
mental health professionals. In 2025, a feature that connects people
with Orthodox Christian events will be added.

Finally, the Inter-Parish Association (IPA) program coordinates
parishes from different jurisdictions to live their faith in their
locale. The Assembly of Bishops provides the tools and networking
necessary for the IPAs to be successful.

The Assembly meets annually and functions by consensus of all its
members. At its inception, it established a number of committees with
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specific tasks to help accomplish its goals. Each committee consists
of member bishops who are assisted by clergy and lay advisors. The
Assembly understands itself to be the successor of SCOBA, and as
such, has assumed all of its agencies, dialogues, and other ministries.

One such committee is the Committee for Theological Education. All
of the ten theological schools and seminaries from across the USA
appoint representatives to work on cross-institutional collaboration.
During the 13th Assembly of Bishops meeting in Atlanta, high-
ranking representatives from all the school, including St. Sohpia
Seminary, presented during the plenary. This milestone sparks a new
era of cooperation for the theological schools.

Unlike SCOBA, the Assembly is a transitional body. If it achieves
its goal, it will make itself obsolete by developing a proposal for
the canonical organization of the Church in the United States of
America. This proposal will in turn be presented to the universally
recognized autocephalous Churches, gathered in council. Should
this proposal be accepted, it is hoped that the Assembly of Bishops
will be succeeded by a governing Synod of a united Church in the
United States.

The Assembly of Canonical Orthodox Bishops of the United States of America - eighth annual meeting
October 3, 2017 in Garfield, NJ with about 40 hierarchs in attendance.
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The following review is from a book written in English by a group of
American scholars several years ago, and the editor of this Quarterly
was one of the team of authors and contributed a chapter. We
met several times a year for 2-3 years and had discussion sessions
on each of the chapters. At the time we started this work, we
were not concerned about a specific war anywhere in the world.
Nevertheless, when war broke out in Ukraine, several Ukrainian
scholars suggested that the book would be useful there. The book
was translated into Ukrainian and became an important resource
for the Church there. Study groups and book discussion sessions
were established for discussions that were practical and relevant
to their daily lives. The book has recently been nominated for
the “Book of the Year” award in Ukraine. This book review was
published several years ago in the journal The Mediterranean
Quarterly, and with their permission and the author’s permission,
we publish it here in English, followed by Ukrainian. The book is
available in English from amazon and will be available in Ukrainian
in the US in the coming months.
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Perry T. Hamalis and Valerie A. Karras, Eds.: Orthodox Christian
Perspectives on War. Notre Dame, IN: University of Notre
Dame Press, 2018. 389 pages. ISBN: 978-0-268-19277-7. $55
(hardcover). Reviewed by Victor Roudometof.

This edited volume reflects an evolving conversation within the US-
based Orthodox community, which has been shaped in large part
by post-1990 military conflicts. It focuses on the Yugoslav wars of
the 1990s, as well as the 11 September 2001 terrorist attacks in the
United States and the subsequent US-led wars in Afghanistan and
Irag. The volume includes contributions related mostly to theology
and political philosophy and, to a lesser extent, political science
and history. There is no meaningful engagement with the fields of
cultural studies, anthropology, or sociology. The volume is organized
into three uneven parts and includes a very informative and lucid
introduction by the editors.

Part 1 consists of two chapters meant to introduce the American
dilemmas that have shaped the intellectual conversation that
gave birth to this book. In the first chapter, Aristotle Papanikolaou
considers the Orthodox response to war and takes the reader into
a fascinating discussion about the role of spirituality in addressing
soldiers’ traumas and posttraumatic stress disorder, suggesting
that religion can play a formative role in helping people heal the
wounds of war. In the next chapter, Andrew Walsh sets the stage
of the intellectual conversation by describing how the Orthodox
response to the 1999 US-led bombardment of Serbia contributed to
the proliferation of Orthodox pacifist views, which in turn generated
alternative perspectives that proposed the view that Orthodox
theology canin fact see war as a “lesser good” instead of a “necessary
evil” These two chapters help the reader situate the evolving debate,
which is explored in further detail in part 2.

In the second part, titled “Reengaging Orthodoxy’s History and
Tradition,” six chapters address various facets of the debate. The
chapters range from discussions of ancient military technology to
assessments of Jesus'’s teachings on war and discussions of a just

or holy war in Byzantium. There is no chronological or systematic
ordering but rather a sampling from Christianity's vast history,
which of course is bound to offer a partial and incomplete picture of
viewpoints on Orthodox history. For me, by far the most enlightening
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parts of the book are chapters 5 through 8. In chapter 5, Valerie A.
Karras offers an insightful assessment of Origen’s views on war, and
in chapter six, George E. Demacopoulos analyzes the approach of
Ambrose of Milan with regard to warfare and the role of Christians
in it. These two chapters offer in some respects complementary
accounts that help the reader grasp a basic line of argument: namely,
that Christian authors before Emperor Constantine | held mixed
views on Christians serving in the military, but their positions were
not predicated on theological arguments against military service
per se but against partaking in pagan rituals associated with such
service. Moreover, unlike the pacifist tenor of their writings, historical
evidence suggests that, even prior to Constantine |, Christians served
in the military, and therefore theological arguments might not have
had a direct impact on their behavior. In chapter 7, James C. Skedros
offers an excellent discussion of military saints in Byzantium, which
highlights the fact that it was martyrdom and not military service
that elevated individuals into sainthood. The author also notes the
historically belated “militarization” of such saints. (This occurred
concomitantly with the Iconoclast Controversy, which involved the
issue of whether holy icons represented a form of idolatry that ought
to be purged from Christianity’s practices.)

In chapter 8, perhaps the most social-science-friendly chapter in the
volume, Alexandros K. Kyrou and Elisabeth H. Prodromou offer a
superb analysis of this volume’s entire intellectual debate that allows
readers a better assessment of the debate. They correctly point out,
as do some of the other authors in the volume, that the debate on

“just war” or “holy war” in Western political philosophy is derived
from theological pronouncements that date to the Crusades, if not
even further. But unlike such formulations—which have become
axiomatic frames of reference for contemporary discussions—in
the Eastern Orthodox tradition war was seen as “justifiable” and
not as “just” (let alone “holy”). The authors relate the reinvigoration
of the debate within Orthodox theology to the work of Princeton
historian Tia Kolbaba, suggesting that her argument overstretches
the evidence supplied. They cite from Byzantine military manuals
to argue that, for the Byzantines, war was the solution of last resort
and certainly not an object of glory. Their reference to the “noble”
Constantine V, praised for conducting campaigns that did not cost
any lives among his soldiers, reminds one of the principal reason
Colin Powell became a celebrated figure in the United States. He,
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like Constantine V, succeeded in winning engagements without a
high casualty rate. In Byzantium, the authors argue, no visions of
martyrdom in the battlefield existed, and war was practiced cautiously
under the principle of “expediency” (oikonomia). One does not truly
have to accept the entire thesis proposed by the two authors, and
certainly, one needs to take stock of the evidence supplied by the
opposing side. Still, the authors’ thesis converges with the views of
therest of the authors, suggesting that from an Orthodox perspective,
war is never “just” or “holy.”

To those raised in Orthodox societies and cultures, the entire debate
might seem mind numbing. In fact, the very reason this debate even
exists as an intellectual topic has to do with the moralistic nature
of US society, and the pressure put upon believers to articulate a
theologically justified perspective on such highly political events like
9/11 or the Iraq invasion. Hence, the relevance of the question:
What is the Orthodox perspective on war? Can there be a just war
for the Orthodox? Are the Orthodox marginalized when they fail to
join in with other US-based denominations in offering theological
justifications for war?

Part 3 of the volume consists of four chapters that inquire into these
theological issues. Not being a theologian or even a theologically
inclined scholar, | should refrain from commenting on topics that
are far beyond my own areas of expertise. Personally, | found the
volume’s last chapter, by Peter T. Hamalis, to be the most concise
and illuminating one, in terms of helping me understand the
kind of dilemmas currently confronted by Orthodox theologians.
Undoubtedly, this intellectual conversation will continue in the
future.

Overall, the volume is a sound extension of a debate initiated several
years ago in the pages of St. Vladimir's Theological Quarterly, and
hence it might come as no surprise that it might be mostly of relevance
to an audience of clergy and theologians, as well as the sincerest
among the US-based Orthodox believers, especially those who feel
the need for a serious theological elaboration on such questions. As
one can easily surmise, this is not a volume written with a primarily
social-scientific audience in mind. Still, there is an audience and
hence a market for such a topic, and it might actually be even larger
than the audience typical of most social-scientific discussions.
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Ornap KHUrKM, HaBeAEHUM HUXKYEe, B3ATO 3 KHUIM, HanucaHoi
aAHINIACbKOK MOBOK TpPYMNo aMEPUKAHCbKUX BYEHMUX KisibKa
pokiB ToMy, Ae pegakTop uboro LLlokBapTasnbHuKa 6yB ogHUM
i3 aBTOpIB i BHic cBili po3gin. MNpoTarom 2-3 pokis Mu 36Mpanucs
KiZIbKa pasiB Ha piK i NpoBoAUAN AUCKYCIilHI cecil LoA0 KOXXHOro
3 po3ginie. Ha To# yac, KoaM MM NoYMHaNU L0 Pob6OTYy, HaC He
XBUJIlOBaJsla KOHKpeTHa BiliHa B 6yAb-fKin Touui cBiTy. [NpoTe,
Konn B YKpaiHi novasnacs BiMHa, Kislbka YKpaiHCbKUX BYEHUX
NpUNycTUAN, WO KHUXKKA O6yae TaM KopucHorw. KHura 6yna
nepeksageHa yKpaiHCbKOK MOBOIO i CTasla BaXXJIMBUM PeCcypcom
Ana TamTewHboi Llepkeu. [Ana AUCKYCii, SKi Mann npakTUYHUIA
XapaKTep i cToCcyBa/IMCA MOBCAKAEHHOIO »XUTTS, CTBOPHOBAIMCA
HaBYasiIbHi rpynu Ta cecii gna o6rosopeHHs KHurun. HewopaBHo
KHuUra 6yna HoMmiHoBaHa Ha npeMmito «KHM)KKa poKy» B YKpaiHi.
PeueHsis Ha Ulo KHUry 6yna ony6.iKoBaHa Ki/ibKa poKiB TOMy B
»XypHani The Mediterranean Quarterly, i 3 iXHbOro gossosy Ta 3
[03B0OJ1Y aBTOpa MU NY6AiKYeEMO Ti TYT YKpaiHCbKolo MoBoto. KHura
JOCTYMNHa aHMNiNCcbKOIO MOBOIO Ha caiTi Amazon, a HanbAMXKYMMU
MicsAuAMUM BOHa 6yae AoCTynHa YKpaiHcbKoto MoBoto B CLLIA.

Meppi T. Xamanic i Banepi A. Kappac, peagaktopu: NMpaBocaaBHi
XpuctusHcekKi Mornaau Ha Biliny. Hotp-Oam, IHaiaHa:
My6nikauia YHisepcutety Hotp-Aam, 2018. 389 ctop. ISBN:
978-0-268-19277-7. 55 ponapis (TBepaa o6knaauHKa).
PeueH3ysaB BikTtop PypomeTtod.

Llen BigpeparoBaHuii TOM Bigo6paka€ poO3MOBY BCcepeauHi
NnpaBOC/aBHOI cNifibHOTKU, 6asoBaHoi B CLLA, ska 3Ha4yHOK Mipoto
6yna chdopMoBaHa BINCBLKOBUMU KoHpiKTamMu nicns 1990 poky.
BiH 30cepeykeHni Ha Oroc1aBCbKKUX BiHax 1990-x pokiB, a TakoXK
Ha TepopucTuyHmMx atakax 11 sepecHs 2001 poky B CnosyyeHunx
LLITaTtax i HacTynHux BinHax nig nposogomM CLLUA B AdraHicTaHi
Ta Ipaky. Tom BKato4yae B cebe BHECKM, MOB’A3aHi 34e6inblioro 3
6orocnie’aM Ta MoAiTM4YHOW ¢inlocodieto Ta, MEHLLOK Mipoto, 3
noniTonorieto Ta ictopieto. Hemae 3HauyLL0i B3aeMo,ii 3 raayssamm
KYJ/IbTYpPOJ10rii, aHTpOono10rii 4m couionorii. ToM CKNagaeTbCs 3 TPbOX
HEPIBHMX YaCTUH i MICTUTb Ay)Ke iHPOpMaTUBHUIM i 3pO3yMinumn
BCTYN peaaKTopiB.
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YacTuHa 1-wa ckNafaeTbcs 3 [ABOX PO3AiNiB, MPU3HaYeHUX AN
O3HaMOMJIEHHS 3 aMEPUKaAHCbKUMKU Auaemamu, ki chopmyBaam
iHTEeNIEeKTyasIbHY PO3MOBY, SiKa Mopoaunaa Ui KHUry. Y nepliomy
po3aini  Apuctotenb  [lamaHikonay  po3rnisgae  Bignosigb
NMpaBOC/IaBHMX Ha BilMHY Ta 3a/y4a€ 4MTaya [0 3aXOMNJOHYOI
AUCKYCIT Npo po/ib AYXOBHOCTI Y BMUpILLEHHI TpaBM conpaaTiB i
NOCTTPaBMaTMYHOIO CTPECOBOIO PO31aay, MPUNYCKakUK, Lo Peiris
MOXKe BifiirpaBaTu pOpPMYIOYY pob Y JONOMO3i JItoAaM 3aniKyBaTU
paHu BiMHKW. Y HacTynHoMY po3aini EHapro Yol cTBOpE cueHy
iHTeNneKTyanbHOI 6ecian, onucyouu, K NpaBocaBHa BiANOBiAb Ha
6oMbapayBaHHs Cep6ii nig nposogom CLLUA B 1999 poui cnpusna
NOLUMPEHHIO NPABOC/aBHUX NaUUICTCbKUX MOMAAA4IB, sKi, y CBOHO
yepry, NOPoAUAN anbTEPHATUBHI NOMAAAN, SIKi MPOMOHYBaJIM TOYKY
30pY, LLLO NpaBoCc/1aBHa Teosiorist GaKTUYHO MOXKE PO3riaaaTh BiMHy
K «MeHLle 6/1aro» 3aMicTb «HeobxigHoro 3na». Lli aBa posginu
JornoMararTb YMTadyeBi po3ibpaTncs B po3ropTaHHi AebaTiB, aKi
OiNblU AeTasIbHO PO3rAsS4atoThCst B YaCTUHI 2-Til.

Y apyrin 4acTuHi nig, Ha3eow «BigHoBneHHs lcTopii Ta Tpaguuii
MpaBocnap’s» LWICTb PO3AiNIB  pPO3rIAAat0Th Pi3HIi  acnekTu
auckycii. Pospinn  BapiloloTbcsl  Bif, 0OroBOpeHb CTapoAaBHiX
BilMICbKOBMX TEXHOJIOTMM A0 OLUJHOK BYeHb Icyca mpo BiHY Ta
06roBopeHb cnpaBeaIMBOi YM CBALLEHHOI BiMHK Y BisaHTii. Hemae
XPOHOJIOTIYHOIO YN CUCTEMATUYHOIO BMOPsAKYBaHHS, a CKopille €
BUOipKa 3 BeJINYE3HOI ICTOPIT XPUCTUSAHCTBA, SIKa, 3BiCHO, MOBUHHA
Ha4ATW YaCTKOBY Ta HEMOBHY KapTUHY TOYOK 30pYy Ha NPaBOC/IaBHY
ictopito. [Onsa ™MeHe HaMbBinbll  MNOBYaNbHUMU  YaCcTUHAMMU
KHUIMM € po3ainn 3 5-ro no 8-un. Y posaini 5 Banepi A. Kappac
NPOMNOHYE MMOOKY OLiHKY nornaais OpireHa Ha BiltHy, a B po3gini
woctoMy [xopaxk E. Jemakonynoc aHanisye nigxig AMBpocis
MepionaHCbKOro WoAo0 BiMHM Ta posii XpUCTUSH y Hin. Ui aga
pO3/iAM MPOMNOHYIOTh Y NEBHOMY BigHOLLUEHHI B3aEMOAOMOBHIOOYI
po3noBigi, sIKi AonoMaratoTb YMTaYeBi 3PO3YMITU OCHOBHY AiHitO
apryMeHTallii: a caMe, WO XPUCTUSAHCBbKI aBTOpU [0 iMnepaTopa
KocTsHTuHa | p[oTpuMyBanucs HeOoOHO3HAYHUX MOrNs4iB  Ha
XPUCTUSH, SIKi C/TY>KaTb Y BilACbKY, ajie iXHi MO3ULLiT He MPYHTYBa/InCS
Ha OOroC/I0BCbKUX apryMeHTax MPOTWU BIMCbKOBOIO CJYXKIHHS SIK
TaKoro, a MPOTWU YYacTi B A3MYHULbKUX pUTyasnax, NMos’s3aHMX 3
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TakuUM CAY»KiHHsM. Binblie Toro, Ha BigMiHY Big nauudicTcbKoro
HanpsMYy iXHiX TBOPIB, ICTOPUYHI CBiAYEHHS CBiAYaTb NPO Te, WO Lie
00 KocTAHTMHA | XpUCTUAHU CNY>KUAWU B apMil, | TOMY 60roc/10BCbKi
apryMeHTW MOI/IM HEe MaTU MPSAMOro BMJIMBY Ha iXHIO MOBE/HKY.
Y po3aini 7 Oyxenmc C. Ckeapoc NporoHye YygoBe 06roBopeHHs
BilNCbKOBUX CBATUX Y BizaHTii, ake nigkpecatoe Ton ¢akT, Lo came
My4YeHULIbKa CMEepPTb, a He BINCbKOBa cayXba nigHsna nwogen
0O CTaHy CBATMX. ABTOpP TaKOX BiA3Ha4a€ iCTOPUYHO 3anisHiny
«MiniTapusauito» Takux cBatux. (Lle cTtanoca opHodyacHo i3
Cynepeykor Npo iKoOHOBOPLLB, Ika CTOCyBafacs NMUTaHHA Npo Te,
YK CBATI IKOHM ABNAKOTL CO6010 GOPMY i40/IONOK/IOHCTBA, AKY CAif,
BUJTYYUTU 3 NPAKTUKN XPUCTUSHCTBA).

Y po3aini 8, MOXnKMBO, HaMbiNbLL CNPUATIMBOMY ANS COLLiaNbHUX
HayK po3aini Tomy, Anekcangpoc K. Kipy Ta Enizabet X. lNpogpomy
MPOMOHYIOTb YYAOBUIM aHani3 YCiX iHTeNeKTyanbHUX aebaTiB Yy
LbOMY TOMI, O A03BOJISIE YATAYAM Kpalle ouiHUTK aebatu. BoHun
NpaBMAbHO 3a3HaYaloTh, K | AesKi iHLWWi aBTopu TOMY, WO ANCKYCis
Mpo «CrpaBeasIMBY BiiHY» UM «CBALLLEHHY BiiHY» B3aXiAHiM NOMITUYHIN
dinocodii noxoamTb Big, 6GOrocIOBCbKMX 3asB, AKi BiAHOCATLCA A0
XpecToBuX NoOxoAis, SIKWLO He Mi3Hiwe. Ane Ha BiAMIHY Bia Takux
dopMyntoBaHb — SKi CTa/IM aKCiOMaTUYHUMKU CUCTEMaMU BiaJliKy
AN CydaCHUX OAMCKYCi — y CXiAHilh npaBoC/aBHI TpaauLii BilHa
pO3r/ifanacsa K «BUNpaBAaHa», a He SK «crpasen/iMBar» (He KaXky4um
BXXE MPO «CBATY»). ABTOPU MOB'A3YIOTh MOXBaBJIEHHS AMUCKYCIi B
npaBocsaBHOMY 60roc/oB’i 3 po60TOK MPIHCTOHCLKOro iCTOpPUKa
Tin Kon6abu, npunyckarouu, Wo ii apryMeHTU nepebinbluytoTb
HajaHi Joka3u. BOoHM nocunatoTbCs Ha Bi3aHTINCBbKI  BilICbKOBI
MOCIOHUKK, WO6 CTBEPAXKYBATW, LLIO OS5 Bi3aHTINLiB BiMHA bGyna
PiLLEHHSM OCTaHHbOI iHCTaHL,i, a He NpeAMeTOM cnaBW. IX 3ragka
npo «6aropoaHoro» KocTaHTUHA V, IKOro XBain/iM 3a NPOBEAEHHS
KaMMaHin, aKi He KOLLTYBaJIM XXOAHOr0 XXUTTS cepef, Moro conaaTis,
Harajlye ofHy 3 ron10BHUX Npun4mH, YoMy KoniH Mayenn ctas Bigomoto
ocobucTicTio B Cnonyuyenmx LLitatax. Momy, sk i KocTaHTuHy V,
BJAN0CA BUIrpaT OUTBU 6e3 BesIMKOro BiAacoTKa BTpaT. Y BisaHTii,
CTBEPAYKYIOTb aBTOPU, He iCHyBasio 6ayeHb My4eHULTBA Ha MNoJii
6oto, i BiMHa Benacs 06epeXKHO 3a MNPUHUMMIOM «OO0Li/IbHOCTI»
(okoHOMIT). Hacrnipaeai He 060B'I3KOBO MpUIAMaTM BCi AYMKM,
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nojaHi ABoMa aBTopaMM, i, 3BUYalHO, NOTPIOHO NpoaHanisyBaTu
JOKa3u, HaJlaHi MPOTUJIEXXHOK CTOPOHOI. TUM He MeHLU, AyMKa
aBTOPIB 36ira€TbCAa 3 NOMNS4aMM PELLTU aBTOPIB, MPUMNYCKalo4K, LLLO
3 MPABOC/IaBHOI TOYKM 30pY BilHA HIKO/IM HE € «CrpaBeA/IMBOLO» abo
«CBSITOLOY.

Jns TN, XTO BUPIC Y MpPaBOC/IaBHUX CYCMiJIbCTBAxX i KyJibTypax,
yCsi AMCKYCisi MOXKe 3aaTucs npurosomMiiameoro. Hacnpaegi, cama
NPUWUYNHA iICHYBaHHS LLIET AUCKYCIT AK iHTEIEKTYa/IbHOI TEMM NMOB’s13aHa
3 MOpani3aTOpPCbKO MPUPOAOI aMEPUKAHCBLKOro Cychi/ibCTBa Ta
TUCKOM, SKUM YUHNTBCS Ha BipyHOUMX, LLLOG BUC/TOBUTU 6OrOC/I0BCHKO
BMMNpaBAaHy TOYKY 30pY Ha Taki HaA3BUYaMHO NMOAITUYHI noAji, sk 11
BEpPECHS YN BTOPrHEeHHS B [pak . 3Biacu akTyanbHICTb MUMTaHHA: AKMM
€ NpaBOC/IaBHUIM Mornsa4 Ha BiMHY? Y Moxke GyTu cnpaBensinMBa
BilMHa A5 npaBocsiaBHUX? YM € npaBocsaBHi MapriHanisoBaHUMM,
KOJIN BOHW HE MOXXYTb MNPMEAHATUCA A0 iHWKUX KOHOECiN, Lo
6a3ytoTbes B CLLUA, npornoHytoum TeonorivyHi BUunpaBaaHHs BiiHU?

YactnHa 3-T9 TOMY CKIaJa€ThCd 3 YOTUPLOX pPO3AiniB, sKi
AOCNIAXKYOTb Li 60rocnoBcbKi NMTaHHA. He 6yayym 60roc1ioBoM i
HaBiTb HE TEOJIOTIYHO CXMJIbHUM BYEHMM, 51 TOBUHEH YTPUMYBATUCS
Bi[, KOMEHTapiB Ha TEMMU, Ki BUXOOATb AasIEKO 32 MeXKi MOE€i chepu
3HaHb. OcobUCTO g BBayKalo, LLLO OCTaHHI po3ain TOMa, HanncaHumn
Mitepom T.TamManicoM, € HANMBINbLL CTUC/IUM i SICKPaABUM, OCKiJIbKW BiH
J0roMara€ MeHi 3po3yMiTy, 3 AKMMU AnsieMaMn 3apa3 CTUKaKTbCS
npaBoc/saBHi Teosorn. besnepeyHo, U iHTeNEKTyaslbHa pPO3MOBa
TpMBaTUMeE M Hadani.

3arasioM, UEN TOM € CEPUO3HUM MNPOAOBXKEHHAM AUCKYCI,
po3no4yaToi KijJibka poOKiB TOMy Ha cTopiHkax St. Vladimir's
Theological Quarterly (CesaTto-Bonogmnmupcbkoro LLlokBapTasibHOro
Borocnoscbkoro Bunycky), i ToMy He AMBHO, WO BiH MoyXke 6yTu B
OCHOBHOMY aKTya/IbHUM J151 ayAMUTOPIi yXOBEHCTBA Ta 6Oroc/10BiB,
a TaKOXK SIK HaMLLMPILLKUIM cepef, NpaBocaaBHMX Bipytoumx y CLLA,
0CO6/INBO TUX, XTO BigdyBa€ NoTpeby B cepio3Hit 6Oroc/1I0BChKiM
po3pobLi NoAibHUX NUTaHb. SK MOXXHa Nerko 340ragaTucs, Len
TOM repenyciM HanucaHUM He ANs CycniJibHO-HAYKOBOI ayanTopii.
TuM He MeHLL, iCHYE ayauTopia, a OTXKe, | PUHOK A1 TaKoi TeMu,
i BOHa MOXe OyTW HaBiTb 6iNbLUOKD, HiXK ayauTopis, TMNoBa A/
BiNIbLLIOCTI CyCni/IbHO-HAaYKOBUX AMUCKYCIM.
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SEMINARY’S METROPOLITAN JOHN
THEODOROVICH LIBRARY

A TREASURE CHEST FOR STUDENTS, FaculLTty,
ACADEMICS FROM AROUND THE WORLD AND FOR ITS
PuBLic MEMBERSHIP

VICTORIA OLENA SWINDLE, MLIS
St. Sophia Theological Librarian Liaison from the
Council of the Metropolia

The St. Sophia Theological Library serves as a vital academic,
cultural, and spiritual hub for the Ukrainian Orthodox Church of the
USA (UOC of USA). It is not only a repository of knowledge but also
a crucial support system for the education and spiritual growth of
seminarians, clergy, and the broader community. By offering access
to an expansive and diverse collection of materials, the Library
plays an essential role in promoting theological education, cultural
awareness, and scholarly research.

The Library’'s collection continues to grow thanks to generous
donations and dedicated cataloging efforts. Currently, the collection
includes over 70,000 items, such as books, periodicals, musical
scores, pamphlets, brochures, maps, commemorative publications,
and both secular and religious calendars. The holdings also feature
almanacs, dictionaries, and encyclopedias that serve as key reference
resources. Among its most valued assets are rare books that date
back centuries, carefully preserved to ensure ongoing access for
scholars and enthusiasts.

Additionally, the Library houses a remarkable selection of materials
published in Displaced Persons Camps during the 20th century,
providing a unique historical perspective on the Ukrainian diaspora.
The music collections, which include contributions from various
parishes and choir directors, further highlight the rich liturgical and
cultural heritage of the Ukrainian Orthodox community. The archive
also contains parish commemorative books, select DVDs, and an
assortment of music records in various formats, such as CDs and
vinyl albums.
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The Library’s resources are linguistically diverse, offering extensive
materials in English and Ukrainian, as well as texts in Latin, Greek,
and Russian. Its collection spans numerous geographical and cultural
contexts, featuring publications from North America, Ukraine,
and other regions with significant Ukrainian diasporas. These
publications include works produced in Ukraine and the United
States, along with classical texts and rare editions dating back to the
19th century, showcasing the depth and historical breadth of the
Library’s offerings.

The Library regularly receives research requests from a variety of
users, including scholars, students, clergy, and community members
who seek to access its rich resources. These requests often involve
searching for articles from specific editions of the Ukrainian
Orthodox Word (UOW), materials for coursework and homework,
parish histories, and specialized items like sheet music, pysanka
(Ukrainian Easter egg) designs, and traditional embroidery patterns.
The Library’s ability to meet these needs demonstrates its dedication
to supporting academic, cultural, and religious education within the
Ukrainian Orthodox community.

The physical collections of the UOW and Ukrainian Orthodox
League (UOL) Bulletins continue to expand through the generosity
of donors. As more contributions come in, these collections grow
increasingly comprehensive, enhancing the Library’s role as a
resource for research and historical preservation. The goal is not just
to maintain these collections but to develop them into a complete
archive of these periodicals for future generations.

A significant achievement for the Library was the digitization project
for both of these periodicals, which started and was completed in
2020. This project marks a major step forward in preserving the
history of the UOC of USA. By digitizing the UOW and UOL Bulletins,
the Library has made these materials more accessible and efficient
for researchers to use. Digital copies are now available, reducing the
need for individuals to visit the Library in person, which is especially
beneficial for those located far away or facing other limitations. This
initiative ensures that the history and teachings of the UOC of USA
are widely shared and preserved for future generations.

Moreover, the digitization project highlights the Library’s forward-
thinking approach to utilizing technology for historical preservation.
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It not only increases accessibility but also safeguards the longevity
of these crucial publications by protecting them from physical
deterioration. This digital archive has become an invaluable tool for
both academic researchers and Church community members who
wish to explore their heritage, engage in scholarly work, or connect
with the spiritual and cultural traditions recorded in these periodicals.

In July of this year, the St. Sophia Theological Library was accepted
as a member of the Southeastern Pennsylvania Theological Library
Association (SEPTLA). This esteemed membership aligns the Library
with other theological institutions across eastern Pennsylvania
and central New Jersey, significantly expanding the resources
and collections available to our students. Being part of SEPTLA
enhances the Library's research capabilities and fosters collaborative
opportunities with other institutions, enriching the educational
experiences of seminarians and scholars alike. With two other
member institutions in New Jersey, the Library now belongs to a
broader network dedicated to supporting theological education and
scholarly excellence.

Saint Sophia Ukrainian Orthodox Theological Seminary, Somerset, NJ
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MY SEMINARIAN EXPERIENCE:
A JourNEY TOWARDS SPIRITUAL
REJUVENATION

CRYSTAL SINIARI,
MA AppLIED ORTHODOX STUDIES

When | was first baptized into the Coptic Orthodox Church in
February 2002 | never imagined my journey into Orthodoxy would
lead me to become a seminarian. As | grew in my faith as an Orthodox
Christian, so too my love for God intensified and my acts of worship
aligned with Orthodox Christian theology. However, | still felt there
was more for me to learn. | desired to learn about the who, what, and
why of the Orthodox Christian Church. | wanted to have a deeper
understanding of why Our Lord Jesus Christ established His Church
the way He did. As a result, | decided to further my education by
attending seminary.

Since | work a full-time job, finding a seminary that provided a
course load that fits into my busy schedule was a priority. Pursuing a
Master's Degree and working full-time was not new for me. | figured
that if | was able to work a full-time job and obtain a Master’s Degree
in Education Administration in 2006, then | could certainly do it again
eleven years later. At this stage of my life the best option for me was
to attend a seminary that offered a distance learning program. A
distance learning program would not require me to attend classes
on campus on a regular basis. | also wanted to attend a seminary
that was within driving distance from my home. After extensive
research and prayer, | decided to apply to the Saint Sophia Ukrainian
Orthodox Seminary. The seminary’s distance learning program was
a perfect match for me.

The process for applying to Saint Sophia Ukrainian Orthodox
Seminary was comparable to the processes | had experienced in
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other graduate programs. It was fairly simple. | was required to
complete an application, submit my undergraduate and graduate
transcripts along with two letters of recommendation, and write a
spiritual autobiography. Writing my spiritual autobiography provided
an opportunity for me to reflect on my spiritual upbringing and my
journey into Orthodox Christianity. It also gave me an opportunity
to truly search within myself, pray, and contemplate if seminary was
the right path for me to take. Furthermore, | wondered if my parish
priest and my bishop would support me in this endeavor by writing
recommendation letters.

With much joy and support, my parish priest and my bishop wrote
their letters of recommendation for me. | have to admit that
obtaining these recommendations from these beloved and trusted
spiritual fathers who know me so well removed all doubts | had about
attending seminary. Without hesitation, it was full steam ahead. |
was accepted into the Master of Arts in Applied Orthodox Studies
Program in the fall of 2017.

My three-year experience as a seminarian at Saint Sophia Ukrainian
Orthodox Theological Seminary was an experience | will never
forget for the rest of the life. From the start of the fall semester in
2017 to the completion of my degree on May 20, 2020, all faculty
and staff welcomed me and encouraged me to see this program
through to the end. | was especially grateful for their willingness
to design a track that allowed me to focus on the role of women in
the Orthodox Church. There was never an instance in which | felt
like an outsider because | am an Orthodox woman from the Coptic
Orthodox Church. Saint Sophia Ukrainian Orthodox Theological
Seminary embraced me along with my fellow seminarians.

The Seminary will always be very dear to me and close to my heart. It
was not only an educational institution to me, but a place of holiness
and spiritual peace. The Distance Learning Residency requirement for
each semester was an opportunity for me to retreat from the world.
| treasure my time in prayer at Liturgy, vespers, and matins with my
fellow seminarians every bit as much as my time in the classroom.
Words cannot express the spiritual rejuvenation | experienced in
the Three Holy Hierarchs Chapel. Having the opportunity to pray
and meditate amongst the holy relics and engaging with like-minded
seminarians was heaven on earth. Needless to say, | never wanted
the residency to end at the close of each semester.
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My time as a seminarian at Saint Sophia Ukrainian Orthodox
Theological Seminary has enriched my soul and helped me to grow
in my service in the Orthodox Church. Since the completion of my
MA in Applied Orthodox Studies, the Lord has used me to serve
in the capacity of educating and counseling Orthodox women to
meet their spiritual needs. My time at the seminary was a blessed
experience that has truly benefited me in my spiritual walk in Christ.
| pray that my alma mater continues to grow and produces both
male and female seminarians who will be used to help the Orthodox
Christian Church by offering their service to the Lord.

HOW | DECIDED
TO BECOME A PRIEST

SUBDEACON ANDRII AKULENKO

From my earliest memories of childhood, the church held an
important place in my life. Every Sunday, my grandfather would
take me to Liturgy, and it became something special, that | looked
forward to with great anticipation. | wasn't just present at Liturgy,
| could feel the spiritual atmosphere and the mystery of the Holy
Spirit even at such a young age. For me, it wasn’t just words and
songs, but something more — something that revealed the meaning
of life and helped me feel something deeper.

When we returned home after the services, the real fun for me began.
As a young boy, | would take a blanket or towel and put it on as if
it were priestly vestments. | became a “priest” and would conduct
my own Liturgy for everyone in the house. My “parish” consisted of
my parents, relatives, and even farm animals — the chickens, geese,
dogs, and cats. | felt that | could communicate with all of them like
a real priest, and even the animals deserved my blessing. Of course,
these were just silly childish games, but looking back, | realize they
had a great impact on my life and my true inner calling.
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However, like many other children, during my school years, | wanted
to become a doctor. | was fascinated by the idea of helping people
physically, healing their illnesses, and bringing them relief from
suffering. Medicine attracted me with its practicality and tangibility. |
imagined that one day | would save lives and take care of my patients’
health. It seemed like the best way to be useful in the world.

But one day my perspective changed; this happened the first time
| saw my grandparents slaughter a pig before Pascha. In my family,
we have a tradition of slaughtering a pig before major holidays like
Pascha or Christmas, to prepare for the table. For me, this was an
overwhelming, maybe even a little bit of a traumatic experience.
From the moment | saw blood | began to question whether medicine
was truly my calling. This event made me think that there are other
ways to help people. | began to reflect more on providing spiritual
help to people, rather than just physical healing. Gradually, the idea
began to form in my mind that | could serve not just the body, but
the soul as well. | realized that my true calling was not just to heal
bodies but to be a guide for people on their spiritual journey.

When the time came to choose my life path, | decided to enter the
seminary in Lviv. The seminary became a place where | could study
religious texts, theology, and spiritual practices. Here, | finally found
answers to many questions that had troubled me for years. But most
importantly, | realized that priesthood was truly my calling.

Once, during my seminary studies, | was preparing for an important
theology exam. My friends and | stayed up all night, reviewing the
materials. Everyone was a bit nervous because the professor was
known for being strict and always asked unexpected questions.
The next morning, | woke up in a rush, quickly got dressed, and, not
noticing anything unusual, headed to the exam. All the seminarians
were already sitting in the auditorium, the professor was handing
out the exam papers, and | was trying to calm down and focus on the
questions. Suddenly, one of my friends, sitting next to me, leaned
over and whispered, “You forgot something...” | looked at him,
confused, not understanding what he meant. He winked and quietly
said, “Look at your feet.” | glanced down and, to my horror, realized
that instead of one of my shoes, | was wearing... a house slipper! |
had rushed so much that | put on mismatched footwear — one shoe
and one slipper. The situation was so absurd that | couldn’t hold
back my laughter, even during the exam. My professor, noticing me
laughing, asked what was going on. | explained the situation, and
he couldn’t help but smile as well. | passed the exam, and my new
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footwear fashion became a running joke among the seminarians for
a long time. This story reminded me that even in the most serious
situations, it's sometimes best to just laugh and not take things too
seriously.

After completing my studies at the seminary in Lviv, | decided to
continue my education abroad. America became my new home,
and this marked another important milestone on my path to the
Holy priesthood. Here, | had the opportunity to dive deeper into
theological studies, get to know new cultures, and expand my
knowledge. Life in seminary is very interesting. It is a time of personal
growth and spiritual development, which helps me become even
firmer in my vocation. An especially important part of my experience
has been the beauty of the services in our seminary chapel. Each
service is filled with spiritual power, reminding me of the greatness of
serving God and the importance of a priest’s mission here on earth.
We often visit parishes in different parts of America, which gives
me the opportunity to see the variation of spiritual life in different
communities. | have met people with many different spiritual needs,
and this has strengthened my desire to help those in need.

Now, looking back, | see that my life was always leading me to
the priesthood, even when | didn't realize it. My childhood games,
dreams of medicine, and family traditions — all became part of my
path to the priesthood.

Each step along this path helped me understand that my calling is
to serve not only people but also God. Through my ministry, | hope
to help people find peace and harmony in their lives, just as | once
found it in the church with my grandfather.

YoMy 1 BUPILLUB CTAaTU CBALLLEHUKOM
InoanskoH AHApi AKy1eHKO

3 camoro AVTMHCTBA LiepKBa Mana 0c06/1MBe MicLie B MOEMY XKUTTI.
KoxkHoi Hefjini Mt gigyck BoaMB MeHe Ha cy»0y, i ue ctano ans
MEHEe YNMOCb 0COB/INBUM, LLIO 51 JIIOOMB | YEKAB 3 HETEPMIHHAM. A He
NpocTo 6YyB NPUCYTHIM Ha cy»kbax, a Big4yBaB AyXOBHY aTMochepy
Ta TAEMHUYICTb penirinHoro obpsaay, HaBiTb Y TaKOMY paHHbOMY Billi.
[ns meHe Ue 6ynu He NPOCTO C/I0BaA i MiCHI, a LWOCh 6inblle Te, WO
BiJIKPUBAJIO MEHi CEHC XXUTTA | JonoMarasio Bigy4yTu LLOCk rInbLLe.

Koan MW noeepTanucs A0AOMY Micns CAy»>Kbu, Moi guTadi irpum
noymMHanucs. A 6pae nepLuy-Ainwy Kopapy abo pyLHWK i Haasras
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iX, HIBU Ue 6ynn CBsLEHHI 0b61ayeHHs. A cTaBaB «CBALLEHWMKOM»
i NPOBOAMB CBOK BJIAaCHY CNyXby Ans Bcix, XTo 6yB ynoma. Moeto
“napadiero” 6yamn Moi 6aTbKK, POAMYI, a TAKOXK AOMALLHi TBAPUHU —
KypH, rycu, cobaka, KiT. A Bia4yBaB, LLLO MOXY CMiJIKYBaTMUCA 3 yCiMa
HUMM, 9K CNPaBXHIl CBALLEHUK, i HABiTb TBAPWUHM 3aC/TYrOBYBaIN Ha
Moe 6narocnoBeHHs. Lle, 3BuyaiiHO, 6ynn avle guTadi irpu, ane,
03MpaloYnNCh Haszagd, 1 PO3yMito, O BOHU MasiM BEJIMKUIMA BMAUB Ha
MOE YXUTTS | GOPMYBaHHA MOIO BHYTPILLHBOIO NMOKJIMKAHHS.

OpHak, K i 6arato iHWKMX AiTeN, Y LWKIiNbHI POKM 9 MpisSB cTaTu
NikapeM. S 3axOMN/0BaBCS MOXK/MBICTIO gonomMaraTtv  Aasm
}i3nMyHO, 3Li0BaTH iXHi XBOPOOU i MPUHOCUTK iM MOJIETLLIEHHS Bij,
CTpaXkaaHb. MeauumHa npmBab/itoBasla MeHe CBOEKD KOHKPETHICTHO
Ta NPaKTUYHICTIO. A yaBAsB, SK OAHOro AHS Oyay psATYBaTU XKUTTA
i A6aTK Npo 340poB’a cBOIX MauieHTiB. Lle 30aBanocsa HalKpalLum
cnocoboM 6yTM KopucHUM Ass cBiTy. [NpoTe opHoro pasy Moi
nornaau 3amiHuaunca. Lle ctanocs, konu 9 Bneplue nobaumns, sk 6aba
3 [i40M Kos101M cBUHIO nepef, Nackotro. Y Hac € Taka Tpaaulis nepeg,
BEJIMKUMU CBSATaMMU, sk BenmnkaeHb abo Pi3gpsaHi cBaTa, 3aKontoBaTu
CBMHIO AJ151 CBATKOBOro cTo/y. [1n1s MeHe ue 6y/10 HaATO CUJIbHUM
NMepeXXMBaHHAM, i 3 TOrO MOMEHTY s TMOYaB 3aJyMyBaTUCb, YM
cnpasfi MeauUMHA - Lie MOE MOKJIMKaHHS. Lls nogis 3Mycuna MeHe
3a/lyMaTUCA NPO Te, WO € iHLWi WASXM, 9K JornoMarat JioasMm.

A noyaB Bce YacTille 3a4yMyBaTMCS MPO AYXOBHY AOMOMOrY JI04SM,
a He nwe ¢isnyHe 3uiseHHs. Y MOil CBioMOCTi NOCTYNOBO NoYana
dopMyBaTUCS ies, WO 9 MOXKY C/TY>KUTU He Siulle Tify, ane i ayui.
A 3po3yMiB, O MOE CMNPaBXXHE MOK/AMKAHHA — He nuLle AiKyBaTu
Tina, ane M 6yTU NPOBIAHMKOM A/ NHOAEN Ha IXHBOMY AYXOBHOMY
Lwnsixy. Koam npuinilos Yac o6mMpaTy CBill XKUTTEBUI LLSIX, S| BUPILLMB
BCTYNUTU A0 ceMiHapii y JIbBoBi. CeMiHapisi cTana ans MeHe MiclEeM,
Ae 8 3Mir 3aHypUTUCSA B [JIMOOKE BMBYEHHSI PENIriMHUX TEKCTIB
60Oroc/IoB’ss Ta AyXOBHUX MNpPaKTUK. TyT $ HapewTi 3Mir 3HaluTu
BiAMOBiAi Ha 6araTo NUTaHb, AKi TypbyBasM MeHe NPOTAroM POKIB.
Ane HalrosIoBHille — 5 3p0O3YyMiB, LLIO CBSILLEHCTBO AIMCHO € MOIM
NOK/IMKAHHSAM.

OpHoro pasy, nif, 4ac HaB4aHHS B CeMiHapii, 1 roTyBaBCS 4,0 BayK/IMBOIO
eK3aMeHy 3 60roc/ioB’as. Mu 3 apy3saMU 3aCMIXKYBasIMCA A0 Mi3HbOI
HOUi, MOBTOPHOIOYM BCi BaXK/IMBIi MOMEHTW. YCi 6y IM TpOXn Ha HepBax,
agyKke BMKNaga4y 6yB BiJOMWUI CBOEKD CYBOPICTIO i 3aBXKAM 3a[aBaB
HecnoAiBaHi NMTaHHA. HacTynHOro paHky s MPOKMHYBCS B MOCHIiXY,
LUBMAKO OAATHYBCSt i, HE MOMITUBLUM HIYOro [AMBHOIO, BUPYLUMB
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Ha ek3aMeH. YCi ceMiHapucTu BXe cuAinu B ayauTopii, BUKNagau
po3aaBaB b6ineTn, a 1 HamaraBcsl 3aCnOKOITMUCh | 30CcepeanTUCh Ha
nUTaHHaX. PanToM oguH i3 Moix ApysiB, cnasyum nopyy, HaxManBCS
[0 MeHe i wenHyBs: “Tu Wwock 3a6ys..."” 5 rsSHYB Ha HBOTO 3[IMBOBAHO,
He POo3yMitoyu, NPo WO BiH FOBOPUTL. BiH MigAMOpPrHyB i TMXO CKa3as.:
“MoauBuck Ha cBOi HOrW.” S TNISHYB YHM3 i 3 XKaxoM 3p03yMiB, LLLO
3aMiCTb OAHOIO YepeBMKa y MeHe OyB... OMallHIN Kaneub! A Tak
MocniLlaB, L0 OAATHYB Pi3HE B3yTTS — OAMH YEPEBUK | OAMH KaneLp.
Cutyauis 6yna Taka abcypaHa, WO g HE Mir CTPMMaTU CMIXY, HaBiTb
Ha eK3aMeHi. Milt BUKnaaad, NoMIiTMBLUN, LLIO S CMitOCH, 3aNnTaB, LLO
cTasiocs. A NOSACHUB CUTYALLLO, | BiH TEXK HE 3Mil CTPMMATU MOCMILLKM.
Ek3aMeH 9 3paB, a MO€ B3yTTeEBe “AOCATHEHHS” CTasIo NpPeaMeToM
»KapTiB cepef, ceMiHapuUCTiB Ha A0Brui yac. Lls ictopis Harapgana
MEeHi, L0 HaBiTb Y HaNCEPMO3HILLUMX CUTYaLisX iHOAI BapTO MpOCTO
NocMisTHCS | He BpaTu Bce HaaTO BIM3bKO [0 cepLis.

Micns 3akiH4YeHHS ceMiHapii y J1bBOBI, S BUPILLMB NPOAOBXKUTU CBOIO
OCBITY 3a KOpAOHOM. AMepuKa CTajsla MOIM HOBUM JOMOM, i Le
CTasa e OflHa BaXK/IMBA BiXTa HAa MOEMY LUASIXY [0 CBSILLEHCTBA.
TyT 9 OTpMMaB MOXXUBICTb rnGLLE BUBYMTU BOrocnoBcbKy Hayky,
NO3HANOMMUTUCA 3 HOBMMMW KYJIbTYPaMK i PO3LLUMPUTU CBOI 3HAHHS.
YKuTTe B ceMiHapii B AMepuLi € Ay»ke LikaBuM. Lle € yac ocobucToro
3POCTaHHA | AYXOBHOIO PO3BUTKY, SIKWIA AOMOMAara€e MeHi Lie b6inblue
3MILHUTUCA Y CBOEMY MOKJ/IMKaHHI. Oco611MBO BaXK/IMBOO HYaCTMHOO
MOI0 [I0CBiAly CTa/iM BOroC/y>KiHHS Y HaLli ceMiHapiNHiIN Kannuui.
BoHu BparkatoTb CBOED Kpacoto i nmigHeceHicTo. KoxkHa cny»kba €
NPOHM3aHa [AyXOBHOI CUJIOHD, LLLO HaraAye MeHi Mpo BE/INY CAY KiHHS
Bory i BayknmBicTb Micii cBALLLEHMKA TYT Ha 3eMi. MnyacTo BiaBiayemMo
napadii y pisHMX KyToukax AMEPUKM, i Lie [AE MeHi MOXAMUBICTb
Nno6avynTU LUMPOTY AYXOBHOIO XXUTTSA B Pi3HMX rpoMagax. A 3ycTpivas
JOAEN i3 Pi3HUMU AYXOBHMMU NOTPeBaMu, i e A04aTKOBO 3MILLHW/IO
MOE NEePEKOHAHHS Y BaXK/IMBOCTI MOIO C/Y>KiHHS.

Tenep, o3nparouncb Hasaa, S 6avy, L0 MOE >XUTTSA 3aBXAMU BeENO
MeHe [0 CBSLLEHCTBA, HaBiTb KON S He YCBiAOM/ItOBAB Lboro. Moi
AuTadi irpu, Mpii Npo MeaMUUHY, CIMENHI TpaauLii — yce Le cTaso
YaCTMHOK MOrO LWAAXY A0 CBAWEHCTBA. KOXEH KPOK Ha LbOMYy
LAAXY AoMNoMaraB MeHi 3p03yMiTH, O MOE NOKJIMKAHHSA — C/TY>XUTHU
He TifibkM noasaMm, ane 1 bory. Yepes cnyxiHHsS s cnogisatocs
goriomaraTv JitogsiM 3HaUTU MUP | FTAPMOHI0 Y CBOEMY XXUTTI, K
KOJIUCb iX 3HANLLIOB 51 B LIEPKBi pa3oM i3 gigycem.

_________________________________________________________________________________________|
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FR. ROBERT HOLET

V. Rev. Dr. Robert Holet DMin has been active in developing the Isaiah
44 Project through a cooperative effort with the Orthodox Archdiocese
of Malawi, Africa. (Patriarchate of Alexandria) The drilling of wells on
the properties of local Orthodox Churches can provide not only ample
supplies of safe drinking water, but also additional opportunities for the
Church leaders and members to minister to their local communities.
Fr. Robert recently visited Malawi to review the progress of the Isaiah
44 Project initiatives and has been writing progress reports and
pastoral reflections for the website: www.orthodoxsteward.com and
the Ukrainian Orthodox Word.

DR. CARRIE FREDERICK FROST

As of Fall 2024, Carrie Frederick Frost, PhD, is delighted to join the
Departmentof GlobalHumanitiesand ReligionsasanAssistant Professor
of Religion and Culture at Western Washington University. Over the
past year, Frost has lectured at Valparaiso, Yale, and Catholic University.
Her most recent book, Church of Our Granddaughters (Cascade 2023),
was taught at Notre Dame, Harvard, University of Virginia, and Yale,
and is being translated into German and Finnish. She is chair of the St.
Phoebe Center for the Deaconess and Co-Chair of the Women and
the Orthodox Church Group of International Orthodox Theological
Association. Her most exciting recent travels were to Zimbabwe in
May 2024 to witness and celebrate the first ordination of an Orthodox
Christian deaconess in the twenty-first century. She is the mother of
five and grandmother of one and lives in the Pacific Northwest.

FR. GABRIEL ROCHELLE

Fr. Gabriel Rochelle continues to teach New Testament and Old
Testament studies at both St Sophia Seminary and New Mexico
State University. In addition he teaches a course on Celtic Folk Tales
at New Mexico State. He serves as President of Cymdeithas Madog,
the Welsh Studies Institute in North America. https:/speakwelsh.org/
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The Institute sponsors numerous learning experiences in Welsh
language throughout the year. Fr. Gabriel also sponsors an ongoing
series of readings of Celtic Folk Tales at a local tavern. In recent years
he has lectured several times at the Eighth Day Institute, Wichita KS,
on Celtic Saints and on the artist and writer David Jones. He is a
member of the Orthodox Theological Society of America’s working
groups on Orthodox-Jewish relations and the David Jones Society
- http:/www.david-jones-society.org/

FR. MILORAD ORLIC

Fr. Milorad Orlic is translating from Serbian to English Fr. Lazar
Mirkovic’s “Heoterologia—a History of the Development of Feast
Days in the Orthodox Church, Serbian Patriarchate, Belgrade, 1961.

DR. GAYLE WOLOSCHAK

Dr. Gayle Woloschak continues to serve as Associate Dean of
Graduate Student and Postdoctoral Programs and Professor at
Northwestern University and teaches science and religion at
Lutheran School of Theology and Patristics at St. Sophia Seminary.
During the past year, she has given talks on Artificial Intelligence for
the Canadian Council of Churches, at Fordham’s Center for Orthodox
Christian Studies, Huffington Ecumenical Institute (at Holy Cross
Greek Orthodox Seminary), and at the annual Orthodox Christian
Association of Medicine Psychology and Religion conference.
She also served as a moderator at the Halki Conference on the
environment sponsored by the Ecumenical Patriarch. She taught a
course on religion and science for Volos Academy in Volos, Greece
this summer and in spring taught a course the Future of Creation for
Lutheran School of Theology.

FR. RICHARD JENDRAS

Fr. Richard Jendras holds a BA in special education with an academic
concentration in psychology from Jersey City State College and an
MA in educational administration from Seton Hall University. He
has taught in the Jersey City public schools, and for the the last
33 years has taught English as a second language for seminarians
from Ukraine at St. Sophia Seminary. He also teaches Spirituality
at the seminary. He is currently working on his Doctor of Ministry
at Catholic University in Washington, DC focusing on liturgical
catechesis. His project involves a comparative literature for people
examining Byzantine and Eucharistic Liturgy.
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Three Holy Hierarchs Chapel - Saint Sophia Ukrainian Orthodox Theological Seminary, Somerset, NJ
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